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ABSTRACT 


TOWARD A HOLY SPIRIT MOVEMENT IN 
A SUB-GROUP OF CESSATIONISTS IN 
A KOREAN IMMIGRANT CHURCH 


by 
Seung Mok Choi 
United Theological Seminary, 2022 


Mentor 


Ian Dunn, DMin 


The context for this qualitative study was an immigrant Korean 
church in the United States. The problem addressed was that 
immigrant Koreans from different denominational backgrounds 
gathered in one church, adhering to the beliefs of their tradition, 
including cessationism. My hypothesis was that if project participants 
took part in an eight-week training process, they would report 
increased functioning in the gifts of the Holy Spirit. The eight-week 
process included intensive Bible study, singing worship songs, praying 


sessions with impartation, and testimony. Data for this qualitative 


vi 


phenomenological study was gathered using pre- and post- 


questionnaires, interviews, and journal entries. 
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INTRODUCTION 


While serving as a Korean pastor in Korean American churches 
in North America, I have noticed that a Korean American church will 
draw people from many different Christian and non-Christian 
backgrounds. Immigrants from Korea often seek out a local Korean 
church to be with others from their same culture. Such immigration 
churches can function as a support system, to helping the co-ethnic 
members to adapt to living in the United States. However, the 
problem that arises from this is that there are competing theological 
directions within the church. The goal of this DMin hypothesis, which 
addresses this problem, is that if project participants take part in an 
eight-week training process, then they will report an increase in the 
gifts of the Holy Spirit functioning in their lives, bringing greater 
experiential and theological unity. 

The specific problem that was addressed herein exists when 
conservative cessationist Presbyterians attend more charismatic 
congregations who are interested in the active gifts of the Holy Spirit. 
The cessationist leaning Christians attend the church more for the 


common Korean culture than for the common theology. The 
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cessationist members are more guarded in their faith expression while 


the charismatic members are more expressive in their faith. Because 
of my theological beliefs that the gifts of the Holy Spirit are active, 
this hypothesis was meant to explore the potential of moving the 
cessationist-leaning members toward believing and acting in the 
movement of the Holy Spirit. My hypothesis contained the idea that if 
cessationists would study about the gifts of the Holy spirit and pray to 
receive them (part of the process), they would begin to believe in the 
availability of these gifts for today and practice spiritual gifts 
(increased functioning). The so-called fundamentalist conservative 
Presbyterians could be baptized in the Holy Spirit and experience the 
continuation of the gifts of the Holy Spirit if they participated in an 
eight-week course of robust Bible training, with prayer for 
impartation, despite their long-established belief that the gifts of the 
Holy Spirit have ceased. This Bible training course was focused on re- 
education of the conservative Presbyterians regarding the origin and 
history of the work of the Holy Spirit. The beliefs and aspects of the 
life of faith of the participants within the context of immigrant church 
was evaluated before, during, and after the study. 

Those who believe in the theory of the cessation of the gifts in 
Korea are mainly adherents to Presbyterian Reformed theology. 
Because of this, the cessationist roots of Reformed theology, 


especially as based in the theology of John Calvin, was examined in 


detail. A biblical, historical, theological approach was utilized to 
analyze how the power of the Holy Spirit continues to make changes 
in our lives as a counterpoint to cessationism. 

This study sought to find the basis of the biblical roots and the 
work of the Holy Spirit in the early church and how the work of the 
Holy Spirit continued through to modern times. The background for 
this project lays in my own experience of coming to faith and how the 
Holy Spirit directly impacted my understanding of the biblical 
concepts of supernaturalism and the continuation of the Spirit’s work. 
This personal experience was foundational to the project’s emphasis. 
God has taken me through some unique and informative 
circumstances in this regard. This is the focus of the first chapter. 

In chapter two, the research begins in earnest, as biblical 
foundations found in the Mark 1:8 are explored. While correlating 
passages will be examined to show the continuity of the Holy Spirit’s 
work through the Old and New Testaments, Mark 1:8 provides the key 
foundation text to examine what it means to be baptized in the Holy 
Spirit as an experience distinct from conversion. Jesus’ life is 
examined in the context of crucifixion, resurrection, and ascension, 
looking at the dynamics of the Holy Spirit in His own life. This will be 
critical in helping cessationists come to a fresh understanding of the 
present work of the Holy Spirit in their lives. 


Next the research examines a key historical reference for the 


project subject matter in chapter three. Beginning with a more 
general survey of the ongoing work of the Holy Spirit throughout the 
early centuries of church history, the research zeros in on the 
movement of the Holy Spirit in John Wesley and Methodism. This 
movement will be considered as an important transitional point of the 
movement of the Holy Spirit leading to our contemporary expressions. 
This movement will be shown to have direct links to the movement of 
the Holy Spirit in the Korean church and will provide a critical 
historical link showing how God’s activity has been continuous from 
the early church through to today. 

Chapter four then examines some of the theology that underpins 
the project focus. Using Wesley as a pivotal theologian, the research 
will examine how Wesley’s theology, along with the expressions of the 
Great Awakening in America, influenced the theology of the Spirit in 
America. Two influential contemporary theologians, C. Peter Wager 
and John Wimber will be examined in this context as their theologies 
have been pivotal in responding to issues of cessationism in 
contemporary America. 

Chapter five examines some of the oriental concepts of 
spirituality as a connection point to the work of the Holy Spirit among 
the context demographic for the project. Koreans will be well 
acquainted with the spirituality mentioned, and the research will 


examine key links to how the Holy Spirit works in general revelation 


to reveal Himself. Specific connections, for example, will be made 
between the concept of ch’i and the Holy Spirit’s work, Tao and the 
Bible revelation of the Spirt. Again, this will serve to give expression 
to the foundational idea that the Holy Spirit’s work has never ceased 
and that he is quite active in every culture in supernatural ways. 

Finally, chapter six will examine what how the project was 
implemented and what the results were from the triangulation of the 
data. The teaching and prayer processes will be discussed. Key 
experiences that people had will be examined in detail. In the end, it 
will be shown that the hypothesis was valid and that the project did, in 
fact, lead to a change in cessationist positions among many of the 
participants as a result of their experiences during the time together. 
However, some of the results, including some of the ways the 
cessationist theology was broken down, were not anticipated by the 
teaching focus. God seems to have moved according to his own plan to 
help the participants come to a new understanding of the present 
work of the Holy Spirit in their own personal experience. 

Education is critical to help cessationists learn that the work of 
the Holy Spirit has not ceased. To this end, the search for the biblical 
origin, historical basis, and theological justification for the continued 
work of the Holy Spirit was used to help lead people to invite the Holy 
Spirit into their lives and to experience the work of the Holy Spirit 


that appears to them. The outcome of this study was measured with 
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the questionnaire before and after the Bible training course. Weekly 


journals of the participants were also reviewed. Over a twenty-year 
period, I designed an eight-week Bible study for seminary students in 
China and Cambodia. This DMin project led participants from a 
Korean immigrant church in the United States through this study. In 
particular, the participants included members of the church from 
Presbyterian backgrounds that are cessationist. These participants 
were examined before and after to the Bible study to see how they 
had changed in their view and experience of the Holy Spirit. The 
ultimate purpose of my research was to lead participants in the Bible 
study to understand, believe in, and experience the Holy Spirit, and 
then to share their experience with others. 

As an example of the impact of this Bible study, we had a time of 
praying to receive the gift of healing. Then had people who prayed to 
receive the gift of healing pray for others who needed healing. Then 
we tested to see if their mindset about the gift of healing had changed 
after praying for the sick and noting any healings that took place. I 
always pray for healing during the benediction of our church worship. 
As a result of the study, small groups prayed for healing over 
individuals and the healing change in the individual’s lives were be 
observed. Through the project we collected data on whether these 
individuals experienced any healing, either physical, psychological, or 


emotional, in their lives. 


The Bible study for this project is based on a book that I have 
already published in Korea that was designed for seminary students in 
China and Cambodia. This Korean version, translated as Holy Spirit 
with Brunch, is written as twenty-one sessions. For this project, the 
study was shortened to eight weeks while also redesigned and 
strengthened for general members of a congregation. My expectations 
and purpose through this study were to prove that the work of the 
Holy Spirit is timeless and can continue in the lives of Christian 
believers. Through this study, people sought and experienced the 
power of the Holy Spirit. It is hoped that their church can become a 
more vibrant community as a result. Specifically, the ultimate purpose 
was to lead congregations to live a life where they pray for the sick, 
see the power of prayer through the gift of the Holy Spirit, and to 


share their testimonies with others they encounter in their daily lives. 


CHAPTER ONE 


MINISTRY FOCUS 


I was born on November 7, 1975, in a small city near Seoul, 
South Korea. Thankfully, as soon as I was born, I received a blessing 
prayer from a local Methodist pastor. My birth was not reported to 
the federal government because I was so weak that I was not 
expected to live. Thankfully, I survived and after about two months, on 
December 30, 1975, the birth notification was legalized. As I grew up, 
I was very weak. I would read books and stay home rather than 
exercise or engage in outdoor activities. When I was a first-grade 
student in elementary school, my father's business failed, and my 
mother went to work. I had to take care of my four-year-old brother 
when I came home from school each day. This background seems to 
have made me an introvert. After school, I usually stayed inside my 
house and I thought a lot of the afterlife, dreams, and the spiritual 
world. 

In kindergarten, I read the Bible verses that tell the story of how 
the wise men followed the stars and met Jesus, and I hoped to become 


an astronomer to study the stars. I had a dream where I had a seat on 


the space shuttle Columbia, which was launched April 12, 1981. On 
Christmas eve that year, I received a gift from Santa Claus—a small 
model of the space shuttle. I was so disappointed because the gift was 
just a toy space shuttle Columbia. I wanted the real one. Later, I had a 
dream where I found a new star, which could lead us to a new savior 
for all of the world. Later, I used the story in my preaching. If I had 
received the gift exactly how I had wanted it, I could not have handled 
it. I was interested in the world of space and the spiritual world also. 
As I grew up, of course, I learned that it was impossible to find a new 
Messiah through astronomy. 

As a child, I dreamed a lot and saw the phenomena that would 
occur in my real life. Because of this, I liked the Joseph story in the 
Bible and also had a lot of interest in Samuel, who grew up in the 
temple from a young age. I wanted to understand more about dreams, 
especially those that work in the real world. I wanted to understand 
these phenomena, not only biblically but also scientifically. I also 
wanted to read many psychological and biblical books. 

One of my most memorable stories from elementary school was 
the day when I visited the local market and bought Sigmund Freud's A 
General Introduction to Psychoanalysis. I read it again and again, 
even at that early age. Through the book I discovered Freud’s three 


elements of human beings: ego (reality), super ego (morality), and id 
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(instincts). In my case I realized I had been standing on the super ego 


more than the other elements. 

My most memorable spiritual experience of my childhood was 
when my mother's friend visited our house when my mother was not 
home. I told the friend that I was going to go to church to find my 
mother, and I went straight to the church. However, I did not see 
anyone there and the church door was locked. I did not understand 
why the house of God was locked at that time. I knelt down before the 
locked door and prayed to God. I said, “Almighty God, I want my 
mother to be home before I get back there.” When I prayed and went 
back home, my mother was already there. I asked my mom, “How 
were you home first?” She said that she had suddenly felt 
uncomfortable and felt led to come back home quickly, which 
happened while I was praying to God. This event led me to meditate 
on the power of prayer, which I have continued throughout my life. 

Another memory from my life during elementary school was 
when I once had a big tumor under my tongue and went to the 
hospital. The medical doctor told me that he would have to cut it out 
with a knife. I prayed to God. I believed the doctor also could heal my 
tongue, but at that time I prayed for the healing of God’s grace 
without any surgery. One day, I went to a party for my father’s 
company where I drank numerous Sprites (a Coca-Cola product); I 


felt refreshed in my mouth. When I returned home, I checked the 
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underside of my tongue in a mirror. The tumor had disappeared and 


there was a hole in its place. When I went back to the medical doctor, 
he told me that because God had healed me there was no need for 
surgery. Even now I still have a hole under my tongue. This is how I 
have evidence for his miracle in my body. 

When I was an elementary student, there were many stores 
selling chicks after school. It was only five cents for a chick. I bought 
a chick and studied how to care for chicks and raise them to be 
chickens by reading children's magazines of the Korean Daily 
Newspaper. First, I learned how to have chick kiss me by reading a 
book. Whenever I came back home form the school, I called loudly 
towards the chick and the chick kissed me. I wanted eagerly to have 
the chick with me for all my life. Eventually, my chick became a grown 
chicken. One day my mother told me about the senior pastor of my 
church. The senior pastor had come from North Korea to South Korea 
during the Korean War. He later believed in God, studied theology, 
became a pastor, and planted a church near my village. There were 
very few people in the new church, and he had a very difficult time 
financially. He was starving and his face had turned yellow. His 
symptoms were probably from jaundice. My mother said she was 
sorry for the starving pastor, and she looked at my chicken. I was 
quite uncomfortable with how my mother was looking at my adorable 


chicken. After agonizing all night, I was suddenly reminded of the 
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Bible verse, “And if anyone gives even a cup of cold water to one of 


these little ones because he is my disciple, I tell you the truth, he will 
certainly not lose his reward”.! I was also reminded of the miracle of 
feeding five thousand with two fish and five loaves where Jesus said, 
“You give them something to eat” (see Matt. 14:16, Mark 6:37, and 
Luke 9:13). One little boy responded to Jesus’ command and then the 
miracle happened through his commitment. I decided to dedicate my 
chicken, all I had, to the Lord, and I gave it to the pastor. This event 
made my history blessed more abundantly. 

Another spiritual turning point in my life happened when I was 
in fifth grade and my father's business failed. I moved into a relative's 
house where I attended a church. We had a Bible study at 10:00 p.m. I 
memorized many scriptures and through these studies longed for a 
life like Samuel, who grew up in the temple. I still remember the Bible 
verses I memorized in my childhood, and I still use them in my life and 


preaching today. 


Teenage Years 
After I moved to Ui-jeong-bu, I joined a small church that 
became my mother church. I grew up under a youth pastor who 


taught me the Bible in the new church of Ui-jeong-bu. At that time, 


1 


Matthew 10:42, New International Version (NIV). Unless otherwise noted, 
all scripture references in this document are from the NIV. 
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the pastor’s mother was a shaman. A demon would come upon her, 


her voice changed, and she spoke and prophesied. She was displeased 
with her son for studying theology and becoming a pastor, and 
eventually she cast her son out of her house. The pastor left the house 
and began to eat, sleep, and live in the church. I received permission 
from my parents to go and live with the pastor at the church. This 
pastor had the greatest influence on me during my middle and high 
school years. After graduating from high school, I went to the prayer 
mountain to pray and receive the Holy Spirit with my pastor. I fasted 
for ten days. After that I prayed for ten more days, eating only soups. I 
stayed for twenty days and experienced a lot of charismatic gifts of 
the Holy Spirit at the prayer house. Eventually the pastor went to 
China. Before he left, he challenged me to be a pastor who received 
the Holy Spirit and not just to be a pastor only through studying. 

The fasting prayer on the prayer mountain gave me a great 
spiritual experience. At that time, I started praying in tongues on the 
seventh day, and the gift of interpretation of tongues began to 
deepen. I never understood what happened to me during that time 
until later. I studied the spiritual gifts one by one and searched for the 
corresponding experiences of the Holy Spirit. As I had experiences, 
they made me more interested in the working of the Holy Spirit. 


Twenty days later, I returned home from the prayer house. 
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At the church I had been teaching a class of fifth-grade students 


that started with only two children. After my prayer mountain 
experience, class attendance grew rapidly. At the time, my 
grandfather, who was in the last stage of gastric cancer, came to my 
house. My grandfather had lost weight, and his legs were bent and 
hardened. After fasting and prayer, I felt quite full of the Holy Spirit 
and thought that I should pray for my grandfather to be healed. I put 
my hand on my grandfather's stiff leg and claimed, “In the name of 
Jesus, let these hardened legs be stretched out.” And then I put my 
hand on my grandfather's hardened knees again and prayed loudly. 
“In the name of Jesus, let these hardened legs be stretched out.” I had 
no doubt that the legs would heal right away. Unfortunately, nothing 
happened to grandfather. Thankfully no one saw that event. 

I was very discouraged, but I continued having worship with my 
grandfather each day at home. About two months later, my 
grandfather's hardened legs stretched out and he arose and asked 
God to give him the faith of Abraham. He suddenly shouted, “God of 
Abraham, give me great faith.” After that he stood up. I deeply 
realized that I wanted only his legs to be healed so he could walk 
again. However, God wanted him to have faith first. From this 
experience, two scriptures awakened to me. The first was, “Seek first 
his kingdom and his righteousness, and all these things will be given 


to you as well” (Matt. 6:33). The second was, “I pray that you may 
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enjoy good health and that all may go well with you, even as your soul 


is getting along well” (3 John 1:2). 

When my grandfather was young, he built a church that is in my 
hometown now. The young pastor, who was charged to that church 
and built the building with my grandfather, left the church after being 
ordained (while pastoring in the countryside for three years, a pastor 
can be ordained). My grandfather was wounded in his heart by the 
disloyal young pastor, who by all appearances only stayed in the 
pastorate in our town to get ordained rather than for the love of the 
people who lived in the village. Because of this my grandfather left 
the church entirely. However, my grandfather’s wounds were 
gradually healed through my prayer. I had persistent worship with 
him over two months. I wanted my grandfather’s physical illness to be 
cured, but my grandfather had spiritual healing and reconciliation of 
the heart first. Then finally, his body was also restored. He had an 
illness of three elements. His soul, heart, and body were sick. He felt 
betrayed in his heart from the pastor and had lost his faith. He got 
bad feelings from the church and was not comfortable in his mind. He 
could not get peace at all. Through the recovery of faith that his heart 
had received, peace was restored to his life and his body also was 


restored. 
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Young Adult Years 


Before I went to college, during my last winter vacation of the 
twelfth grade, I had two miracles that I will not forget. One of them 
occurred when I was fasting all day without drinking water and 
praying hard for my career and future. When the prayer session 
began, I began to pray in front of the pulpit. After praying I opened 
my eyes and found myself standing at the back of the church. I do not 
remember moving at all during the prayer time, but my body 
gradually moved from the pulpit. Maybe I was moved to the back of 
the chapel by the Holy Spirit, but I do not know how this happened. 
The second happened when the revival pastor Soon-hyoung Hong 
came and prophesied that I would be admitted to the Methodist 
Theological Seminary. I ended up not attending the Methodist 
Theological Seminary and instead entered another university. This 
discouraged me for my lack of faith and distrust for prophecy. 
However, the pastor's prophetic prayers were fulfilled exactly seven 
years later. 

Every man in South Korea in his early twenties is required to 
have military service. Before I entered the military, I often thought of 
pastoring in a chapel in the military. I had a mentor who had led me 
since I was a teenager, and I had a dream to fight in a war with that 
mentor's gun. When I woke up from my dream, I was convinced that I 


should be a senior pastor in the army. 


17 
In the military, senior soldiers often beat junior soldiers who 


attended church. There were soldiers attending the seminary at the 
time, but they did not go to church because of beatings. Then a 
miracle happened. Before I joined the army, I was in charge of the 
church as I had desired. Since I was the only one who attended 
church services, I became a senior pastor of the Military Church. 
Many things happened while I was serving as a senior pastor of the 
Military Church. The army often sent me to the garbage incinerator. 
One day I was told to clean the garbage from the cement incinerator. I 
went to church to pray to God before clearing the garbage. As I was 
praying, I suddenly heard a loud explosion. I thought it was the voice 
of God. In actuality, the dump had exploded. If I had been there, I 
would have been killed or seriously injured. Some who had tried to 
prevent me from going to church saw what happened and confessed, 
"Your God is alive." After the accident, while serving in the military, I 
was free to go to church. 

During that time in the military, I had begun my first ministry 
without any study in theology. I had just learned from listening to 
many sermons from famous Korean pastors. Despite this, I still 
organized and led the daily dawn services and Sunday evening 
services. When I left the military, I was able to attend the Methodist 


Theological Seminary in Korea to study theology. 
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Ministry in America 


After my first year of studying in the Methodist Theological 
Seminary, I took a break from school for a while and went to Toronto, 
Canada with a friend who graduated from Yonsei University, one of 
the best schools in Korea. He was an atheist and skeptic. I was 
challenged every time he asked a religious question. When I went to 
Canada, I did not have enough money or knowledge of English. I had 
to get a job shortly after I arrived in Toronto. The day after I arrived, I 
went to York Station on the subway and asked an Asian man to give 
me a job at Teriyaki Bar. He was Korean and gave me the opportunity 
to work there. I cooked teriyaki meat for eight hours each day. After 
work, I went to Emmanuel College of Toronto University to study 
theology. When I visited the Toronto Torch Korean Methodist Church, 
a senior pastor asked me to be a youth pastor. When I started, I 
worshipped with only one child in attendance. As time passed, more 
and more youth began to attend. While there, I learned about 
immigrant churches and how to start them and register them as a 
nonprofit organization. This was a great experience that helped me 
build a Korean church in the United States later. 

One Sunday, the pastor from South Korea suddenly proclaimed, 
“Next Sunday, I will go to the park and worship there.” The weather 
forecast said it would rain the next Sunday. But he said, "I believe God 


will stop the rain for us." My skeptical friend was very upset as he 
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returned home. He accused the pastor of conveying his faith 


unscientifically. But just as the pastor had claimed, it did not rain the 
next week. 

My friend had no faith at all. But there was a meaningful 
miracle that led him to have faith. Before I went to Toronto, I never 
worked outside. I preferred reading inside and never playing outside. 
But after moving to Toronto, I had to work for a living. While I was 
physically working as a foreigner, I had pain in my neck. One day I 
could not move hardly at all. My friend was really worried about my 
health. I sang “Live for Jesus” for a few hours, and suddenly I was 
able to move and walk slowly again. While I was praising the Lord, my 
friend was amazed at the miraculous healing through the power of 
God. 

In Toronto, I was also exposed to conflict, division, and struggle 
in the church. The pastor and the elders fought each other, and as a 
result, the church was divided into two. I later realized that this was a 
common phenomenon in immigrant churches. It was not difficult for 
immigrants to leave a church as they had once left their country and 
their families. In immigrant churches, it was common for wounded 
people to leave and build new churches or to scatter. I look back at 
this time as almost equivalent to a second master’s degree in church 


conflict and division. 
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After a year in Toronto, I returned to Korea to finish my studies. 


I had to study for two more years to get a master's degree and a 
pastoral ordination. It is required to be ordained as a pastor to 
preside over baptisms and the sacraments. Afterwards, I submitted a 
resume to The Kwang-lim Methodist Church, the largest Korean 
Methodist Church in the world, with over 85,000 church members. I 
became a youth pastor in that church and learned about 
administration. I met my wife when she was a student in an English 
class I taught. We married at Kwang-Lim Methodist Church. 

We wanted to go to the United States, but the church refused 
my resignation and I had to work ten more months after our marriage. 
My wife went ahead to the United States. I entered the United States 
on October 30, 2004. My son was born on January 4, 2005. We moved 
to Salisbury, Maryland where I had worship with one family who lived 
across from the house. 

While in Maryland I lived with my in-laws and had a worship 
time every night with my father-in-law, mother-in-law, and my wife. 
The first day of worship I asked all the family what prayer requests 
they had. My father-in-law began to tell how he came to the USA. He 
had owned a gas station in Korea, but he fell victim to a surge of fake 
oil that occurred in Korea. He had no ability to recover economically 
and went bankrupt. He decided to immigrate to the USA to begin 


again as he believed he would recover in America. He applied for 
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unskilled employment immigration and moved to the small city of 


Salisbury, Maryland, where there were chicken farms. Many Korean 
and other immigrants lived in Salisbury to get green cards. My 
mother-in-law worked identifying male and female chicks. After my 
father-in-law got a green card, he began a new business by farming 
rented land. His request was to farm his own land. 

After listening to him, I encouraged him to have hope and told 
him that God is almighty and is still living with us. I told him some 
Bible verses. “My ears had heard of you but now my eyes have seen 
you” (Job 4:5). “That which was from the beginning, which we have 
heard, which we have seen with our eyes, which we have looked at 
and our hands touched—this we proclaim concerning the word of life” 
(1 John 1:1). “The Word became flesh and made his dwelling among 
us” (John 1:14). “For the word of God is living and active. Sharper 
than any double-edged sword, it penetrates even to dividing soul and 
spirit, joints and marrow, it judges the thoughts and attitudes of the 
heart” (Heb. 4:12). I told him that faith is an experience as the Wesley 
quadrilateral includes (1) Scripture, (2) tradition, (3) reason, and (4) 
experience. Through using these Bible verses, I encouraged my 
father-in-law and asked to pray together. 

Every morning I had worship with him and then drove to a circle 
of land which we pointed at when we prayed. Around two months 


later, my father-in-law suddenly got angry and said, “I don’t know 
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what we are doing. I don’t want to keep doing this.” I eagerly prayed 


to God more. “Almighty God, I need your mercy and miracle. Please 
give us the clue you are living God. And show us that you respond to 
our prayer.” That night, the owner of the land visited our house and 
asked us to buy his land. I was happy when he asked and thought it 
was the answer to our prayer from God. But the price offered by the 
landowner was considerably higher than expected. My father-in-law 
seemed to be more desperate, but I suggested I go with him to the 
land. The land looked beautiful with a forty-five-acre square. We 
walked together, and I saw four warehouses and opened them to find 
grain stored. Then we saw there were chickens, 85,000 of them. I 
suddenly remembered offering a chick to the pastor when I was 
young. I was convinced that the providence of God was here. I told my 
father-in-law that God would be with him. 

Something unexpected happened that night. Although it had 
been seventeen years since my father-in-law had immigrated to 
America, a call came from a friend in Ilsan, Korea. The friend told my 
father-in-law that the area where he lived was being developed and 
he had sold his land to the developer. While praying, the friend felt 
led to help my father-in-law and had decided to send him 100 million 
won (around $100,000). My father-in-law had miraculously received 
the money to buy the farm. I was reminded of the verse, “No eye has 


seen, no ear has heard, no mind has conceived what God has prepared 
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for those who love him” (1 Cor. 2:9). God reminded me that he never 


forgot the little chick I gave to the pastor when I was a little child. 
Jesus said, “I tell you the truth, anyone who gives you a cup of water 
in my name because you belong to Christ will certainly not lose his 
reward” (Mark 9:41). 

Being an immigrant, my early days in America were hard for 
me. I felt like a sinner because I left my parents in Korea and came to 
the United States. My heart hurt every day. 

Nevertheless, I tried to overcome my unstable situation by 
establishing a Korean church and worshiping weekly in the house of 
my father-in-law with one family that had left the church a long time 
ago. I wanted to quit living in my father-in-law’s home and re- 
establish the church in the city. Therefore, I prayed to God for my 
future ministry, and I asked to the Lord where I had to start a new 
church. I really wanted to open a new church in the big city, not in the 
countryside. My father-in-law strongly opposed my opinion for two 
reasons. First, I had to have enough money to live alone. Second, my 
wife needed postpartum care. 

I wanted to get an answer from God directly and wanted to 
follow his direction. I kept praying and one day I had a dream. In the 
dream there were two choices for a church. The first choice was a 
church in the city. I was approved to start a new church from Rev. 


John Kim, who was superintendent of my denomination. But he 
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suddenly forced me to hurry and got angry when I hesitated with my 


decision. The second choice was a church in the countryside. I also 
got approval from Rev. Kim. In this case he showed me mercy, 
encouraged me, and blessed me by saying, “If you start new church in 
countryside, you will face difficult times financially, however your 
effort will produce fruit and your reward will be great in heaven.” 
When I woke up, I realized that first dream was not from God. If the 
superintendent was from God’s revelation, he would not be angry 
towards me. From this dream I concluded that I should start a new 
church in countryside. 

To be certain, I wanted one more sign from God. I prayed that I 
would start where I received positive responses from churches. I 
contacted churches located in the city and the countryside. The Bible 
Baptist Church in my small town responded and gave me permission 
to start a Methodist church beginning Easter Sunday in 2005. To have 
use of the church building, I cleaned the church facility, mowed the 
grass, and paid $500 a month. A year later, an article came out about 
The United Methodist Church and homosexual recognition. The Bible 
Baptist Church was a conservative church. The women had to wear 
long skirts and all the members read the King James Version (KJV) of 
the Bible only. At the time, the board members of the church strongly 
opposed the policy of the liberal United Methodist Church. I explained 


my church was Methodist but did not belong to the UMC and that my 
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denomination was very conservative. However, the board did not 


accept us, and we had to leave the church. I still have a good 
relationship with Pastor George, the senior pastor of that church who 
helped me start a Korean church. My father-in-law blamed me for 
what happened, but the new believers who accepted Jesus through 
the church I established encouraged me and gave me a word of 
blessing that God would help us. 

After being expelled from the Bible Baptist Church, I 
unintentionally discovered our next building location, a commercial 
building owned by Calvary Chapel Ocean Gateway. I visited and met 
senior pastor Don Mitchell. He allowed us to use the church starting 
from the following Sunday. I received lots of blessings from that 
church. Every year I attended the Calvary Chapel conference and 
learned their system and beliefs. The Calvary Chapel denomination 
was founded by Chuck Smith who was also well known in Korea as a 
Bible teacher. One of interesting tenets of their theology is that they 
do not approve of woman pastors. 

For the first year of the new church, I did not receive any salary 
and only received $1,000 the second year. I had a tremendously 
difficult time financially. One day, I was sad because I did not have 
money to put gas in my car. I could not go anywhere to share the 
gospel and could not drive some young people needing a ride to come 


to my church. I was crying and praying to God in the chair of the 
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sanctuary. I asked God why I was here and what did I have to do. 


During the prayer, I fell asleep fora moment. Someone knocked on 
the door and I woke up and opened it. It was quite unusual to have 
people passing by visit, because the church was a commercial 
building with no sign at the time. The person who stopped by my 
church proceeded to give me some money for missions. I asked him 
how he found my church, and he told me he suddenly wanted to stop 
at my church building to come in. God had provided. 

I learned to experience God’s manna provision every day as I 
shared the gospel with my church members. The first five years of 
pioneering this church start was a series of miracles. At first it was an 
exciting experience to me. As time went on, however, I started getting 
tired. I began praying to God to allow me to live a more predictable 
life than a life requiring constant miraculous expectation. 

One day I got mail from Laos. A pastor who studied theology 
with me at seminary in Korea went to Laos as a missionary and sent 
me a letter asking me to provide toys from America. I could not buy 
clothes or toys for my own children at the time. It was an impossible 
request as I did not have enough money to even buy gas for the car. 
Nevertheless, I visited my church members houses, collected dolls 
and toys that they did not use, and sent them to Laos. My pastor 


friend was able to start a pre-kindergarten school at home. Now his 
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school is approved by the government and has grown to include 


middle and high school as well. 

From the start of the new church, I prayed for people who had 
sicknesses and illnesses. In the beginning, some members did not 
want healing prayer because only a few of them were ever sick and 
most days none were sick. However, based upon my understanding of 
the Bible, I did not want to stop praying for healing. One day, an old 
friend from Korea attended my church service. At the end of the 
worship time, I prayed for the people who had pain, sickness, illness, 
or other physical problems. I asked them to place their right hand on 
their sick point. As a result of this prayer, my friend was healed. Years 
before, when he had a construction job, the second finger on his left 
hand was cut in half horizontally while he was cutting wood. He had 
surgery, but the doctor said that his finger would not be able to move 
again. At our worship service, he just followed the order of the healing 
prayer at the end of service. He placed his right hand on his left 
second finger and was healed. My church members were able to 
experience this healing. After he was healed, my friend was able to 
play guitar in worship again. 

Two years after starting the church, I suggested a special early 
morning service during Easter Week. Pastor Don Mitchell, who was 
the senior pastor of Calvary Chapel Ocean Gateway from whom we 


rented space, wanted to join the Korean service. I did not want him to 


28 
join, because I could not preach in English for him. All my church 


members were Korean and most of them could not understand 
English. Also, I did not have the ability to speak English well enough 
to preach in it. However, he still wanted to join our special early 
morning prayer time. At the service I preached about the blood of 
Jesus in Korean and then we had prayer time. Pastor Don suddenly 
cried out and prayed for a long time. After finishing the prayer time, I 
asked him what happened. He replied that when he listened to my 
preaching in Korean, he understood it in English. He also felt fire in 
his backbone which was hurt and had chronic pain since he was a 
football player in college. He was suddenly able to move his back 
freely without any pain and spoke in Korean, “At the cross all my sin 
is gone away.” He had never before spoken any Korean. 

As I mentioned earlier, the financial pressures were very high 
for the first five years of the church start. In the meantime, what 
sustained me was that the church grew little by little, and many 
miracles of God took place. Even more difficult than the financial 
pressures were the fact that it was hard to live in the house of my 
father-in-law. In the Bible, Jacob and Moses lived with their father-in- 
laws. I was comforted by these stories. I said to myself repeatedly that 
God would use me one day like Moses and Jacob. 

My father-in-law had a hard time seeing his daughter suffer 


financially. He would focus on the current situation rather than on 
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faith. He was also extremely sensitive to the gossip of the people in 


the neighborhood. Some people in the village felt sorry for my wife. 
The poverty of poor pastor's wife made it difficult for my father-in- 
law. He seemed to be struggling with his inner battles and was often 
angry with me or cursed at me. He was never Satisfied, despite his 
many experiences of God. 

The more serious problem was his intervention in church 
administration. He had issues of resentment when he was not made 
an elder of the church in the early years. As more and more people 
began to come to the church, he decided to become an elder through 
his own will. Being my father-in-law made a strong claim to church 
members for him becoming an elder. Once he became an elder, the 
image of our church became the family church or his church and not 
the image of a house of God managed by the pastor. I have discovered 
that many immigrant churches are recognized as some leader’s 
church instead of being called a house of God. 

I ultimately decided to pray to God as to whether I should leave 
the church and give leadership of the first church I built in the USA 
over to my father-in-law. I was eager to get an answer as to whether 
or not I was to go to another place to have a ministry. I went toa 
prayer house called Anna Prayer Mountain. I fasted in prayer for 


three days. At the end of the days of fasting prayer I received a phone 
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call from a church located in New London, Connecticut. I accepted 


this event as a sign from God, and I decided to go to a new place. 

My new ministry in the New London, Connecticut was not long. 
I taught the Bible to thirty young men and women. Most of the youth 
were there as chef interns at a hotel called Mohegan Sun. I was still 
struggling with financial issues. My first son David could not go to 
kindergarten because we did not have enough money. One relative 
who visited learned about this and gave us $950 for one-month’s 
tuition for David. After one month, David had to quit kindergarten 
again. The president of the kindergarten felt sorry for our situation 
and lowered David's tuition to $50. My son was one of the smartest 
kids there. I once again lived each day by the grace of God. 

The young men and women of the ministry were grateful for our 
dedication and effort. They stayed up all Thanksgiving night so that on 
Black Friday they could buy a big TV for my family. When Lehman 
brothers filed for bankruptcy on September 15, 2008, a great 
economic crisis came, forcing almost all our young people to leave the 
United States. Our time in New London was drawing to an end. 

In addition, there was an incomprehensible rumor from one 
woman in the church, which led me to leave the church more quickly. 
She had come to my house to ask about a member of the church who 
gambled. She left and went to his house and misconstrued what I had 


said. I was put in a very difficult situation as a pastor. Instead of 
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blaming the woman, I decided to leave the church and announced that 


I would resign the following Sunday. Shortly thereafter, my wife gave 
birth to our third child. Right after seeing my daughter, I drove 
blindly to Los Angeles. It took seven days to arrive. I attended one 
Korean church in Anaheim and cried out every night for several hours 
with an uncertain future and a longing for my three children. 

I became almost homeless for six months, barely hanging on. I 
tried to commit suicide and went to a pharmacy to buy rat poison, but 
the pharmacy no longer sold the poison pills. I did not find meaning 
for my life and could not find any hope. On a Friday service, I joined a 
prayer meeting feeling that I might die if I did not overcome this 
situation. The pastor of the church asked us to write down a prayer 
request. I wrote a list of eight prayer requests that were promises to 
God. The first three were: “If you give me a chance one more time to 
do ministry again with my family, I will do my best. Second, I will not 
take a vacation until the church is well and comforted. Third, I will not 
take rest on Mondays until the church gets its own building.” I wrote 
these prayer requests without any hope, dream, or vision. After I 
came back home, I received a phone call from one church. The next 
day I had a call from another church, and later two more churches 


contacted me about being their senior pastor. 
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Ministry in Palm Springs, CA 


I was just thirty-three years old when I was invited for the first 
time to be a senior pastor. God led me to the Palm Springs Korean 
Church, and in the process saved me at the edge of a cliff in my life. 
Since I became a senior pastor of Palm Springs Church, I have gone 
with my church members to mission fields in Mexico, China, 
Cambodia, and Indian reservations. The most unforgettable memory 
of a mission was in Mexico. I preached the gospel, and the members 
of church did what they could do to help. Someone cut peoples’ hair, 
others helped construct a cross, others offered acupuncture for 
sickness, and still others led VBS for the children. After worship one 
day, a man asked us to follow him to where he introduced us to the 
church he pastored. He asked us to help finish his church building 
that still had reinforcing bars sticking out of the ground that had been 
placed eight years prior. I suggested to my members to buy materials, 
nails, cement, wood, and iron plates. The local church members could 
build the structure themselves, but they needed materials. Some of 
our mission team opposed the idea because of our own financial 
issues. At that time, we were renting a worship space and did not 
have enough money for our own building. Finally, I persuaded them, 
and we bought all the material that they need to finish the 


construction. 
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One year later, the pastor of that church called me, asking me to 


join the service to dedicate the completed building to God. My church 
members were going to the Mexican church again. While we were 
traveling to Mexico, a senior pastor of a church in Thousand Palms 
called to ask me if I was willing to help his church sell their building 
to my church. I told him that we were on our way to Mexico, but that I 
could meet him the next day. An elder of my church and I went to the 
Thousand Palms church where the senior pastor gave us a good price 
to buy their church building. The property was on 3.3 acres and had 
two buildings. The price had been $1,500,000 one year ago, but the 
price had dropped to $599,000. It was a good price, but my church 
didn’t have enough money. 

I announced all this to my church members on Sunday. My 
young son attended the adult worship at that time rather than go to 
the children’s ministries. After hearing the announcement, my son 
wanted to offer all his money so that we could buy our own church 
building. During his summer vacation he had saved $200 from 
mowing the grass at his grandfather’s house. Some of the members 
saw my son’s dedication and they committed to a special offering for 
the new church. We gathered $400,000, but it was not yet enough. 
Thankfully, the church owner offered financing to us. We just had to 
give $1,500 monthly for principal and interest. After buying the 


building we moved to the new church property. There was a Christian 
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school already operating there, which paid the church $1,500 every 


month for rent, just enough to cover our mortgage. It was another 
miracle. Korean Christian media shared our church story on 
newspapers, TV, and radio. The title was “The Miracle of Palm 
Springs,” with the subtitle “Korean Palm Springs church built 
Mexican church, and God built Palm Springs Korean Church.” 

The year before we moved into our new church home, we 
wanted to have a Thanksgiving Day service at the church where we 
were renting. We were unable to use the fellowship hall since the 
home church was using it for their own party that evening. We instead 
set up a table outside and shared a meal on the parking lot. I 
preached to all who attended, “Next Thanksgiving, God will give us 
our own building. Let us not be discouraged but look to God's work.” 
The people who lived in the neighborhood thought I had no sense of 
reality or was delusional. But exactly one year later, thanks be to God, 
we had fellowship in our own building on Thanksgiving 2014. My 
proclamation was fulfilled. Many miracles and testimonies continued 
to overflow. 

My ministry goal in the USA is to build the Kingdom of God. The 
first step is going to the ends of the earth with my church members, 
sharing the good news. The second goal is doing ministries with the 
movement of the Holy Spirit. I graduated from the Methodist 


Theological University in Korea with an MDiv degree and came to the 
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United States to start my immigrant ministry in 2004. Most Korean 


pastors come to the USA with the goal of studying theology, but I 
came to the USA as an immigrant. That meant I needed to study 
English more, but that I also did not have the money to study. When 
my ministries became more financially settled, I began my Doctor of 
Ministry program in Pastoral Studies at Claremont School of Theology 
in 2012 and earned my DMin in 2015. The program supported Korean 
and English bilingual language courses. I learned much through my 
study at Claremont School of Theology, however, I felt eager to learn 
theology in English to enable me to share the gospel in all the world. I 
entered the International Theological Seminary located in West 
Covina, CA. I finished the coursework and did a thesis to earn a 
master’s degree in English. My thesis was about the liberation 
theology of the Korean immigration church in the USA. Through this 
study, I researched more about Korean Han (suffering), resentment, 
oppression, and sorrow. I especially understood more about 
immigrant feelings and their experiences of discriminations. I also 
learned that an answer to this can be found through the worship and 
movement of the Holy Spirit. 

I then felt more eager to learn theology about the Holy Spirit. At 
that time, I met Yoon-Sun Shin at the annual conference of the 
Korean Methodist Church in Los Angeles (LA). She gave me 


information about United Theological Seminary in Dayton, Ohio, 
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where Professor Andrew Sung Park taught. While I was studying at 


Claremont School of Theology, I had met Professor Andrew Sung 
Park. I became interested in studying mysticism and the Holy Spirit 
from him. In his lectures he had introduced me to two of the world 
leaders in the Holy Spirit movement, Randy Clark and Heidi Baker. I 
wanted to learn and work academically with Andrew Park. 

Through his teaching, I published the book The Psychology in 
the Bible in Korea. It has been published five times within the past 
two years. The time leading up to its publishing is interesting. When I 
first came to the Korean church in Palm Springs, even the neighbors 
did not know the church well. Our church is in a resort area and 
needed more publicity to bring in outside guests. Our church finances 
did not allow us to advertise using newspapers, radio, or television. I 
spent almost six months visiting the presidents of radio and television 
stations and newspaper reporters with Korean bread asking for 
publicity. As a result of my persistent efforts, I was able to serialize 
columns in radio and newspapers for several years, and I have been 
involved in TV broadcasting so far without any financial investment 
from the church. My church became more and more known through 
the media, and more tourists visited my church. 

A person who loved me made a commemorative bookbinding of 
three and half years of my newspaper columns. I received the binding 


and then went to a restaurant to meet a person who left the church as 
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they had been hurt. Suddenly I heard a voice within my inner heart 


that said to give him the bookbinding to heal his wounded heart. 
Honestly, the binding-book was so dear and precious to me that I did 
not want to give it to him. But God gave me great enlightenment in 
the moment, showing me that the binding was God-given grace. I 
knew I had to give it to him if it could lead to his reconciliation and 
salvation. I gave him my precious memories and knowledge. When I 
came home that evening, I unexpectedly received a proposal from a 
publisher to formally publish my column as a book. Every time God 
has asked me give up something precious to me, it has produced 
much fruit and has returned to me in abundance. 

I have a lot of interest in spiritual phenomena and a lot of 
curiosity about the prophetic dreams and spiritual gifts which are 
described in the Bible. There have been many things in my past that 
cannot be explained scientifically. Before the hardships of the church 
came, God showed me dreams, which helped me overcome. God also 
provided miracles when I earnestly prayed. Blaise Pascal said that it is 
the heart which experiences God, and not the reason. This, then is 
faith: God felt by the heart, not by reason.’ 

The ministry of healing took place in Palm Springs as well as in 
the early days of my first church in Maryland. Through healing prayer, 


a deacon in my church was healed of a migraine headache that had 


2 Blaise Pascal, Pensees, in Great Books of the Western World 33, W. F. 
Trotter, trans. (New York: The Great Books, 1980), 222. 
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afflicted him for twenty-eight years. After one worship service, I put 


my right hand on his head, earnestly proclaimed healing, and he was 
freed from his migraine headaches. He brought another sick man 
immediately after he was healed, but this other man was not healed. 
This provided an opportunity to affirm the importance of the 
receiver's attitude and faith in healing. 

At the end worship services, many were healed by God through 
healing prayers, even though I had never studied this phenomenon. 
Lumps in my mother's neck disappeared, the deacon’s toothache 
disappeared, a herniated disc was healed, and another person’s 
arthritis disappeared after eighteen years of suffering. I first 
experienced a bit of an academic approach to this phenomenon 
through Andrew Park at Claremont. 

When I studied theology at the Methodist Theological University 
in Korea, I learned a scientific approach to the Bible rather than a 
spiritual approach. As a Methodist pastor, I have taken “experience” 
to be one of the most important concepts of theology. The four sides 
of the Wesley Quadrilateral are scripture, tradition, reason, and 
experience. These are core doctrines and basic to the study of 
theology. John Wesley, the founder of Methodism, led a movement of 
the Holy Spirit. 

Nevertheless, Methodist theology has been transformed over 


the years into a liberal theology in many branches of the Methodist 
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branches are still conservative, so it’s best to qualify the statement. 


The approach to scripture has become more often academic study of 
the Bible rather than spiritual study the Bible. This, in my view, is why 
the Methodist churches are now declining. The churches of most 
major denominations have declined, but the churches which focus on 
the Holy Spirit movement have been seeing new growth, especially 
among the independent churches. 

My theological pursuit is incarnation theology. The God of 
Abraham, the God of Isaac, and the God of Jacob becomes my God. Job 
said, “My ears had heard of you but now my eyes have seen you” (Job 
42:5). The apostle John said, “That which was from the beginning, 
which we have heard, which we have seen with our eyes, which we 
have looked at and our hands have touched, this we proclaim 
concerning the Word of life” (1 John 1:1). This is because the Word is 
living and moving. My church has been doing a healing ministry 
through prayers at the end of worship every Sunday. Through this 
time, many members have experienced healing and have been sharing 
their testimonies. Every time my church members and I have gone to 
Mexico, China, and first nations reservations in the USA, I have 
placed my hand on the heads of those who had sickness and illness 
and have prayed. Each time the spiritual experience has caused us to 
share the dramatic work of the Holy Spirit. Even demons have left 


people. One time a demon threw a man down before my members, 
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and yet came out without injuring them. I want to establish a theory of 


this phenomenon theologically. 

I have experienced many successes and some failures in my 
ministry. The successful aspect has been the quantitative growth of 
the church through passionate preaching and spiritual experience. 
But the struggle between the church members and the conflict among 
some people causes the church to shake and corrupt itself. The lesson 
learned from this is that the pastor must always be neutral and 
unbiased, not to speak to or to engage in the slander of others. Most 
importantly, we must all receive and obey the Holy Spirit. This applies 
not only to all of the members and their children, but also to pastors 
and church staff. They must be witnesses of Jesus Christ and share 
the gospel to the ends of the earth. They must be his disciples. 
Furthermore, the pastor and the leaders must train members in 
reading of the Bible, studying the Bible together, memorizing the 
Bible, understanding truth about the Holy Spirit, and must send them 
to the mission fields of their homes, workplaces, and the ends of the 


earth as messengers of the Lord. 


New Ministry in Albany, NY 
On June 24, 2021, I was appointed Albany Sarang Fellowship 
Korean Methodist Church. Before being called to be the senior pastor 


at a church in New York, I received a calling offer from Agape World 
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Mission Church, one of the large churches in LA, and I also received 


an offer from a large church in Korea as the senior pastor. Before I 
came to Albany, NY, God showed me and revealed to me in a dream of 
few people standing and begging me, “Come over here and help us.” I 
received a callings and emails from other churches to be a senior 
pastor of that churches, I was confused and wondered if I was not 
hearing the voice of God clearly about Albany Sarang Fellowship 
Korean Church. After a long wait, I was assigned to a new church and 
came here. I started teaching about the Holy Spirit through the Bible 
college. As in the Church of Palm Springs, there was doubt, 
ignorance, and disbelief in the work of the Holy Spirit here. So, I 
became eager to check with scientific data whether it is possible to 
change the skeptical view of the Holy Spirit among the cessationists 
from a Presbyterian background or those among the immigrant 


church who are just starting to believe through Bible study. 


Immigrant Church Context 
The situation of immigrant churches is that most of the first- 
generation immigrants feel limited in their ability to communicate in 
English. The first group feels the limits of conversation even with their 
children. There are many people who feel disconnected from society 
and are caught up in the glamorous past in Korea. Many immigrants 


live under extreme stress due to the barriers of English as well as 
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cultural barriers and social position restrictions. Korea is getting 


richer and richer, and its worldly position is getting higher, while 
immigrants living in the US live in relative deprivation and 
marginalized classes. As a result, they often explode in church with 
their bitterness, resentment, and nervous reaction in their unfamiliar 
situation. 

The second group is multicultural families with international 
marriages, where the separated spouses often do not communicate 
with their husbands and children. Not a small number of the women 
have been abandoned by their husbands, and as a result of this 
disregard and severing relationships, they try to overcome their 
loneliness and psychological pain through faith. Among them, there 
are many cases where the pastor is regarded as a lover like a 
husband, and there are many cases of rivalry and jealousy with each 
other. If they do not receive social recognition, they try to gain 
recognition through the Korean church. One of the unique 
characteristics of the Korean church is that there is a system of 
deacons, exhorters, and elders beyond the denomination, and there 
are many cases where they try to get promoted in the church because 
it is regarded as a promotion in social status. 

The third group is those who want to apply the denominational 
background in Korea to the current situation. Among them, there are 


groups who claim to suspend the gift of the Holy Spirit while 
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advocating Calvin's Reformed theology, thinking that they are holy 


and Bible-centered. In Korean Presbyterian groups, elders and pastors 
have the same canonical position, so they insist on their own 
theological ideas and philosophical methods and carry them out. In 
many immigrant churches, pastors are often expelled by elders. The 
deacons and elders of the church are thought of as a class, and 
sometimes they show off their power as a group within the church. 

A fourth group is the reclusive ones. Everything is unfamiliar 
and they avoid people. Some immigrants are afraid to go to 
restaurants, and others are afraid to meet people. Even within the 
church, they avoid interacting with people or meet only with a small 
number of people, and there are many cases where they continue to 
complain and criticize. 

The immigrant society is a group of people who leave the 
country, leave their parents, and leave friends, so it is often easy to 
leave the church. They leave the pastor easily and give their hearts to 
another church and pastor. That is why the church keeps breaking 
down, creating new ones, and disappearing repeatedly. There is no 
way other than the work of the Holy Spirit to build up such a weak 


immigrant church. 
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The Present Ministry 


Together, my church and I have been involved in many missions. 
However, I have honestly faced pastoral and environmental limits. 
Though we are a minority church, we have nevertheless been very 
active and fruitful. My ministry now has seven small group meetings 
within our church context. I set up seven leaders for Bible study and 
intercession in each house and another co-leader to keep in touch 
with each member. There is a Bible study meeting for the seven 
leaders. I have a theme each month to educate and train leaders. I 
have taught and shared topics on the Holy Spirit, tabernacles, reading 
the Bible, Revelation, and Genesis. I shared with them a new book of 
Holy Spirit, which I published at the end of 2020 in Korea. 

Our church has a mission team. We visit to Cambodia, Mexico, 
and China three times a year to perform and share the gospel. The 
mission team consists mainly of the core members who attended the 
Bible school in the church. We also have intercessory prayer meetings 
every Tuesday, Thursday, and Sunday. I lead them for five weeks. 
Throughout this period, I teach the leaders of the prayer team 
primarily about the definition of prayer. They pray for an hour, 
praying for the church, the pastor, the nations, and America. Now I 
am going to lead this prayer meeting in the work of the Holy Spirit. 
Our church organization has twenty-two departments, including 


worship, education, finance, mission, social service, administration, 
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etc. One-tenth of the church's budget is spent on missions, with 


mission teams visiting three countries. After the annual summer VBS 
event, our educational mission to the Mexico will continue. 

There are three mission groups in the church. There is one 
men’s and five women’s mission groups. This mission ministry is its 
own organization, which raises funds through various events. The 
women's ministry makes and sells kimchi and dumplings to raise 
mission funds. The men’s ministry raises mission funds through car 
washes and church member’s shoes washes and playing golf. The 
education department raises mission funds by selling ice cream and 
desserts. 

Finally, the Korean school is an affiliated institution of our 
church and teaches Korean history, culture, food, and language to 
everyone who wants to learn. Even people of other ethnicities in the 
region are welcome to attend. Through this organization, the gospel is 
proclaimed, and many are transformed for mission purposes. Although 
there is much effective ministry and mission in our church, not all 
members or even all leadership believe in the active gifts of the Holy 


Spirit. 


Conclusion 
I have faced big challenges to overcome the limitations of 


immigrant ministry. However, through the UTS DMin program, I have 
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learned more about the Holy Spirit. Through the ministry of Randy 


Clark and Andrew Park, I have been able to encounter the broader 
field of the Holy Spirit and to face new challenges. Above all, Iam 
grateful for the solid academic background in the work of the Holy 
Spirit. 

Since my book on the theory of the Holy Spirit has been 
published, I now am approaching the full application of the work of 
the Holy Spirit. Ultimately, I would like to teach pastors about the 
work of the Holy Spirit through the Korean immigrant pastors’ 
meetings when pastors meet for a ministerial. I especially would like 
help pastors serving small churches. I want to share with them how to 
revive the church and how to begin the work of the Holy Spirit. 
Recently, a book about the Holy Spirit that I wrote and published is 
being translated into English and Chinese. Now I am preparing to 
teach the ministry of the Holy Spirit in multiple languages. I have 
taught the work of the Holy Spirit in Chinese Theological Seminary for 
the past two decades, for one year at Lao Theological Seminary in 
Cambodia, and for three years at Mexican Theological Seminary. 
Now, I hope to enter a deeper world through my future studies and 
experiences. 

To enhance that future, I now turn to focus on how to effectively 
impart understanding and experiences of the Holy Spirit to 


immigrants from a cessationist tradition, or those who are new to the 
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charismatic church experience, in hope of gaining understanding and 


effectiveness at bringing them into the experience of God’s 
empowerment and gifting. The project will focus on a redaction of 
teachings I have done before into an eight-week concentrated process 
for new experiential understanding of the person and work of the Holy 


Spirit. 


CHAPTER TWO 


BIBLICAL FOUNDATIONS 


“T baptize you with water, but he will baptize you with the Holy 
Spirit” (Mark 1:8). The project at hand is to bring church members 
through an informative and experiential process about the baptism of 
the Holy Spirit. Many believe that the work of the Holy Spirit ended in 
the New Testament times. Because of this incorrect mindset, the 
biblical basis for this study is Mark 1:8: “I baptize you with water, but 
he will baptize you with the Holy Spirit.” In this passage, Jesus 
mentions another baptism in addition to John's baptism. 

This chapter describes the work of the Holy Spirit and the 
importance of receiving a baptism in the Holy Spirit beyond a baptism 
with water. It starts with the words of Jesus regarding the Holy Spirit, 
flowing through His crucifixion, resurrection, and ascension. It 
continues with the work of the Holy Spirit in the Book of Acts. 
However, the work of the Holy Spirit does not begin with the New 
Testament but is shown to be active throughout the Old Testament as 
well. The presenting passage of Mark 1:8 is examined in detail. 


Following this, other descriptions of the Holy Spirit from Scripture are 
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presented. Through this chapter, the on-going work of the Holy Spirit 


will be highlighted. 


The Holy Spirit in the New Testament 

Jesus connected the importance of the Holy Spirit with the 
kingdom of God. 

In reply Jesus declared, “I tell you the truth, no one can see the 

kingdom of God unless he is born again.” “How can a man be 

born when he is old?” Nicodemus asked. “Surely he cannot 
enter a second time into his mother’s womb to be born!” Jesus 
answered, “I tell the truth, no one can enter the kingdom of God 

unless he is born of water and the Spirit.” (John 3:3-5) 

Most of Jesus' preaching was about heaven. One of the 
conditions of entering heaven is the rebirth from the Holy Spirit. This 
condition is not only valid at the time of Jesus but is still valid now. 
Jesus told His disciples that the reason for his crucifixion was that we 
would receive the Holy Spirit. “I tell you the truth: It is for your good 
that I am going away. Unless I go away, the Counselor will not come 
to you; but if I go, I will send him to you” (John 16:7). He died on the 
cross and was resurrected on the third day. After his resurrection, the 
first words spoken to the disciples were to receive the Holy Spirit. “He 
breathed on them and said, ‘Receive the Holy Spirit” (John 20:22). 

Jesus was with the disciples forty days (Acts 1:3) after the 
resurrection. Right before his accession, 

Jesus came to them and said, “All authority in heaven and on 


earth has been given to me. Therefore, go and make disciples of 
all nations, baptizing them in the name of the Father and of the 
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Son and of the Holy Spirit, and teaching them to obey 
everything I have commanded you. And surely, I am with you 
always, to the very end of the age.” (Matt. 28:18-20) 


As he ascended to heaven, the last words spoken to them again 
emphasized the Holy Spirit. 


“You will receive power when the Holy Spirit comes on you; and 
you will be my witness in Jerusalem, and in all Judea and 
Samaria, and to the ends of the earth.” After he said this, he 
was taken up before their very eyes, and a cloud hid him from 
their sight. (Acts 1:8-9) 


Jesus' last concern for us was the Holy Spirit. After the 
ascension of Jesus Christ, the disciples waited on and then received 
the Holy Spirit. 


When the day of Pentecost came, they were all together in one 
place. Suddenly a sound like the blowing of a violent wind came 
from heaven and filled the whole house where they were sitting. 
They saw what seemed to be tongues of fire that separated and 
came to rest on earth of them. All of them were filled with the 
Holy Spirit and began to speak in other tongues as the Spirit 
enabled them” (Acts 2:1-4). 


The ministry of the disciples included going to a church and 
teaching them not only John's baptism but also the baptism of the 
Holy Spirit. 

When the apostles in Jerusalem heard that Samaria had 

accepted the word of God, they sent Peter and John to them. 

When they arrived, they prayed for them that they might receive 

the Holy Spirit, because the Holy Spirit had not yet come upon 

any of them; they had simply been baptized into the name of the 

Lord Jesus. Then Peter and John placed their hands on them, 

and they received the Holy Spirit. (Acts 8:14-17) 

The church of Samaria did not know about the Holy Spirit. They 


only knew the baptism of John in the name of Jesus Christ. This means 
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it is possible to accept the word of God and be baptized in Jesus’ name 


without receiving the baptism of the Holy Spirit. 
Apollos of Alexandria was a good speaker and educated about 
the Bible, but he did not know about the Holy Spirit. 


A certain Jew named Apollos, born at Alexandria, an eloquent 
man, and mighty in the scriptures, came to Ephesus. This man 
was instructed in the way of the Lord; and being fervent in the 
spirit, he spoke and taught diligently the thins of the Lord, 
knowing only the baptism of John. And he began to speak boldly 
in the synagogue: whom when Aquila and Priscilla had heard, 
they took him unto them, and expounded unto him the way of 
God more perfectly. (Acts 18:24-25, KJV) 


He boldly preached the gospel about Jesus Christ in the 
synagogue, but he did not know about the Holy Spirit. When Paul 
went to Ephesus it happened similarly. 


While Apollos was at Corinth, Paul took the road through the 
interior and arrived at Ephesus. There he found some disciples 
and asked them, ‘Did you receive the Holy Spirit when you 
believe?’ They answered, ‘No, we have not even heard that 
there is a Holy Spirit.’ So, Paul asked, “Then what baptism did 
you receive?’ ‘John’s baptism,’ they replied. Paul said, ‘John’s 
baptism was a baptism of repentance. He told the people to 
believe in the one coming after him, that is, in Jesus.’ On 
hearing this, they were baptized into the name of the Lord 
Jesus. When Paul placed his hands on them, the Holy Spirit 
came on them, and they spoke in tongues and prophesied. There 
were about twelve men in all. (Acts 19:1-7) 


The church of Ephesians did not know about the Holy Spirit. In 
the Book of Acts the Holy Spirit worked through Philip to reach the 
Ethiopian eunuch. 

Now an angel of the Lord said to Philip, “Go south to the road— 

the desert road—that goes down from Jerusalem to Gaza.” So, 


he started out, and on his way, he met an Ethiopian eunuch, an 
important official in charge of all the treasury of Candace, 
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queen of the Ethiopians. This man had gone to Jerusalem to 
worship, and on his way, home was sitting in his chariot reading 
the book of Isaiah the prophet. The Spirit told Philip, “Go to that 
chariot and stay near it.” Then Philip ran up it the chariot and 
heard the man reading Isaiah the prophet. “Do you understand 
what you are reading?” Philip asked. “How can I,” he said, 
“unless someone explains it to me?” So, he invited Philip to 
come up and sit with him. The eunuch was reading this passage 
of Scripture: “He was led like a sheep to the slaughter, and as a 
lamb before the shearer is silent, so he did not open his mouth. 
In his humiliation he was deprived of justice. Who can speak of 
his descendants? For his life was taken from the earth.” The 
eunuch asked Philip, “Tell me, please, who is the prophet 
talking about, himself or someone else?” Then Philip began with 
that very passage of Scripture and told him the good news about 
Jesus. As they traveled along the road, they came to some water 
and the eunuch said, “Look, here is water. Why shouldn’t I be 
baptized?” And he gave orders to stop the chariot. Then both 
Philip and the eunuch went down into the water and Philip 
baptized him. When they came up out of the water, the Spirit of 
the Lord suddenly took Philip away, and the eunuch did not see 
him again, but went on his way rejoicing. (Acts 8:26-39) 


These are just a few of the examples of the work of the Holy 
Spirit in the New Testament. The work of the Holy Spirit is described 
in incredible detail in multiple places. However, the Holy Spirit has 


also been working from the beginning of the creation. 


The Holy Spirit in the Old Testament 
In the manifestation of the work of the Holy Spirit, it is often 
said that the beginning is Pentecost. However, the Holy Spirit, as the 
third Person of the Trinity, has always been present. According to 
biblical scholars John MacArthur and Richard Mayhue, the Holy Spirit 
is referred to from the time of creation (Gen. 1:2) all the way to the 


last Old Testament book (Mal. 2:15). God’s Spirit appears most 
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frequently in Isaiah (fifteen times), Ezekiel (fifteen times), Numbers 


(seven times), Judges (seven times), 1 Samuel (seven times), and 
Psalms (five times).° 

The work of the Holy Spirit began in Genesis. “Now the earth 
was formless and empty, darkness was over the surface of the deep, 
and the Spirit of God was hovering over the waters” (Gen. 1:2). John 
H. Sailhamer states that “the Spirit of God,” could also be literally 
translated as “a mighty wind,” but that this translation it is not suited 
to the rest of the passage “hovering over the waters.” The Spirt of 
God is the only reading compatible with the verb “hovering.” 
“Hovering” is simply not suited to a translation of the blowing of a 
mighty wind.‘ Sailhamer points out the use of “hovering” in the Old 
Testament is akin to an eagle “hovering” over the nest of its young, 
protecting and preparing their nest (Deut. 32:11).° 

Hermann Gunkel points to the Spirit of God as operating on 
chaos, with the effect of bringing order to this universe. The author of 
Genesis describes the chaotic state at the first state of creation and 


then describes the origination of the current ordered world.: The word 


3 John MacArthur and Richard Mayhue, Biblical Doctrine: A Systematic 
Summary of Bible Truth (Wheaton, IL: Crossway, 2017), 334. 


“John H. Sailhamer, “Genesis,” in The Expositor’s Bible Commentary 2, 
Frank E. Gaebelein, gen. ed., (Grand Rapids, MI: Harper Collins Publication, 1990), 
25. 

5 Sailhamer, “Genesis,” 25. 


6 Hermann Gunkel, Genesis, trans. Mark E. Biddle (Macon Georgia: Mercer 
University Press, 1997), 103. 
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ruah in Hebrew (as in Gen. 1:2) is translated as breath, ghost, wind, 


and spirit.” The Hebrew word ruah appears 378 times in the Old 
Testament, while the identical Aramaic word occurs an additional 
eleven times in the book of Daniel. It is usually translated as “spirit” 
(1 Sam. 16:14), “wind” (Ex. 10:13), or “breath” (Gen. 6:17). Context 
almost always determines the intended meaning, distinguishing, for 
example, between the Spirit of God (Gen. 6:3), and the spirit of man 
(Job 10:12) or between an attitude (Prov. 16:18) and the immaterial 
part of man (Ps. 31:5).° The Spirit of God was hovering over chaos, 
protecting and preparing for the next step. Gerhard Von Rad added 
the meaning “shakes” from Jeremiah 23:9, in addition to “hovering” as 
mentioned above in Deuteronomy 32:11 with regard to an eagle. 
According to Von Rad, in the ancient world the sea was always seen 
as a symbol of chaos and fear. The Spirit of God, the Holy Spirit, 
hovered over the chaotic and fearful waters of the earth.® This makes 
it difficult to deny that the Holy Spirit was present at creation in 
Genesis. 

Another argument is the plural use of God in the creation of 
humanity. “Then God said, ‘Let us make man in our image, in our 


likeness, and let them rule over the fish of the sea and the birds of the 


7 Haim Baltsan, Webster’s New World: Hebrew Dictionary (Cleveland, OH: 
Wiley Publishing Inc., 1992), 361. 


8 MacArthur and Mayhue, Biblical Doctrine, 334. 


° Gerhard Von Rad, 000 [Genesis], trans. , International Bible 
Commentary 1 (Seoul, South Korea: Korea Theological Institute, 2001), 51-2. 
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air, over the livestock, over all the earth, and over all the creatures 


that move along the ground’” (Gen. 1:26). The “let us” can refer to the 
Trinity of Father, Son, and Holy Spirit. 

Later in Genesis, Joseph was called a man touched by “the Spirit 
of God.” “And Pharaoh said unto his servants, can we find such a one 
as this is, aman in whom the Spirit of God is?” (Gen. 41:38). Gunkel 
states that Pharaoh was astonished at the superhuman wisdom of 
Joseph. Pharaoh surmised that God must have revealed this wisdom to 
Joseph who therefore must have “the Spirit of God” in him. The 
“spirit” is the divine power which produces wonders and mighty 
things in people.*° The divine power is personified in the Holy Spirit, 
or the Spirit of God. The narrator of this story described Joseph as 
being dominated by the Spirit of God. 

In Exodus, Moses mentions those who are filled with the spirit 
of wisdom, in reference to the Holy Spirit’s work, anointing people for 
special tasks. “Thou shalt speak unto all that are wise hearted, whom 
I have filled with the spirit of wisdom, that they may make Aaron’s 
garments to consecrate him, that he may minister unto me in the 
priest’s office” (Exod. 28:3, KJV). Moses said that those who received 
the Spirit of God were also affected by the making of gold, silver, and 


brass in addition to the sacrifice (Exod. 31:1-5, 35:30-33, 35:34-35). 


10 Gunkel, Genesis, 419. 
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In the Book of Numbers, God told Moses that he would pour out 


the Spirit of God on the seventy elders so that they could help bear 
the burden of the people (Num. 11:16-17). Ronald B. Allen states this 
meant the elders would share the same Holy Spirit who animated and 
empowered Moses." United Theological Seminary professor Thomas 
B. Dozeman interpreted this passage to mean that the spirit in Moses 
refers to the spirit of prophecy (see Amos 9:7). The spirit is also 
central in the charismatic leadership of a judge. Prophecy was given 
as evidence of the Spirit of God (Num. 11:25). But Moses said that 
God wants all the people to receive the Spirit of God and all to 
become prophets. “Moses replied, ‘Are you jealous for my sake? I wish 
that all the Lord’s people were prophets and that the Lord would put 
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his Spirit on them’” (Num. 11:29). This is analogous to “the priesthood 
of all believers” passage from 1 Peter 2:9. 

In Deuteronomy, Moses ordained Joshua, and the spirit of 
wisdom flowed from Moses to Joshua, again pointing to the anointing 
of God’s Spirit upon leaders for a special task. “Joshua son of Nun was 
filled with the spirit of wisdom because Moses had laid his hands on 
him. So, the Israelites listened to him and did what the Lord had 
commanded Moses” (Deut. 34:9). After Moses had laid his hands-on 


Joshua, he is described as follows: “Since then, no prophet has risen 


11 Ronald B. Allen, “Numbers,” in The Expositor’s Bible Commentary 2, Frank 
E. Gaebelein, gen. ed., (Grand Rapids, MI: Harper Collins Publication, 1990), 792. 


12 Thomas B. Dozeman, “Numbers,” in The New Interpreter’s Bible 2, 
Leander E. Keck, et al. gen. ed. (Nashville, TN: Abingdon Press, 1998), 106. 
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in Israel like Moses, whom the LORD knew face to face” (Deut. 34:10). 


Scripture even states that Moses was like a god before the king of 
Pharaoh (Exod. 7:1). Walter C. Kaiser, Jr. explains that the Lord had 
made Moses as “god” to Aaron and Aaron in turn as his “prophet” to 
the people. Moses was also ordained (Hebrew natan) as a “god” to 
Pharaoh in that he would speak and act with authority and power 
from above and Aaron would be Moses’ “prophet” addressing 
Pharaoh.!? Moses was the one who received the word of God, who had 
the Spirit of God upon him, and who faced God. 

In the time of the Judges, those who had the Spirit of God 
became leaders and saved Israel. For instance, God raised up “Othniel 
son of Kenaz, Caleb’s younger brother, who saved them. The Spirit of 
the LORD came on him, so that he became Israel’s judge and went to 
war” (Judg. 3:9-10). Dennis T. Olson interpret this Bible verse to 
mean that God raised up Othniel as “the Spirit of the LORD” came 
upon him. The effect of the divine Spirit on the judge is an important 
criterion by which to evaluate the judge. With Othniel, the effect is 


positive as he is empowered and immediately victorious.“ The Spirit 


13 Walter C. Kaiser, Jr., “Deuteronomy,” The Expositor’s Bible Commentary 2, 
Frank E. Gaebelein, gen. ed. (Grand Rapids, MI: Harper Collins Publication, 1990), 
345. 


14 Dennis T. Olson, “Judges,” The New Interpreter’s Bible 2, Leander E. Keck, 
et al., ed. (Nashville, TN: Abingdon Press, 1998), 767. 
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had given Othniel the power and courage to unite Israel and defeat 


the enemy." 

However, Olson shares the positive, delayed, and even the 
negative works of the Holy Spirit. First, for Othniel, God’s Spirit is a 
positive gift that changes him and leads him into powerful, decisive, 
and faithful action. The result is similar to the effect of God’s Spirit 
coming upon Saul in 1 Samuel 10:6-7. Other judges, like Ehud and 
Deborah were given divine word (Judg. 3:20, 4:6).'° Although scripture 
does not explicitly state that the Spirit of God came to them, they did 
receive the Word of God, which can be regarded as the same thing. 

Regarding the delayed work of the Holy Spirit, Olson notes that 
after the Spirit of the Lord came upon him (Judg. 6:34), Gideon is not 
immediately changed. The cowardly Gideon continues to need 
repeated reassurance from God through signs and dreams (6:36- 
7:15).” Therefore, the effect of the work of the Holy Spirit may not 
appear at once. Even Jesus had to pray twice for a blind man to have 
his sight completely restored. “Once more Jesus put his hands on the 
man’s eyes. Then his eyes were opened, his sight was restored, and he 
saw everything clearly” (Mark 8:25). 

Olson mentions that there may even be what can be considered 
negative signs of the Holy Spirit's work. Before receiving the Spirit, 

15 Olson, “Judges,” 802. 


16 Olson, “Judges,” 767. 
17 Olson, “Judges,” 767. 
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Jephthah had been an able and cool-headed negotiator of conflicts 


(Judg. 11:1-28). After “The Spirit of the Lord” comes upon him 
(11:29), Jephthah begins to act in rash, careless, and impulsive ways 
by making a foolish vow that causes his daughter’s death (11:30-40). 
The Spirit-filled Jephthah also erupts in a hot-headed killing spree, 
slaying 42,000 fellow Israelites over a petty disagreement (12:1-6)."® 
Even if the Spirit of God comes, the response of the person can lead to 
problems. 

As a further example of negative response to receiving the Holy 
Spirit, Olson points out Samson’s multiple misuses of the divine 
Spirit’s power (Judg. 13:25, 14:6, 19, 15:14). The Spirit of the Lord 
enables Samson to act powerfully, but he does so with unthinking 
impulse, violence, and faithlessness. In untamed response, Samson 
uses the Spirit’s power to slay a lion and later eat honey from its 
carcass. The Spirit-filled Samson kills thirty Philistines and later a 
thousand more with the jawbone of an ass. Samson is a Nazirite from 
birth (see Judges 13) and is prohibited from touching anything 
unclean, especially a dead body or corpse. He repeatedly breaks his 
Nazirite vow to God. Nevertheless, the Spirit of God came upon 
Gideon, Jephthah, and Samson to save the people (Judg. 6:34, 11:29, 


14:6) and the people were saved. 


18 Olson, “Judges,” 767. 
19 Olson, “Judges,” 767. 
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In other Old Testament examples, the Holy Spirit came upon 


Saul when Samuel anointed him, and Saul prophesied (1 Sam. 10:1, 6- 
7, 10-11). Interestingly, the Spirit that came upon Saul leaves (1 Sam. 
16:14). After the Spirit of God leaves Saul, evil spirits often come 
upon him. David writes in a Psalm, “Do not cast me from your 
presence or take your Holy Spirit from me” (Ps. 51:11). Perhaps he 
remembered that in Saul’s case, the Spirit of God left. As shown in 
Hebrews 6:4-6, there is a possibility of being abandoned even in the 
presence of the Holy Spirit: 

It is impossible for those who have once been enlightened, who 

have tasted the heavenly gift, who have shared in the Holy 

Spirit, who have tasted the goodness of the word of God and the 

power of the coming age, if they fall away, to be brought back to 

repentance, because to their loss they are crucifying the Son of 

God all over again and subjecting him to public disgrace. 

After Saul, David became king by being filled with the Spirit of 
God (1 Sam. 16:13). In David’s case, the Spirit of God spoke the word 
of God through David's mouth. “The Spirit of the Lord spoke through 
me; his word was on my tongue” (2 Sam. 23:2). 

It is believed that the Psalms of David were inspired by the 
Spirit of God. Jesus even stated that it was through the Holy Spirit 
that David wrote, “The Lord said to my Lord, ‘sit at my right hand 
until I put your enemies under your feet’” (Mark 12:36 quoting Ps. 
110:1). There are many scholars who believe that the Messiah was 


prophesied throughout the Psalms of David through the inspiration of 


the Holy Spirit. In Acts, the followers of Christ rejoiced: “You spoke by 
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the Holy Spirit through the mouth of your servant, our father David: 


‘why do the nations rage and the peoples plot in vain? The kings of the 
earth take their stand and the rulers gather together against the Lord 
and against his Anointed One’” (Acts 4:25-26 quoting Ps. 2:1-2). 

Solomon's Proverbs also describe the Spirit of God from the first 
chapter. “If you turn at my reproof, behold, I will pour out my spirit to 
you; I will make my words known to you” (Prov. 1:23, ESV). Solomon 
is saying that God's Spirit and the Word are linked. Allen P. Loss 
states that wisdom is firmly resolved to pour out her spirit, her active 
power, on those who respond.” Similarly, Ezekiel said that the Spirit 
of the Lord lifted him up and gave him revelation (Ezek. 3:10). 

As with David, Elijah also spoke the word of God through the 
power of the Holy Spirit. “The word of the Lord came to Elijah” (1 
Kings 18:1). Elijah was also physically empowered by the Spirit of God 
(1 Kings 18:46). Later, Elisha asks Elijah for a double portion of the 
Holy Spirit to upon him (2 Kings 2:10). Choon-Leong Seow points out 
that this request is difficult because it is difficult, even impossible, for 
a human being to fulfill. Elijah is saying that, in essence, the privilege 
is not his to give (cf. Mark 10:38). However, God could grant this 
request, so Elijah prophesies that if Elisha witnesses his departure, 
then the request would be granted.” 


20 Allen P. Loss, “Proverbs,” The Expositor’s Bible Commentary 5, Frank E. 
Gaebelein, gen. ed. (Grand Rapids, MI: Harper Collins Publication, 1991), 910. 


21 Choon-Leong Seow, “2 Kings,” The New Interpreter’s Bible 3, Leander E. 
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The prophet Joel prophesied of the Holy Spirit to be poured out 


on God's people in the last days (Joel 2:28). Artur Weiser and Karl 
Elliger state that this is linked to Isaiah 44:3 and Zechariah 12:10 
where the same images are to be found.” Weiser and Elliger claim 
that prophecy, dreams, and visions regard the possession of the spirit 
as similar to the prophet's spirit.” David Allan Hubbard describes this 
Bible verse as the divine oracle of salvation, begun in Joel 2:19, 
continues as Yahweh lifts the sights of the people beyond their 
recovery from the plague to days of even greater blessing. In the 
Hebrew text these verses form chapter three, which Hubbard 
considers to be the oracle of salvation.” In other words, it refers to 
the connection between salvation and the Holy Spirit. This is similar 
to Jesus' soteriology. Jesus said that no one can enter the Kingdom of 
God unless he is born of water and the Spirit. 

In Haggai there is a description of the relationship between fear 
and the Holy Spirit. The Holy Spirit and fear cannot coexist. “I 
covenanted with you when you came out of Egypt. And my Spirit 
remains among you. Do not fear” (Hag. 2:5). W. Eugene March 
mentioned God’s “Spirit,” the very presence of God, already “abides” 


or “remains” among the community. God was in their midst, and thus 


22 Artur Weiser and Karl Elliger, Das Buch der zwolf Kleinen Propheten 
OOOO: OOO OO OOO OOOO, trans. OOD (O0: , 1999), 194-5. 


23 Weiser and Elliger, Twelve Minor Prophets, 195. 


24 David Allan Hubbard, Joel & Amos (Downers Grove, IL: Inter Varsity Press, 
1989), 68. 
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they had nothing to fear.” Biblical characters who were filled with the 


Holy Spirit had boldness instead of fear. When David fought Goliath, 
he went out without fear and triumphed. David said to the Philistine, 
“You come against me with sword and spear and javelin, but I come 
against you in the name of the Lord Almighty, the God of the armies of 
Israel, whom you have defied” (1Sam. 17:45). 

In Zechariah we read, “This is the word of the Lord to 
Zerubbabel: Not by might nor by power, but by my Spirit, says the 
Lord Almighty” (Zech. 4:6). This is what Ben C. Ollenburger called 
Zion Theology. He linked this text to Psalm 33:16, “A king is not saved 
by his great army (or might), a warrior is not delivered by his great 
power.” Instead, Yaweh’s Spirit, by which God created the world (Ps. 
33:6), will assist Zerubbabel. These notions are thoroughly at home in 
Jerusalem and its Zion theology.” Ralf L. Smith in his analysis of this 
text surmises that God’s Spirit is the divine power by which all 
opposition to the rebuilding of the temple will be removed.” 

Finally, in the book of Nehemiah we find again the Spirit poured 
out upon the Lord's prophets to speak the word of God to the 


Israelites. “By your Spirit you admonished them through your 


25 W. Eugene March, “Haggai,” The New Interpreter’s Bible 7, Leander E. 
Keck, et al., ed. (Nashville, TN: Abingdon Press, 1996), 723. 
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27 Ralph L. Smith, Word Biblical Commentary 32: Micah-Malachi (Waco, 
Texas: Word Books Publisher, 1984), 204. 


64 
prophets” (Neh. 9:30). This indicates that even beyond the specific 


references to the Holy Spirit in the Old Testament, all the prophets in 
Scripture were led by the Spirit to speak the word of God. 

These many Old Testament examples overwhelmingly show the 
work of the Holy Spirit before the outpouring of the Spirit in the New 
Testament. It can also be said that when the Spirit of God comes upon 
a person, the person’s response may not always appear positively. The 
behavior and attitude of the person who receives the Spirit of God is 
important. There were many problems in the church at Corinth, even 
though the work of the Holy Spirit was strong (see for instance 1 Cor. 
14:26-31). Therefore, we must inspect ourselves so that the work of 
the Holy Spirit, which is essential, can be stewarded properly. 
Augustine of Hippo expressed that the Holy Spirit is love and the bond 
of the Father and the Son.” 

The Holy Spirit in Mark 1:8 

The remainder of this chapter will focus on the study of Mark 
1:8. In this passage, John the Baptist speaks of Jesus, the Messiah. He 
states of Jesus, “I baptize you with water, but he will baptize you with 
the Holy Spirit.” 

Origen suggests that the Messiah does not baptize others in 
water. Only disciples of the Messiah baptize with water. The Messiah, 


however, reserves for himself the baptism of the Holy Spirit and fire. 


28 Alister E. McGrath, Christian Theology an Introduction (Malden, MA: 
Blackwell Publishing, 2005), 312-3. 
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According to Jerome, the water and fire are compared to the law and 


the gospel. Baptism by water represents law, whereas fire and the 
Holy Spirit represent the gospel.” 

According to Pheme Perkins, “John’s baptism cannot be an end 
in itself.” In the Jewish tradition, Elijah was to come before the 
Messiah. Perkins focuses on the idea that John the Baptist cannot be 
enough because he is only preparing for the Messiah.*° When we see 
John the Baptist’s clothing, we are reminded of the clothing of the 
prophet Elijah. “They replied, ‘He was a man with a garment of hair 
and with a leather belt around his waist.’ The king said, “That was 
Elijah the Tishbite’” (2 Kings 1:8). 

The Synoptic Gospels as well as John’s Gospel contain the words 
ascribed to John the Baptist, that one is coming who is greater than 
John who will baptize people “in the Holy spirit.” Matthew and Luke 
add that the baptism will not only be in the Holy Spirit but also in/with 
fire (Matthew 3:11; Luke 3:16).*! This could refer to God’s apocalyptic 
action where “in holy wind and fire” means with devastating 


hurricanes and bolts of lightning as acts of God in judgment.” 


*° Thomas C. Oden, edit. Christopher A. Hall, Ancient Christian Commentary 
on Scripture Series (Downers Grove, IL: InterVarsity Press, 1998), 9-10. 
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Marius Nel suggests that the Holy Spirit and fire are the same 


thing, as can be read below: 


That “baptize with the Holy Spirit and fire” in Q 3:16 [Matt. 
3:11; Luke 3:16] refers to a single baptism with two elements or 
aspects is strengthened by the fact that the text only utilizes one 
preposition before “Spirit” and “fire” (Bamtioe ¿v mvevpatı 
ayiw Kai mupt). A preposition not repeated before a second noun 
puts the two nouns in the same category, even though 
exceptions to the rule exist. Thus, since “Holy Spirit and fire” 
are governed by a single preposition in Greek (v), it is 
grammatically more probable that a single baptism of two 
elements is referred to in Q 3:16 [Matt. 3:11; Luke 3:16].”* 


Based on this suggestion, the fire and Holy Spirit are identified as 
one. 

According to Adela Yarbro Collins, the water and spirit are 
associated in Ezekiel 36:25-28 and a section of the dead sea scrolls 
(1QS 4:18-23*). This also overlaps with Q 3:16-17 (Luke 3:16-17; 
Matt. 3:11-12).*° This passage describes a separation of the same 
event into two different events. While baptism by water is indeed a 


form of baptism, it is a public event that prepares one for the baptism 


Gospels of Matthew and Luke, Mark and Thomas with English, German and French 
Translations of Q and Thomas (Minneapolis, MN: Fortress Press, 2000), lxxi. 
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of the Holy Spirit. This is demonstrated by the baptisms performed by 


John the Baptist. However, this was not enough, and Jesus Christ was 
sent to perform the baptism by the Holy Spirit. The Holy Spirit in this 
baptism is represented by fire. 

In his article, Frank D. Macchia references James D.G. Dunn. 
Macchia goes into detail about his interpretation of Dunn’s work, 
making the following claim: “Though ‘Spirit’ seems to accent the 
renewal and ‘fire’ the judgment, Dunn helpfully views the messianic 
baptizing ‘in Spirit and fire’ as a single baptism with two very 
different effects. It is the ‘Spirit and fire’ baptism of which John 
speaks that results in either covenant renewal or alienation and 
destruction.” His idea is that fire represents both punishment and 
salvation, marking duality in the purpose of the Spirit. 

Collins states that Mark 1:8 raises the thought from Ezekiel 
36:25-28°’ which states that water is used to cleanse. The water 
cleanses the outside and the Spirit cleanses the inside of a person. 
After receiving the Spirit from God, we become His children and we 
can live in the land which God has given to us. The earliest forms of 
Mark 1:8 did not include the word “Spirit.” These early forms of the 
verse only mentioned baptism by water. Fledderman believes that the 
Holy Spirit reference was added later to Mark. We know that Ezekiel 


36 Frank D. Macchia, “Baptism in the Holy Spirit and Fire : Luke’s Implicitly 
Pneumatological Theory of Atonement,” Religions 9, no. 2:63 (February 24, 2018): 
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36:25-28 speaks of water and spirit. However, there is additional 


documentation that supports the idea of and contrast between water 
and fire. The Sibylline Oracles, which predate the Book of Mark, 
mention water and fire (Sib. Or. 4:171-178).** This reference suggests 
however, that a baptism in fire would not be a blessing, but rather a 
punishment for sin. Based on Fledderman’s idea that the reference to 
spirit was added later, Collins suggests that the author intentionally 
omitted the word “fire” from Mark 1:8. This may have been done so 
that people do not view Jesus as the person who judges. For, if Mark 
1:8 was to mention baptism by water and by fire, people may worry 
that their baptism includes judgement by Jesus Christ because fire is 
looked at as a punishment or a means to judge as in early texts such 
as the Sibylline Oracles. “He will destroy everything by fire, and it will 
be smoking dust (Sib. Or. 4:178).°° 

According to the ideas of Fledderman and Collins, the fire was a 
metaphor for judgement and punishment, but the usage of fire in the 
Bible can also be used in a positive sense. For instance, Jeremiah 
23:29 says, “Is not my word like fire,’ declares the Lord, ‘and like a 
hammer that breaks a rock in pieces?’” This means that the fire can 
be used against the false prophet or it can be worked for judgement 


or punishment, but it also breaks through the hardened hearts of 


38 Collins, Mark, 146. 
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people. In the book of Luke, two men were traveling from Jerusalem 


to Emmaus. They were upset by the crucifixion of Jesus Christ. As 
they walked, Jesus Christ appeared before them, but they did not 
recognize him. The three talked together into the evening when they 
arrived at the Emmaus. Eventually, they recognized him, and Jesus 
disappeared. “They asked each other, ‘Were not our hearts burning 
within us while he talked with us on the road and opened the 
Scriptures to us?’” (Luke 24:32). The men felt their hearts burning 
because the word of Jesus Christ is like a fire. This fire is not only 
punishment, but also has the power to change a person. 

Jesus said, “I have come to bring fire on earth, and how I wish it 
were already kindled!” (Luke 12:49). Many scholars interpret this 
Bible verse as Jesus giving punishment to earth with fire. If the fire 
only means judgement, how could Jesus wish fire upon the earth and 
wish it were kindled? Jesus is love, but if Fledderman and Collins were 
correct, and fire is only punishment, how would Jesus want such a 
thing? Fire cannot only be punishment or judgement. Fire is the word 
of God and the power of the Holy Spirit. According to Acts 2:3-4, 
“they saw what seemed to be tongues of fire that separated and came 
to rest on each of them. All of them were filled with the Holy Spirit 
and began to speak in other tongues as the Spirit enabled them.” 


After Jesus ascended to heaven, the disciples met together in one 
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place. On the day of Pentecost, they received the Holy Spirit and they 


saw the tongue of fire on each person. 

Jesus connected the kingdom of God with the importance of the 
Holy Spirit. “In reply Jesus declared, ‘I tell you the truth, no one can 
see the kingdom of God unless he is born again.’ ‘How can a man be 
born when he is old?’ Nicodemus asked. ‘Surely he cannot enter a 
second time into his mother’s womb to be born!’ Jesus answered, ‘I 
tell the truth, no one can enter the kingdom of God unless he is born 
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of water and the Spirit” (John 3:3-5). Much of Jesus' preaching was 
about heaven. One of the conditions of entering heaven is the rebirth 
by the Holy Spirit. This condition was not only valid at the time of 
Jesus but is still valid now. 

As mentioned above, Jesus’ first words to his disciples after his 
resurrection and the last words before ascending concerned the Holy 
Spirit. The disciples had certainly accepted the word of God as 
evidenced by their relationship with Jesus, but they did not receive 
the Holy Spirit until Pentecost. Also mentioned previously was the 
passage in Acts 8:14-17 where people in Samaria had accepted the 
word of God, but “the Holy Spirit had not yet come upon any of them” 
(Acts 8:15). Thus, it is biblically validated that a person can accept the 
word of God and even be baptized (with water) without being baptized 


in the Holy Spirit. 
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Other Similes for the Holy Spirit 


The Holy Spirit is Like Water 

In addition to fire, the Holy Spirit is compared to and described 
in various other forms. In contrast to being like fire, the Holy Spirit is 
described like water. “The Spirit, the water and the blood; and the 
three are in agreement” (1 John 5:8). The Holy Spirit was identified 
with water and blood. As Jesus identified himself by comparing 
himself to water. 

In another view, Heraclitus said that one cannot look twice at 
the same river; for fresh waters are ever flowing in. We look and do 
not look at the same rivers; we are, and we are not. Therefore, water 
is changing and not changing. Water is the source of all creation and 
revives everything. The “earth was formed out of water and by water” 
(2 Peter 3:5). This essentially says that the Holy Spirit and Jesus are 
one. 

This water serves to save all things. That is why Ezekiel records 
that all the creatures touched by the water from the temple survived 
(Ezek. 37:1-2). Therefore, Isaiah said that all who were thirsty would 
come to the river of living water (Isa. 55:1, 3). The prophet Amos also 
equated water and word (Amos 8:11), with the Holy Spirit being the 


one who imparts the word. 
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After Jesus told the Samaritan woman that he is living water, he 


said that worship should be given in spirit and truth. Then he revealed 
that he was the Messiah (John 4:1-26). Jesus died on the cross, and 
blood and water flowed from his body (John 19:34). On the other 
hand, Satan said that he would go to a place without water (Matt. 
12:43; Luke 11:24). Those who follow the Devil are springs without 
water (2 Pet. 2:17). In this way, water is connected to our lives. After 
Naaman entered the Jordan River seven times, leprosy was healed (2 
Kgs. 5:1-14). John MacArthur and Richard Mayhue state that the Holy 
Spirit is pictured as life-giving water, that is, salvation (John 7:38-39; 
1 Cor. 12:13b; Titus 3:5-6). Paul pictured the Holy Spirit as water 


being poured out for the washing of regeneration (Titus 3:5-6).*° 


The Holy Spirit is Like Wine 
The Bible says that the blood of Christ refers to the Holy Spirit. 
To drink wine is to commemorate the blood. 
Therefore, whoever eats the bread or drinks the cup of the Lord 
in an unworthy manner will be guilty of sinning against the body 
and blood of the Lord. A man ought to examine himself before 
he eats of the bread and drinks of the cup. For anyone who eats 
and drinks without recognizing the body of the Lord eats and 
drinks judgement on himself. (1 Cor. 11:27-29) 
The first sign of Jesus in the Gospel of John was that the water 


changed into wine at the wedding feast in Cana (John 2:1-11). Jesus 


referred to himself as new wine (Luke 5:38). This is a clear use of the 
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wine image by Jesus himself, with the Spirit of Jesus later used as a 


direct synonym for Holy Spirit. 

There are also biblical references to comparing the effects of 
the Holy Spirit to drinking too much alcohol. “Some, however, made 
fun of them and said, ‘They have had too much wine’” (Acts 2:13). “Do 
not get drunk on wine, which leads to debauchery. Instead, be filled 
with the Spirit” (Eph. 5:18). The Bible tells us to be drunk with the 
Holy Spirit. It is said that Samuel's mother Hannah prayed as if she 
was drunk (1 Sam. 1:10-18). David danced and rejoiced in the king's 
seat without thinking of his throne. Those who are drunk with the 


Holy Spirit are like this (1 Chron. 15:29). 


The Holy Spirit is Like Oil 

The Bible symbolically compares the Holy Spirit to oil. John 
Macarthur and Richard Mayhue state that anointing with oil in the 
Old and New Testaments symbolizes appointment to an important 
position. Old Testament priests were anointed to the priesthood (Ex. 
40:12-15). David was anointed by Samuel to be king of Israel (1 Sam. 
16:13). New Testament disciples were anointed to be apostles (2 Cor. 
1:21). “You have an anointing from the Holy One, and all of you know 
the truth” (1 John 2:20). Here, anointing is connected to wisdom and 
knowledge. 


4 John MacArthur and Richard Mayhue, Biblical Doctrine: A systematic 
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So, in the Old Testament, a king or priest is anointed and 


appointed. They are bestowed with wisdom and knowledge to govern 
the people. Isaiah spoke of the anointing of the Spirit of God as he 
prophesied of the Messiah. “The Spirit of Sovereign Lord is on me, 
because the Lord has anointed me to preach good news to the poor. 
He has sent me to bind up the brokenhearted, to proclaim freedom for 
the captives and release from darkness for the prisoners” (Isa. 61:1). 
It was said that those who met the second coming Jesus were discreet 
virgins who prepared the oil (Matt. 25:1-13). Jesus commanded to put 
oil on the head even when fasting (Matt. 6:17). So, the anointing of 


the Holy Spirit has related with prayer, appointment, and delegation. 


The Holy Spirit is Like a Dove 

When Jesus was baptized in the Jordan River by John the 
Baptist, the heavens opened and he received the Holy Spirit like dove 
(Matt. 3:16). The dove symbolizes purity in the Bible (Matt. 10:16). In 
the Song of Songs, a loved one is called a dove. Doves also symbolize 
peace. The dove could also be sacrificed as a burnt offering in the Old 
Testament (Lev. 1:14). Especially about the burnt offering, this pigeon 
sacrifice was for the poor.” 

Jesus came to earth as a sacrifice for the poor. The sacrifice of a 


pigeon was relatively simple compared to other sacrifices as male and 
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female birds were not distinguished. Male and female did not need to 


be distinguished for the poor.*? The work of the Holy Spirit is to 
liberate the poor. When Jesus was baptized and the dove descended (a 
bodily representation of the Holy Spirit), the sky was torn (Mark 
1:10). This is the same word used when the curtain of the tabernacle 
was torn when Jesus died on the cross (Mark 15:38). The baptism of 
the Lord foreshadows the event where the tabernacle curtain was 
torn, opening the way to God for the poor who were excluded from the 
tabernacle. Thus, the Holy Spirit, like a dove, comes to open the way 


to God for all those who are weak. 


Conclusion 

This chapter confirms that the Holy Spirit existed before 
creation as the Third Person of the eternal Trinity, Father, Son, and 
Holy Spirit. The Holy Spirit, as with the Son (John 1:1-4), worked with 
God the Father during creation. The Holy Spirit was shown to be 
mentioned often in the Old Testament as well as the New Testament. 
The Spirit of God came upon Moses, judges, and David. Many 
prophets prophesied by receiving the Spirit of God and revealing the 
Word of God. Therefore, it is extremely unbiblical to divide history 
into three ages, as some do, the age of the Father (Old Testament), 


the age of the Son (the Gospels), and the age of the Holy Spirit (Acts 
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to present day). The Holy Spirit was active in all parts and moments 


throughout the Bible, and there is no place in human history that is 
unaffected by the Holy Spirit. 

When the Spirit of God comes, fear disappears, new knowledge 
and wisdom arise, and battles are won. However, even if the Spirit of 
God comes, if those who receive him do not steward his presence 
properly, negative results can occur. However, when responded to 
well, those who receive the Holy Spirit show that their fear 
disappears. This was seen when David fought Goliath and in the valor 
of the judges. Courage is formed by the anointing of the Holy Spirit. 
The Holy Spirit has a crucial role in the salvation of human beings. He 
is essential to the formation and sustaining of the physical creation as 
it was designed. He is a spirit that clears up chaos and maintains 
order. 

This understanding sets the stage for the use of biblical 
teachings from the Old and New Testaments to show the continued 
work of the Holy Spirit. The work on Mark 1:8 will show that there are 
two baptisms (water and the Spirit). Part of the teaching on this point 
will be about how it is possible to have saving faith in Jesus without 
being baptized by him. 

In addition to the Bible as a main resource for project teaching, 
it is helpful to examine the Holy Spirit’s work in the post-biblical age. 


A survey of church history reveals much the same reality—that the 
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Holy Spirit remains continually active. This is a direct counterpoint to 


cessationist theology which we become evident through this next 
chapter three. In the next chapter, I will examine how the Holy Spirit 


was understood and worked historically. 


CHAPTER THREE 


HISTORICAL FOUNDATIONS 


During my eighteen-year pastoral ministry in the United States, 
I noticed that many people from Korea who came to our church from 
various denominational backgrounds believed in the cessationism. It 
affirms that the work of the Holy Spirit through spiritual gifts such as 
speaking in tongues, prophecy, and healing was active in the 
Apostolic period of the New Testament times, but also maintains that 
it ceased following the closing of the canon of New Testament 
scripture. Fundamentalists and literalists believe that the work and 
gifts of the Holy Spirit ended in the Apostolic period, so they reject 
prophetic words, or preaching about the work of the Holy Spirit in 
tongues-speaking, or any of the other charismatic expressions of the 
Holy Spirit. This chapter historically validates the continued work of 
the Holy Spirit to refute cessationism. 

If the miraculous work of the Holy Spirit ended in the time of 
the Bible, we have to question how this Bible benefits us today. The 
New Testament was not written until decades after Jesus died. This is 


because the history of the Bible itself does not end with Jesus’ 
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ascension but continues with Acts of the Apostles and other disciples 


as they were empowered by the Holy Spirit. Therefore, it is quite 
difficult to say exactly when the biblical times ended. 

It is also incorrect to state that miracles, as an example of the 
work of the Holy Spirit, stopped when Emperor Constantine 
authorized Christianity. They may have diminished when Constantine 
endorsed Christianity as one of several allowed religions giving 
Christians religious freedom. However, they did not cease. They also 
did not cease when Christianity became the officially recognized state 
religion of the Holy Roman Empire. Evidence exists for the 
continuation of miracles into the Middle Ages and beyond. 

Therefore, the position that the work of the Holy Spirit is the 
same now as in the Bible can be confirmed through the historical 
records of Christianity over the last two thousand years. The majority 
of those who played pivotal roles in the history of Christianity 
acknowledged and experienced the Holy Spirit. Even those who were 
negative about the continuity of the Holy Spirit's work recanted their 
position after they experienced the Holy Spirit's work. The notable 
exception was the respected theologian and cessationist John Calvin. 
Even reformer Martin Luther, who is often considered a cessationist 
theologian, was known to have healed the sick and even raised a man 


from the dead during his pastoral experience. 
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There are conservative Korean Christians in the project context, 


especially from Presbyterian and fundamentalist backgrounds, who 
are cessationists, believing that the work of the Holy Spirit is over. 
This chapter will examine the historical roots of cessationism while 
also taking a closer as to why continuationism, the antithesis of 
cessationism, can be justified historically. First, the history of the 
Early Church will be examined to see if the work of the Holy Spirit 
continued after the Apostles. This will include a review of those who 
turned from cessationism to continuationism. Next is an academic and 
pastoral study on whether the work of the Holy Spirit continues even 
now. Lastly, this chapter will include a focus particularly on whether 
the work of the Holy Spirit was present and whether it continued from 
the early Korean church history to the modern period. Included will 
be an examination of cessationism among conservative Korean 


Presbyterians. 


Activity of the Holy Spirit in Early Church History 
In the books of Justin Martyr (100-65 CE), he often 
acknowledged the Spirit of God and mentioned the grace and power 
of his working. “Among us you can see both men and women who 
have received gifts of grace from God’s spirit” (Justin, Dialogue with 
Trypho the Jew 88.1). “I will prove to you that we have not believed 


vain and empty myths or teachings that cannot be verified; on the 


81 
contrary, we have believed men who were filled with the divine Spirit, 


overflowing with grace and power” (Justin, Dialogue with Trypho the 
Jew 9.1.) 

Justin believed in the Word of transformation by the Spirit. This 
Word went out to all nations over which the demons ruled (Justin, 
Dialogue with Trypho 83.4.). Every demon is exorcised, conquered, 
and subdued in the very name of this Son of God (Justin, Dialogue 
with Trypho 30.3.).*° Here we can see that Justin identifies the Word 
with the Holy Spirit. Justin said that many people who were demon- 
possessed were healed in the name of Jesus. 

According to Justin (in his First Apology), the Christian 
community did not consider people true Christians if they simply 
quoted Christ’s teachings but did not live them out. He stated that the 
effectiveness of Christian witness depended on the integrity of the 
believer’s lifestyles. Thus, the church baptized only people who lived 
out the things that Christ teaches.** This would include the works of 
the Holy Spirit. 

The work of the Holy Spirit is also written in the early literature 


of the Didache, which is a brief early Christian treatise written 
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anonymously in Koine Greek, dated by modern scholars to around 100 


CE in Syria.” Chapter 11 and verse 8 of the Didache reads, “but not 
everyone who speaketh in the spirit is a prophet, but he is so who 
hath the disposition of the Lord; by their dispositions they therefore 
shall be known, the false prophet and the prophet.” Through this 
early literature, it can be confirmed that the early church had 
prophets. However, the work of the Holy Spirit must distinguish 
between true and false prophets, which is determined by how they 
live. The charismatic work of the Holy Spirit is thus shown to continue 
after the time in which the Bible was written. 

Eusebius (263-339 CE) in his The History of the Church from 
Christ to Constantine describes the miracles recorded by early church 
father, Papias of Hierapolis (60-130 CE). Papias describes the 
resurrection of a dead person in his own lifetime. Papias also wrote 
how Justus, surnamed Barsabas, swallowed a dangerous poison and 
by the grace of the Lord was unaffected. After the Savior’s ascension, 
this Justus was put forward along with Matthias by the holy Apostles 


to replace the traitor Judas.* 
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Eusebius also describes various miracles that Greek Bishop 


Irenaeus (130-202 CE) wrote about in his Refutation and Overthrow 
of False Doctrine. 

But they fall far short of raising the dead, as the Lord raised 

them, and as did the apostles through prayer, and as among 

later Christians, because the need was so great and the whole of 
the local church besought God with much fasting and 
supplication, the spirit of the dead man has returned, and his 
life has been granted to the prayers of God’s people. 

Irenaeus also mentioned the gift of the Holy Spirit. “Similarly, 
we hear of many members of the Church who have prophetic gifts and 
by the Spirit speak with all kinds of tongues and bring men’s secret 
thoughts to light for their own good and expound the mysteries of 
God.”*! Eusebius further describes the mysterious scene of Fabian's 
appointment as the Roman bishop. Fabian, who was present, came 
into no one’s mind. But suddenly out of the blue a dove fluttered down 
and perched on Fabian’s head, plainly following the example of the 
descent upon the Savior of the Holy Spirit in the form of a dove. 
Because of this sign, Fabian was unanimously selected as the bishop 
of Rome.” 

Tertullian (160-240 CE), who is the father of Latin Theology and 
the first person who used the word “Trinity,” was converted in 192 
CE. At the time, he was already proficient in law and the philosophical 
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system of his day. He quickly became a presbyter in Carthage, an 


influential leader in the church and the foremost apologist of the 
Western church. His writing also reveals a personal acquaintance 
with the supernatural gifts of the Holy Spirit, including speaking in 
tongues. In A Treatise on the Soul Tertullian writes, “For seeing that 
we acknowledge the spiritual charismata, or gifts, we too have 
merited the attainment of the prophetic gift.” He goes on to tell ofa 
woman in his congregation “whose lot it has been to be favored with 
sundry gifts of revelation.” 5 

Saint Augustine of Hippo (354-430 CE) has been considered by 
some scholars to be a main proponent of cessationism. However, 
Augustine describes various miracle experiences in his book City of 
God, including this long passage: 


I know of a virgin at Hippo who was quickly cured of demon- 
possession after anointing herself with oil in which were mixed 
tears of presbyter... .I also know of a bishop who prayed once 
for a young man whom he had never seen, and the young man 
was immediately dispossessed of a demon. There was an old 
man here in Hippo called Florentius, a poor, devout person, who 
made his living by tailoring. He lost his cloak and had no money 
to buy another; and so he went to the shrine of the Twenty 
Martyrs, whose memory is cherished in our part of the world, 
and prayed in a loud voice that he might get some clothing. His 
prayer was heard by some young men who happened to be 
there; they laughed at him and when he went away, they 
followed him, teasing him by pretending that he had asked the 
martyrs for fifty pennis, to buy some clothes. He was walking on 
without a word when he saw a fish, just cast up by the sea, 
panting on the shore. With the encouragement and support of 
the bystanders he picked it up and took it to a delicatessen store 
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kept by a cook called Cattosus, a good Christian, to whom he 
sold the fish for three hundred pence, after telling him what had 
happened. He planned to buy some wool with the money, so that 
his wife could do the best to produce the material for a garment. 
But when Cattosus was cutting up the fish he found a gold ring 
in its stomach, and his feeling of sympathy and his fear of a bad 
conscience compelled him to hand the ring over to Florentius 
saying as he did so, ‘Look at this! That is how the Twenty 
Martyrs have given your clothes!’” When the relics of the 
glorious martyr Stephen arrived at Aquae Tibilitanae, brought 
by Bishop Praejectus, there was an immense gathering of 
People who flocked to the place. Among them was a blind 
woman, who begged to be led to the bishop as he carried the 
relics. The bishop gave her some flowers which he was caring; 
she took them, put them to her eyes-and immediately her sight 
was restored... Eucharius is a presbyter from Spain, living at 
Calama. He had been suffering from the stone for a long time; 
but he was cured by the relics of the same martyr, which were 
brought to him by Bishop Possidius. Later, he was stricken with 
another disease; the illness grew worse; he was laid out for 
dead, and his thumbs were already tied together. But the 
presbyter’s tunic was sent to the martyr’s shrine; it was brought 
back and put on his body as he lae there; and by the aid of the 
martyr the presbyter revived. ... Again, in the same city of 
ours, the son of banker, Irenaeus, fell ill and died. His lifeless 
body was laid out, and preparations for burial were in train 
amid wailing and lamentation, when one of the friends who 
were offering words of consolation put in the suggestion that 
the body should be anointed with St. Stephen’s oil. This was 
done, and the boy revived. .. .Many miracles have occurred 
there which are not recorded in the published documents.” 


Augustine also thanked God for personally healing him in book 7 
of his Confessions: “You saw me, and it pleased you to transform all 
that was misshapen in me. Under the secret touch of your healing I 
had my swelling pride subsided, and day by day the pain I suffered 


brought me health, like an ointment which stung but cleared the 
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confusion and darkness from the eye of my mind.” Augustine’s 


description of numerous miracles, including his own healing, certainly 
reveals the continued work of the Holy Spirit and his personal belief 
in such charismatic phenomenon. 

Athanasius of Alexandria (c. 297-May 2, 373 CE) helped 
canonize the twenty-seven books of the New Testament. He 
addressed the position that Jesus is of same substance from Father. 
He is an important historical figure in establishing early Christian 
doctrine. He had been politically exiled five times in doctrinal battles. 
In his third asylum, he wrote two works, The Life of Antony and The 
Letter to Marcellinus. Athanasius writes of many mysterious 
experiences of St. Antony (January 12, 251-January 17, 356 CE) who 
encountered spiritual warfare against Satan.** Antony also had a 
prophecy fulfilled as Athanasius writes in the chapter 86 of The Life of 
Antony.*’ In The Letter to Marcellinus, Athanasius states, “We pray 
that the Holy Spirit will live and work in every Bible whenever we 


need it.” Through this, it can be confirmed that Athanasius also 
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acknowledged the work of the Holy Spirit, especially in regards to 


spiritual battles. 

Sadly, John Calvin (July 10, 1509-May 27, 1564 CE), a reformer, 
insisted that the gifts of the Holy Spirit ceased after the writing of 
Scripture. Calvin was influenced by John Chrysostom (349-September 
14, 407 CE). Chrysostom insisted that miracles are given when faith is 
weak, and when true faith takes root, miracles are stopped.°? Calvin 
has had a tremendous impact on Christian theology. The Presbyterian 
and Reformed denominations, many of which follow the trends of 


cessationism, trace their roots to John Calvin. 


Is the Holy Spirit Still Active? 
In his journal, John Wesley (June 28, 1703-March 2, 1791 CE) 
wrote on January 25, 1735 about his encounter with a group of 
Moravians while on a ship. 


At noon our third storm began. At four it was more violent than 
any before. Now indeed we could say, ‘the waves of the sea 
were mighty and raged horribly.’. .. The Germans (often calling 
them Moravians) calmly sung on. I asked one of them 
afterwards, ‘Was you not afraid?’ He replied mildly, ‘No; our 
women and children are not afraid to die.’... This was the most 
glorious day which I have ever hitherto seen.” 
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On May 24, 1738, he wrote, “In the evening I went very 


unwillingly to a society in Aldersgate Street, where one was reading 
[Martin] Luther's preface to the Epistle to the Romans. About a 
quarter before nine, while he was describing the change which God 
works in the heart through faith in Christ, I felt my heart strangely 
warmed. I felt I did trust in Christ, Christ alone, for salvation; and an 
assurance was given me that He had taken away my sins, even mine, 
and saved me from the law of sin and death.”* 

Many church historians consider this the day of John Wesley's 
conversion. 

On Thursday April 26, 1739, Wesley described the phenomenon 
that some people fell on the ground by the Holy Spirit while he was 
preaching in New Gate prison. He writes: 

While I was preaching at Newgate on these words, ‘He that 

believeth hath everlasting life,’ I was sensibly led, without any 

previous design, to declare strongly and explicitly that God 
willeth all men to be thus saved and to pray that if this were not 
the truth of God, he would not suffer the blind to go out of the 
way; but if it were, he would bear witness to his Word. 

Immediately one and another and another sunk to the earth: 


they dropped on every side as thunderstruck. One of them cried 
aloud.” 
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Another journal entry states, “The power of God came so 


mightily among us, that one, and another, and another, fell as 
thunderstruck.”® At the end of his long life, Wesley wrote his last 
letter to William Wilberforce (1759-1843 CE), who led the anti-slavery 
movement; this is considered one of the most precious of his letters.“ 
Therefore, the movement of the Holy Spirit under John Wesley’s 
ministry is highly regarded because of the transition to the social 
movement had been achieved. John Wesley said that the essence of 
faith is inward, but the evidence of faith is outward.® Wesley not only 
saw the continuation of the works of the Holy Spirit, he also taught 
that these works should extend to transform society. 

In contrast to John Wesley, the form of the preaching of 
Jonathan Edwards (October 5, 1703-March 22, 1758 CE) was 
Calvinist. However, the similarity with Wesley is that he appealed 
strongly to the emotions of the audience. He was admired as an 
incredibly good preacher at the time. He welcomed George Whitefield 
(December 16, 1714-September 30, 1770 CE), England's greatest 
preacher. Wherever Whitefield preached in New England, men openly 
cried, and women were stunned. Many evangelists held numerous 


revival meetings, beginning with George Whitefield. From 1740 to 
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1742 CE, there were a tremendous revival awakening of worship, and 


it was thought to be the dawn of the Millennium Kingdom. However, 
the movement of the Great Awakening soon cooled down and did not 
continue. 

Jonathan Edwards thought that the essence of true faith was 
that the mind was thoroughly changed by the Holy Spirit to a mind 
that was meek, loving, and living as a Christ. He suggested five 
positive evidences in people of the work of the Spirit of the God of the 
Bible. First, their esteem of Jesus is raised by confirming and 
establishing their minds in the truth of what the gospel declares of his 
being the Son of God and the Savior of men. Second, their work 
opposes Satan’s kingdom, which encourages and establishes sin, and 
cherishes worldly lusts. Third, they have a greater regard for the Holy 
Scriptures and are more established in their truth and divinity. 
Fourth, they reveal God’s truth, since through the Holy Spirit, they 
“know the spirit of truth and the spirit of error” (1 John 4:6). Fifth, 
they operate in a spirit of love towards God and others.” Jonathan 
Edwards came to discern the biblical experience of the Holy Spirit 
after a powerful experience of the Holy Spirit. He experienced and 


witnessed the work of the Holy Spirit. 
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William Seymour (May 2, 1870-September 28, 1922 CE) is 


known as the founder of modern Pentecostalism. At Azusa Street in 
Los Angeles, California, he led a revival movement in the early 1900s 
that included speaking in tongues and other charismatic signs of the 
Holy Spirit. Frank Bartleman (December 14, 1871-August 23, 1936 
CE), a reporter for The New York Times, pretended to be lame at one 
of Seymour’s meetings in order to expose it as a false movement. 
William Seymour said, “Let it be as he belied” and Bartleman became 
lame, unable to move his legs. When he repented of his falsehood, he 
was able to walk again. Because of this experience, Bartleman 
became a strong proponent of the Azusa Street revival and they 
became more known to the world. 
The Activity of the Holy Spirit in Korean Church History 

Christianity was not introduced into Korea until the later 1800s. 
Many of the early missionaries to Korea were cessationists. However, 
some of them turned away from this theology toward continuationism 
after they witnessed the work of the Holy Spirit in Korea. The active 


work of the Holy Spirit continues in South Korea to the present. 


Gil Sun-joo (Korean: 900; March 25, 1869-November 26, 1935 


CE), was an evangelist and Bible teacher as well as one of the 


signatories of the Korean Declaration of Independence.” He is called 
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the father of Korean Christianity; he was one of the first Koreans 


ordained as a Presbyterian minister. He was one of the first graduates 
of the Presbyterian Seminary in Pyongyang in 1907. Gil Sun-joo is 
known as the first person to start the daily early morning prayer 
service in Korea. According to the history of the early Korean Church, 
he offered jobs to the unemployed and prayed every day at 5 a.m. and 
10 p.m. He received the revelation of the Holy Spirit when he saw that 
light existed before the universe was created, and that this light was 
the risen Christ of the Trinity.” 

Most of the early missionaries to Korea were Presbyterian. The 
Presbyterian Church of USA's official position was cessationist. This 
position is most rigorously argued for by B.B. Warfield in his 
influential book, Counterfeit Miracles, written in 1918. One of these 
cessationist missionaries to Korea was Charles F. Bernheisel. 
However, in 1911, Bernheisel changed his position after witnessing 
many demonized people delivered through prayer. Bernheisel 
ministered in and became a strong proponent in Korea for the 


continual works of the gifts of the Holy Spirit.” 


Kim Ik-du (Korean: , November 3, 1874-October 14, 1950 


CE) was a very well-known gangster in Pyengyang. After he believed 


in Jesus Christ, he changed his life. The Korean church experienced a 
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great awakening service in 1907 and there were numerous miracles 


flowing from the ministry of Pastor Ik-du Kim. Because of the 
numerous miracles attributed to his ministry, Pastor Ik-du Kim was 
called the High Shaman.” Pastor Taek-Kwon Lim investigated the 


miraculous works of Kim. The book title reveals his conclusion: A 


Testament of Miracles in the Joseon Jesus Church (Korean: 000000 Ol 


in 1921.” 


Choo Ki-chol (Korean: 000; November 25, 1897-April 21, 1944 


CE) was a famous martyr in the early Korean church history. He was 
converted to Christianity when he was 24 years old at a Kim Ik-du 
faith meeting in 1920. Pastor Kim Ik-du preached, “Receive the Holy 
spirit, repent and you will be new person.” Choo suddenly fell down 
and cried out. “Oh, Lord, Iam a sinner. Forgive my sin and help me to 
live and save me.”” Dr. Arch Campbell, in The Christ of the Korean 
Heart, says that it was under the preaching of Kim Ik-du that Choo 
came to experience what it was to be baptized in the Holy Spirit.” 
Choo enrolled in Pyongyang Theological Seminary in March 1922 at 


the age of 26.” He became a senior pastor of the Sangchunghyun 


00, OOO OO OOOOO, 183. 


” 000, SOOO OOOO OOC ( 


, 2020), 106-7. 


” 000, A0 (00: 00, 2007), 79-82. 


Blair and Hunt, The Korean Pentecost, 118-9. 


£ , OOO, 84. 


94 
Presbyterian Church in Pyengyang. He refused to worship at an 


ancestral shrine, was imprisoned in Japan, and died on April 28, 1944 
at the age of 48.” Choo’s receiving of the Holy Spirit moved him to 
becoming a person who accelerated the independence of Korea and 
triggered a movement of the Holy Spirit in Korea. 

David Yonggi Cho (February14, 1936-September 14, 2021 CE) 
is the senior pastor at the Yoido Full Gospel Church, the world's 
largest congregation with a claimed membership of 830,000. He is 
now best known worldwide for the Holy Spirit movement. He was 17 
years old when he was told he would die within three months due to 
lung disease. However, he received Christ through the evangelism of 
a girl in the same town and he began reading the Bible every day. He 
was completely healed in six months.” After experiencing the healing 
of the Holy Spirit, he became a minister of the Holy Spirit. He travels 
the world and preaches healing. He created the theory of the five-fold 
gospel and the three-fold blessing from 3 John 1:2. The fivefold gospel 
is: first, the gospel of salvation; second, the gospel of fullness of the 
Holy Spirit; third, the gospel of the divine healing; fourth, the gospel 
of blessing; and fifth, the gospel of the second coming of Christ. The 


three-fold blessing is as follows: first, the spiritual blessing; second, 
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the daily blessing; third, the blessing of health.” Cho has shown the 


continuation of the works of the Holy Spirit in Korea. 

Even after the death of Pastor Yonggi Cho, the work of the Holy 
Spirit continues to appear in various places. Elder Ki-Chul Son 
(November 14, 1957-present) holds a charismatic meeting every 
Monday through Heavenly Ministry in Good-Shephard church. He is 
testifying that many people are being healed through his ministry. As 
an elder of Onnuri Church, he is doing inner healing work and 
recovery of the sick, and numerous evidences of healing are being 
reported. 

The work of the Holy Spirit is not in the time of kronos and 
cannot be limited to any specific period. If this has been proven 
through the history of the church, it has been proven beyond all 
dimensions. The work of the Holy Spirit transcends languages and 
cultures. Since the Holy Spirit himself belongs to eternity, he does not 
appear and disappear at any moment in human time. From before 
human time to the present, and even if human time disappears, the 
work of the Holy Spirit and his activities will not disappear. He abides 
in the time of kairos, entered human time, and has worked and will 
work without ceasing. For him, past, present, and future do not exist, 


only eternity. 
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Conclusion 


Through historical studies, we can confirm that the normative 
work of the Holy Spirit in healing, deliverance, signs, wonders, and 
miracles has continued from the biblical era to the post-apostolic era, 
through the Middle Ages into the Modern era, and continues in the 
present and will do so into the future. Many who played a pivotal role 
in the history of Christian church acknowledged and experienced the 
work of the Holy Spirit. Some Christian figures turned from 
cessationism to continuationism after they experienced the work of 
the Holy Spirit. For instance, Augustine, who believed through much 
of his life that the gifts of the Holy Spirit had ceased, later turned to 
continuationism as he witnessed the gifts of the Holy Spirit in 
operation during his life and ministry.® Korea's early missionary, 
Bernheisel (Korean name:[][][]), also turned his position from 
cessationism to the continuationism for very similar reasons. 

In Korea, conservative ministers in the Presbyterian 
denomination were influenced by Calvin who denied the continued 
work of the Holy Spirit. Their influence has resulted in a strong 
approval of cessationism, especially in the Presbyterian Churches in 
Korea. However, in Korea, more are claiming the errors of 
cessationism among Presbyterian conservative theologians. This will 


be detailed in the Theological Foundations chapter. 
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Religiosity is the face of death and denying miracles is at the 


root of its foundation. If religion excludes miracles based on 
theological suppositions, then there is no way to properly account for 
miracles when they occur. Therefore, religion finds ways either to 
excuse them through some supposed science or deny that they even 
occurred. If there are no miracles allowed in religion, then there is no 
way to explain when a miracle occurs, therefore the miracle is denied. 
This is the circular argument of cessationism. However, as noted, 
many historical figures of Christian doctrine not only acknowledged 
the work of the Holy Spirit but also confirmed they experienced His 
miraculous works. The claim that the miraculous work of the Holy 
Spirit has ended is a big error that shakes the very foundation of 
Christian doctrine. 

In conclusion, even cursory historical observations show that 
the work of the Holy Spirit has continued. The Bible speaks of the 
salvation of our soul (1 Peter 1:9). This salvation is something that our 
soul experiences beyond that which can be discerned by the five 
senses. Philosopher William James proposed that we have a sense of 
reality other than that given by the five senses. There is in the human 
consciousness a sense of reality, a feeling of objective presence, a 
perception of something more deep and more overarching than can be 
perceived by the five senses through which existent realities are 


supposed to be revealed.*! James concludes we have a special sense 
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through which we can know true reality. I believe this sense is the 


Spirit of Jesus. In the Bible, the Holy Spirit is called the Spirit of Truth 
(John 14:17; 1 John 4:6). Because Jesus is the truth, the Holy Spirit is 
the Spirit of Jesus. When our soul meets the Spirit of Jesus, we have 
the knowledge of Jesus (Phil. 3:8). Historically, humans have 
experienced the Holy Spirit through all times; they have experienced 
the gift of the Holy Spirit in the lives of those who believe in and 
receive Jesus Christ. Therefore, the theory that the work of the Holy 
Spirit ended in the Bible era has many errors theologically, 
historically, and psychologically. This, along with other critical 


theological concepts, will be detailed in the next chapter. 
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CHAPTER FOUR 


THEOLOGICAL FOUNDATIONS 


Generally, John Calvin is called the father of cessationism. 
Calvin borrowed the idea from the early church father John 
Chrysostom's cessationism. Chrysostom said that “miracles do not 
happen now, that they did happen then... . in those time they were 
profitable, and now they are not.” Every variety of miracle 
Chrysostom declares to have ceased. He complained about those 
questioning why speaking in tongues did not happen when people 
were baptized. He criticized seeking miracles.** However, his 
commentary on Romans does not appear to have completely denied 
the gifts or miracles of the Holy Spirit. He exegetes Romans 12:6 as 
follows. Even if the prophecy is a gift of the Holy Spirit, it is not given 
meaninglessly, but by evaluating the recipient. Chrysostom, using 1 
Corinthians 12:31 as an example, did not deny the greater gift of 


prophecy and said that those who were gifted should not have pride. 
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Therefore, he seems to have been wary of pursuing gifts, pursuing 


miracles, or bragging about speaking in tongues. Regarding the fruit 
of the Holy Spirit, he did not say anything mysterious, but insisted 
that the face of the person who received the kingdom of God as a 
reward should not have a sad face, but a face with joy and happiness.* 
Chrysostom often commented that he was not going to flee hardship, 
but to overcome it with a faith.** From these claims, it seems true he 
was wary of miracles or the excessive obsession with the gifts of the 
Holy Spirit, but he does not seem to deny them. Instead, he seems to 
have pursued a more rational religious life. 

Many who claim that the gift of the Holy Spirit has ceased often 
speak in conflict with their preaching and writing. As shown in the 
Historical Foundations chapter, it is difficult to limit the miraculous 
work of the Holy Spirit to a specific time period. Also, if we limit the 
work of the Holy Spirit, logic leads to the conclusion that there is no 
religious experience in the present. On the other hand, in some cases, 
claims of experiences with the Holy Spirit are actually Satanic. The 
works of the Holy Spirit can also be disregarded as pranks based on 
the corruption of those who work in the gifts of the Holy Spirit. 
However, if we follow the logic that, based on some of their immoral 
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actions, the preachers of the Holy Spirit deny the source of the Holy 


Spirit, then Calvin's immoral behaviors would fall into the same 
contradiction and become a reason to deny Calvin's doctrine of 
cessationism. Obviously, it is a foolish argument to affirm or deny 


God’s work based on the behavior of some individuals. 


Theology of the Holy Spirit in the Experience of John Wesley 
John Wesley began to practice extemporaneous prayer by 
learning from the Moravians. Wesley preached outdoor sermons—an 

activity banned by the Anglican Church—and he also preached 
without a manuscript. So, John Wesley was a British Anglican priest, 
acted in ways that were opposed to the canonical form of worship. 
The style of worship and preaching style that Wesley pursued became 
the driving force for him to pursue a form of worship that was more 
dependent on the Holy Spirit. He relied on the guidance of the Holy 
Spirit instead of the sermon manuscript, and the free guidance of the 
Holy Spirit instead of the ritual form of the denomination. Wesley 
theologically denied predestination and was open to the work of the 
Holy Spirit. One example occurred while he was preaching in New 
Gate Prison where people fell back and accepted Jesus. 

Wesley influenced the origins of the First Awakening. His 
journal contains mystical experiences and the work of the Holy Spirit 


in many places. He wrote various records of demons departing, 


102 
healings, prophecies and falling in the Spirit. As just one example, 


Wesley recorded the healing in the name of Jesus of a woman 
suffering from a painful demonization. 


Thur. 25. Oct. 1739. I was sent for to one in Bristol who was 
taken ill the evening before. (This fact, too, I will simply relate, 
so far as I was an ear - or eye witness of it.) She lay on the 
ground, furiously gnashing her teeth, and after a while roared 
aloud. It was not easy for three or four persons to hold her, 
especially when the name of Jesus was named. We prayed; the 
violence of her symptoms ceased, though without a complete 
deliverance. 

In the evening, being sent for to her again, I was unwilling, 
indeed afraid, to go, thinking it would not avail unless some who 
were strong in faith were to wrestle with God for her. I opened 
my Testament on those words, ‘I was afraid, and went and hid 
thy talent in the earth.’ I stood reproved and went immediately. 
She began screaming before I came into the room; then broke 
out into a horrid laughter, mixed with blasphemy, grievous to 
hear. One who from many circumstances apprehended a 
preternatural agent to be concerned in this, asking, ‘How didst 
thou dare to enter into a Christian?’ was answered, ‘She is not a 
Christian. She is mine.’ ‘Dost thou do not tremble at the name of 
Jesus?’ No words followed, but she shrunk back and trembled 
exceedingly. ‘Art thou not increasing thy own damnation?’ It 
was faintly answered, ‘Ay, ay,’ which was followed by fresh 
cursing and blaspheming. 

My brother coming in, she cried out, ‘Preacher! Field preacher! 
I don’t love field preaching.’ This was repeated two hours 
together, with spitting and all the expressions of strong 
aversion. We left her at twelve but called again about noon on 
Friday 26. And now pangs ceased in a moment. She was filled 
with peace and knew that the son of wickedness was departed 
from her.” 


These demons leaving and healing the disease at Wesley’s 
pastoral site were important spiritual experiences. Wesley’s religious 
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experience would not have been endorsed by the Church of England 


at the time. However, in his journal, there are countless events of 
healing through prayer. 

In his journal, numerous healing events were recorded. An 
example of one (which appears to actually be a raising from the dead) 
follows: 

December Mon. 20, 1742.... When I came home, they told me 

the physician said he did not expect Mr. Meyrick would live till 

the morning. I went to him, but his pulse was gone. He had been 
speechless and senseless for some time. A few of us immediately 
joined in prayer. (I relate the naked fact.) Before we had done 
his sense and his speech returned. Now he that will account for 
this by natural causes has returned. Now he that will account 
for this by natural causes has my free leave. But I choose to say, 
this is the power of God.* 

Elsewhere in his journal, a horse was healed, cancer was 
healed, and numerous patients including himself were mentioned as 
being healed—so much that it is difficult to list all the events of 
healing through prayer.” He also recorded how prayer changed the 
weather (July 23, 1750).°° Wesley mentioned he was delivered from 


danger by an angel.” Certainly, Wesley apparently established a 


continuationist theology of the Holy Spirit based on experience. 
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Wesley even based his decision not to marry through a spiritual 


experience. He dreamed of getting married to Grace Murrey and 
looked for an answer from God, but he had a dream that she died. 
Later she married John Bennet and, in fact, died shortly thereafter.” 
Vinson Synan said that Methodists could know from a crisis 
experience of conversion that they were saved. From the beginning, 
Methodist theology placed great emphasis on this conscious religious 
experience.” Therefore, Wesley's Methodist movement theologically 
influenced the Pentecostal Holy Spirit movement and had a 
methodological influence on the American revival movement.” 

The Holiness Movement also emerged after the American Civil 
War as a result of emphasizing Wesley's holiness. This movement 
attempted to shift away from formalistic worship into an emotional 
and experiential religion of mind.” In doctrinal terms, Wesley was the 
first theologian who emphasized the second blessing to overcome the 
residue of sin and live a sanctified life after rebirth. This became the 
first step in the modern Pentecostal Spirit movement to lay the 
theological foundation for the worldwide movement of the Holy Spirit. 


Phoebe Palmer, the protagonist of the American Holiness Movement, 
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transformed Wesley's holiness. Later, Asa Mahan was the first to 


describe this holiness as “baptism of the Holy Spirit.”°° 

Eventually the Methodist Church in the United States became 
independent from the Methodist movement in England. There were 
more than 15,000 Methodists in the United States by November 1782. 
However, only a few priests from the Church of England were present 
in America. Wesley responded by publishing a 1784 revision of the 
book The Sunday Service of the Methodists in North America, With 
Other Occasional Service. This became a problem in England since it 
gave credibility to a separate Methodist movement in America.” 
Despite Wesley's opposition, Francis Asbury, who had been ordained 
by Wesley, was elected in 1783 as a bishop of the Methodist Church in 
the United States. Asbury's organization of the Methodist Church and 
the appointment of a local untrained pastors rapidly expanded the 
Methodist Church in the United States. The wide use of local pastors 
who did have formal theological education led to a focus on revival by 
experience rather than deep insight and theological inquiry into the 
Bible. The early Methodist movement thus relied on the movement of 
the Holy Spirit and the Holiness Movement in general depended less 


upon theological training. 
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The First Great Awakening 


The First Great Awakening began in the 1730s. One of the major 
drivers of this movement was George Whitefield. He was an Anglican 
priest and also a member of the Oxford Methodists. He came to the 
New World and served in Georgia for a time as successor to John 
Wesley. He later became one of the outstanding leaders of the Great 
Awakening—a revival movement that began in the middle colonies 
and thrived in New England under the preaching of Jonathan 
Edwards. Vinson Synan calls John Wesley the spiritual and 
intellectual father of the Holiness-Pentecostal movement.” 

This theology of experience gave John Wesley considerable 
significance. It can be said that this is like the experience of the 
Apostle Paul meeting Jesus at Straight Street. “As he neared 
Damascus on his journey, suddenly a light from heaven flashed around 
him. He fell to the ground and heard a voice say to him, “Saul, Saul, 
why do you persecute me?” Who are you, Lord? Saul asked. “I am 
Jesus, whom you are persecuting,” he replied” (Acts 9:3-5). Therefore, 
the work of the Holy Spirit places importance on experience. It is like 
the book of Acts, which recorded the work of the Holy Spirit. So, this 
experience of John Wesley adds to the experience of the threefold 


Theological Structure of the Anglican Church, following the Bible, 
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reason, and tradition. That is why the Pentecostal denomination calls 


him the father of Pentecost and records him as a direct influencer of 


the First Great Awakening Movement in America. 


Wesley's Experience of the Holy Spirit and the Correlation with 
Holiness 

John Wesley was influenced by books from the Catholic and 
Anglican mystical traditions. The books that influenced him are: Rule 
and Exercises of Holy Living and Dying by Jeremy Tayler, Imitation of 
Christ by Thomas A Kempis, and especially Treatise on Christian 
Perfection and Serious Call to a Devout and Holy Life by William Law. 
Throughout Law’s book John Wesley sees that the supreme holiness 
and the supreme holy heart are the duty of the priest, as well as the 
duty and happiness of all Christians.’ Wesley was interested in 
holiness, which led him to help establish the Holy Club at Oxford, 
leading to a lifelong pursuit of the completion of salvation, which he 
called complete sanctification or the doctrine of perfection. 

To supervise the American branch of Methodism, Wesley 
appointed the indefatigable Francis Asbury as preacher and traveler. 
As passionately committed to the doctrine of holiness as Wesley 
himself, Asbury claimed to have been “saved” at the age of fifteen and 


“sanctified” the following year. In 1782 he wrote in his Journal that 
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the only preaching that did good was the kind which “presses the use 


of the means and urges holiness of heart.” Once while ill, he wrote, “I 
have found by secret search that I have not preached sanctification as 
I should have done. If I am restored, this shall be my theme more 
pointedly than ever.'*! As such, the theology of the Methodist took 
holiness as important. However, this holiness movement combined 
with the experience of the Holy Spirit movement and produced a 
great synergizing effect. 

Devereaux Jarratt wrote, describing the Virginia services of 
1775, that holiness religion was much in evidence. Many were 
“panting and groaning for pardon” while others were “entreating God, 
with strong cries and tears to save them from the remains of inbred 
sin, to sanctify them throughout... .” Many of them testified to having 
been sanctified, “instantaneously, and by simple faith.” At times, the 
emotions of the sanctified Methodists would exceed the limits of 
control. “Some would be seized with a trembling, and in a few 
moments drop on the floor as if they were dead; while others were 
embracing each other with streaming eyes, and all were lost in 
wonder, love and praise,” wrote one observer.'” It can be confirmed 
by historical records that the expansion of Methodism was extended 


to the experience of the Holy Spirit and the Holiness Movement. 
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As mentioned above, those influenced by Wesley came to 


emphasize holiness and the movement of the Holy Spirit. In 1782 
Asbury wrote that the only preaching that did good was the kind 
which “presses the use of the means and urges holiness of heart... . I 
have found by secret search that I have not preached sanctification as 
I should have done. If I am restored, this shall be my theme more 
pointedly than ever” .!” 

In the Methodist General Conferences of 1842 and 1832 urgent 
calls were given to the faithful to emphasize holiness. “If Methodists 
give up the doctrine of entire sanctification, or suffer it to become a 
dead letter, we are a fallen people, warned the bishops. . .” By 1840 
perfectionism was becoming one of the central themes of American 
social, intellectual, and religious life. And from the ground of 
perfectionist teaching sprang the many reform movements intended 
to perfect American social life—women’s rights, the abolition of 


slavery, anti-masonry, and the various temperance campaigns.'™ 


The Theology of the Holy Spirit in the Wesleyan Quadrilateral 
The so-called Wesleyan Quadrilateral includes Scripture, 
Tradition, Reason, and Experience. The term “Wesleyan 


Quadrilateral” does not appear in the writings of John Wesley. It is a 
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term that Albert C. Outler chose to describe the theological method of 


John Wesley.: 

John Wesley took the Anglican theology as it was and added an 
emphasis on experience, meaning the Holy Spirit’s work in attesting 
to the truth by inner working in a person’s life to produce what the 
other dimensions of the quadrilateral affirmed. It is noteworthy that 
while Anglican theology emphasized tradition, John Wesley 
emphasized the Bible. In his standard sermon, each sermon quotes 
countless Bible verses. He is regarded as the man of one book. 
Richard Hooker, an Anglican theologian, added the Bible to tradition, 
following the claim of the reformer at the time, and furthermore, 
added reason with the influence of rationalism under the ideology of 
the time and made the foundation of the Anglican theological system. 
To this, John Wesley added experience, which, with the other three 
elements, Outler referred to as the Wesley Quadrilateral. The 
experience here can be seen as referring to the work of the Holy 
Spirit and the experience of holiness. 

Wesley did not formulate the succinct statement now commonly 
referred to as the Wesley Quadrilateral. Building on the Anglican 


theological tradition, Wesley added a fourth emphasis, experience. 
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The resulting four components or "sides" of the quadrilateral are (1) 


Scripture, (2) tradition, (3) reason, and (4) experience.‘ 

The restoration of religious experience to the Christian faith is 
perhaps John Wesley’s most significant theological contribution.'” 
Experience was a jewel that Wesley placed back into the crown of 
Christianity. Through a series of encounters with a group called the 
Moravians, John Wesley became aware that he lacked the experience 
of Christian assurance.: One of his great strengths as a theologian 
was that he never left the ministry field. He continued to expand his 
theological affairs through pastoral experience. John Wesley believed 
that the Holy Spirit was the primary agent involved in Christian 
experience. 

Wesley’s pneumatology was distinctly soteriological. The Spirit 
is the divine initiator who awakens, assures, purifies, and guides the 
believer in the ordo salutes (“order of salvation”). In A Letter to a 
Roman Catholic, Wesley writes: 

I believe the infinite and eternal Spirit of God, equal with the 

Father and the Son, to be not only perfectly holy in himself but 


the immediate cause of all holiness in us; enlightening our 
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understandings, rectifying our wills and affections, renewing 
our natures, uniting our persons to Christ, assuring us of the 
adoption of sons, leading us in our actions; purifying and 
sanctifying our souls and bodies, to a full and eternal enjoyment 
of God.’ 

Wesley seems to have thought of connecting the experience of the 


Holy Spirit and sanctification. 


The Understanding of Holy Spirit in C. Peter Wagner’s 
Theology 

It seems to be true that the work of the Holy Spirit, which began 
with John Wesley, indirectly influenced the First Great Awakening 
Movement in America. Then there was the 2nd and 3rd Great 
Awakening Movements. The early Methodist movement gave rise to 
the Pentecostal movement. In particular, Peter Wagner, who helped 
form and introduce the New Apostolic Movement, was influenced by a 
famous Methodist missionary to India, E. Stanley Jones and expanded 
his theological outlook on the work of the Holy Spirit. Following is a 
description of how Wagner’s theological views changed. 

In his book How to Have a Healing Ministry without Making 
Your Church Sick, Wagner described himself as a dispensationalist, 
anti-Pentecostal, with a limited view of power of Holy Spirit, and 
having a humanistic worldview. He accepted the teaching of leaders 


such as John Stott, J. I. Packer, and John MacArthur, Jr.+ In his 


109 


Bevins, Wesleyan Quadrilateral, 241. 
110 


113 
autobiographical confession, he self-describes as completely 


fundamentalist. He used the Scofield Bible in both English and 
Spanish where the editor’s footnote to 1 Corinthians 13:8 affirmed 
that the “sign” gifts such as tongues, healings, and miracles went out 
of use after the age of the apostles.'" 

According to Peter Wagner’s writing: 


I like the way Pastor George Mallon, John Opmeer, Jeff Kirby 
and Paul Stevens capsulize their pilgrimage. None consider 
himself as a charismatic pastor of a charismatic church. They 
admit that “Our backgrounds, both Dispensational and 
Reformed, taught us to believe that the overt gifts of the Holy 
Spirit ceased with the apostles. To pass our theological exams 
we all adapted the party line.” Once they left seminary, 
however, and became involved in ministry for varying periods of 
time, they have now come to three conclusions: (1) the cessation 
of particular gifts was not taught in Scripture; (2) the Church 
was desperately weak and anemic because of the lack of these 
gifts; and (3) what we were seeing in our own experience 
suggested that these gifts were available for the Church 
today.!” 


Wagner saw that religious experience changed the form of their 
beliefs. He pointed out “an important factor in changing the minds of 
these evangelical pastors was their personal experience of God’s 


supernatural power in their ministries.'" 
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Wagner was no longer a dispensationalist nor was he anti- 


Pentecostal. What brought about the change was his experience of 
watching a cyst that needed surgical attention healed through prayer 
by E. Staley Jones. The patient, Peter Wagner himself, said this 
healing gift changed his perspective.' It was the first step of a 
paradigm shift towards accepting the work of the Holy Spirit as 
described by anthropologist Charles H. Kraft.'"® 

The second stage of Wagner’s paradigm shift involved 
witnessing the growth of the Pentecostal churches in Latin America. 
In 1950, twenty percent of Latin American evangelicals were 
Pentecostals. In twenty years, that figure reached seventy percent and 
was still growing. The works of the Holy Spirit had to be the reason 
for this amazing growth. 

The third stage of his paradigm shift was a meeting with the 
Church of God (Cleveland, TN). Peter Wagner admits he had despised 
Pentecostals. But after spending time at The Church of God, his 
attitude towards Pentecostals changed. Every time he returned from a 
visit, he felt spiritually refreshed and started to wish he was 
Pentecostal. It was during that time he suspected strongly that God 


had something different in store for his future.'!’ 
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The final stage of his paradigm shift came from witnessing John 


Wimber and his healing prayer.'® Wagner and Wimber became friends 
in the mid-1970s. By 1980, Wimber developed a reputation for 
healing the sick through prayer at his new church. Wagner began to 
attend meetings and then heard Wimber’s lecture, “Signs, Wonders 
and Church Growth.” Inspired by the lecture, he pitched the idea of 
teaching signs and wonders at Fuller Theological Seminary. After it 
was accepted as a class in the School of World Missions program at 
Fuller, while teaching, Wimber asked if anyone needed prayer for 
physical healing. Wagner raised his hand, talking about his issues 
with high blood pressure that required him taking three pills daily. 
When Wimber prayed for him, he felt a sense of peace, and also that 
he might fall over. Days after, Wagner went to see his doctor, and his 
blood pressure was so low that he was removed from medication. 
Wagner wrote, “This finished the process of my paradigm shift. I 
began as a skeptic, then became a spectator and finally decided to be 
a participant. I started laying hands on the sick, learning how to 
minister to them in the name of Jesus.” +° The experience of the Holy 


Spirit changed Wagner’s theology. 
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The Healing Theology of John Wimber 


John Wimber was originally a student of Peter Wagner, but 
Wagner was, in the end, deeply affected by John Wimber. According to 
Wimber in his book Power Healing, Wagner affirmed his charismatic 
belief and theology of the Pentecostal movement. Richard J. Foster 
introduced John Wimber in the book Power Healing and expressed the 
book’s biblical integrity. This book affirms a team approach to 
ministry. Foster finished his introduction as follows: 

In May of 1978 I was walking alone along a beautiful stretch of 

coastline in the Pacific Northwest, USA, when I had an unusual 

experience of the presence of God—an experience that lasted 
for perhaps an hour and half. I was never the same again. One 
of the several instructions from that encounter was to pray for 
the rising of new prophetic leaders who could gather the people 
of God into fresh, bold expressions of faithfulness and 
obedience. Since that day I (no doubt along with multiplied 
others) have been seeking God to raise up an incendiary 
company of Spirit-led, Spirit-ordained, Spirit-trained leaders. '”° 
Richard Foster's support became a great source for the theological 
foundation of Wimber’s work in the Holy Spirit. 

John Wimber made his position on healing prayer clear. If one 

hundred people receive prayer and only one is healed, it is better than 


if none receive prayer and no one is healed.’”! Wimber had suffered 


chest pain every four or five months.'?* When Bob Craine prayed over 
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him for healing and prophesied that “as I was with Abraham, so I am 


with you,” he sensed God’s healing power already working on him. 
Later in life he was hospitalized, but he prayed and was healed 
again.’ Wimber established his system of faith and theology through 
experience, doubt, and divine experience again. He believed that the 
goal in praying for the sick was that they got healed and as a result 
the kingdom of God was advanced. '“ 

Wimber explained how his position on speaking in tongues 
changed. One sunny afternoon in June 1964 his three-year-old son, 
Sean, wandered away. He found his son terror stricken and waving at 
stinging bees. He could see ugly red welts forming all over him. He 
laid Sean down on his bed. After the initial shock of seeing Sean in 
such a bad condition, he pulled himself together and began praying 
for his healing, but he did not know how to pray. He had been warned 
by a pastor about the dangers of charismatic gifts like healing and 
speaking in tongue. “They are divisive, and the devil counterfeits 
them. It’s best to stay away from them.” But his son’s present 
condition cut through this argument. He began to pray for Sean’s 
healing. He was desperately in need of words when he broke out into 
a language that he did not understand. His “tongue” was accented by 


intermittent salvos of “heal him, Jesus, heal him.” He could feel faith 
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for healing. When he awakened a few hours later, Sean had only one 


small red bump on his body. Through this event, Wimber had 
experienced the gift of speaking in tongues. Although he later, for a 
period, doubted healing and speaking in tongues, his experiences 
brought him back to belief.: His experiences also made his 
theological foundation more solid. Like other charismatics, he 
solidified his belief system through mystical experiences of the Holy 
Spirit’s presence and power. 

Through his experiences, Wimber began to form his theological 
foundation of miracles, despite the traditions of his early learning that 
denied miracles exist. Many Reformed and Lutheran Christians also 
teach the cessation theory. Both Calvin and Luther thought the 
charismatic gifts ceased after the first century. In their reasoning, 
most Christians who deny divine healing misunderstand its purpose; a 
purpose which they usually limit to authenticating the gospel and the 
witness of the first-century messengers. Once the Christian church 
was established, they reason, there no longer remained any need for 
healing and other miracles. So, they conclude, God withdrew the 
charismatic gifts. 

While authenticating the gospel and establishing the church 
were two of the purposes of divine healing, John Wimber claimed 


there were others. These purposes include: demonstrating Christ’s 
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compassion and mercy (Matt. 14:14, 20:34; Mark 1:41); bearing 


witness to the truth of Christ’s claims about himself (Matt. 8:14; Luke 
5:18-26); demonstrating that God’s kingdom has arrived (Matt. 4:23); 
showing Jesus is the One who was promised by the Father (Matt. 
11:1-6), illustrating on the physical plane what God wants to do for us 
spiritually (Matt. 9:1-8); bringing people to repentance (Luke 10:8- 
12); and showing that the gospel is intended for the Gentiles as well 
as the Jews (Luke 7:1-10).'”° 

One of the Bible passages that Korean Pastor Yonggi Cho 
frequently quotes it very insightful. This verse actively defends John 
Wimber's support for the ongoing use of the gifts of the Holy Spirit: 
“Jesus Christ is the same yesterday and today and forever” (Heb. 
13:8). In addition to this, in conclusion, this concept is powerfully 
reinforced by Paul’s admonition to the church at Corinth, where he 
says, “Therefore, you do not lack any spiritual gift as you eagerly wait 


for our Lord Jesus Christ to be revealed” (1 Cor. 1:7). 


Conclusion 
John Wesley became known as the father of the Pentecostal 
movement in establishing his theological system of the experience of 
the Holy Spirit. He came to this through his conversion experience at 


Aldersgate, enlightenment through meetings with Spirit-led 
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Moravians, especially his personal experience of the baptism of the 


Holy Spirit at Fetter Lane, and numerous experiences of the Holy 
Spirit in the ministry field. Wesley, through his theological embracing 
of the work of the Holy Spirit, is recognized as a direct influence of 
the Great Awakening Movements in the United States. 

For John Wesley, experience goes beyond the mystical 
experience of the gift of the Holy Spirit and has a close relationship 
with the Holiness Movement. Furthermore, it was an important 
process toward Christian perfection that clears up the remnants of sin 
that remain after conversion. The gifts of the Holy Spirit are also 
meant to be seen in the transformation of society. 

Wesley's theology expands the experience of the Holy Spirit to 
holiness and social holiness. Through weekly meetings, early 
Methodists collected a penny for relief work and cared for the 
underprivileged. Wesley can be said to be a remarkable reformer, 
clergyman, and theologian who transcended speculative faith, which 
is the limit of reason, and sublimated speculative theology into the 
experience of the Holy Spirit and the Holiness Movement. 

Peter Wagner needed fifteen years to accept the power of the 
Holy Spirit.” John Wimber also needed time to understand and 
believe the Holy Spirit was still working in supernatural and 


miraculous ways. Through the Aldersgate event, Fetter Lane event, 
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and other events, John Wesley came to emphasize the experience of 


the Holy Spirit. This theology of Wesley’s then influenced George 
Whitefield and Jonathan Edwards, whose theological background of 
cessationism was changed through experience, the First Great 
Awakening Movement became fueled by a continuationist theology. In 
Saint Augustine’s old age, he changed his viewpoint from 
cessationism to continuationism because he experienced the work of 
the Holy Spirit. Luther also saw his position change from belief that 
the work of Holy Spirt ceased to continuationism when he witnessed 
the work of the Holy Spirit. Through this we can see the Holy Spirit 
relentlessly at work bringing about corrected views of his person and 
work in the theology of great minds and great influencers. 

The cessationist leaning Scofield Bible and John Calvin’s 
reformed theology affects many people. It leads the to the belief that 
the work of the Holy Spirit ceased after the Apostolic age. However, 
through this study, it is apparent that many charismatic theologians 
and leaders began as cessationists yet had their faith and theological 
views changed towards continuationism upon experiencing the work 
of the Holy Spirit. 

Charles Kraft provides an excellent perspective to conclude this 
theological discussion. He emphasizes that the way we interpret 
Scripture (and all else that goes on) is pervasively influenced by our 


experience.'* This is because people have difficulty understanding 
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beyond their own experience. In this sense, the empiricism that all 


perceptions are based on experience is seen as extremely valid with 


the foundation of the Bible. 


Charles H. Kraft, I Give You Authority [O0 O00 OOO OO, tran. 
2000), 10. 
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CHAPTER FIVE 


INTERDISCIPLINARY FOUNDATIONS 


There are parallels to the study of the Holy Spirit in the fields of 
religious philosophy. Certain parallels become apparent that act as 
reinforcement for the idea of the Holy Spirit’s ongoing supernatural 
work. Many philosophers have pondered the existence of God and the 
Holy Spirit. Through their results, extrapolations can be made that 
connect with the work of the Holy Spirit in Christianity. 

An “innate idea” is an idea allegedly inborn in the human mind; 
that is an idea that is already present in the human mind and does not 
derive from experience. The doctrine that at least certain ideas (e.g., 
those of God, infinity, substance) must be innate, because no 
satisfactory empirical origin of them could be conceived, flourished in 
the 17th century, and found in René Descartes its most prominent 
exponent.'”? Descartes identified an innate idea with God. Descartes’ 


major work on the scientific method was his Discourse on the Method 
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of Rightly Conducting One’s Reason and of Seeking Truth in the 


Sciences. 

Carl Jung introduced the concept of an archetypal theory. It is 
like the innate idea.'*° Jung referred to the unconscious as the 
individual and collective unconscious. The archetype belongs to this 
collective unconscious world. It is assumed that this archetype 
contains a shadow of God. An archetype is also known as “universal 
symbol.” Jung argued that phrase “collective unconscious” refers to 
experiences shared by a race or culture. Such experiences include 
such things as love, religion, death, birth, life, struggle, and survival. 
These experiences exist in the subconscious of every individual, and 
are re-created in literary works, or in other forms of art.'*' Carl Jung 
thought collective unconsciousness prove that there are traces of God 
in the human mind. 

Descartes' innate idea is remarkably like the archetype of Carl 
Jung. Descartes said it was God who made the laws that move this 
universe.'*? In China, this is called Tao. The Chinese Bible translates 


the “Word” into “Tao” in the beginning in the Gospel of John: “In the 
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beginning was the Tao.” In Eastern philosophy, ch’i is considered to 


move the universe. 

Baruch Spinoza also had a concept of the innate. He thought all 
people innately had the light of universal cognitive ability. This light 
came from God. This light was necessary to properly interpret the 
Bible.’ This can be regarded as the Holy Spirit’s work in revelation. 

This discussion attempts to add further substantiation from 
outside the Bible to the work and existence of the Holy Spirit. In this 
chapter, the invisible manifestations in Western and Eastern 
philosophy are examined with regard to describing God. The existence 
of God is thus shown to not be limited to a specific area. The work of 


the Holy Spirit is not governed by time and space. 


Correlation between Ch’i and the Holy Spirit in the Orient 
Koo Dong Yun expresses his opinion as follow: Although there is 
no exact English word for the Chinese word ch’i, various terms 
describe this Chinese word, such as spirit, energy, force, material 
force, vapor, breath, and air. Without difficulty, one can see many 
similarities between the biblical word Spirit (Hebrew: ruach, Greek: 
pneuma) and the Chinese word ch’i.'* The understanding of ch’i (qi or 
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ki, which will be used interchangeably) philosophy in Far East Asia 


has an exceedingly long history. 

The Sun exemplifies the primary symbol of yang ch’i; the moon 
is the primary symbol of yin ch’i. Thus, the essence of change is ch’i.'* 
According to Eastern philosophy, ch’i becomes the cause of the 
universe's movement. There are two elements of ch’i, yin and yang, 
and these elements come together to form life. Yin is a woman, and 
yang is aman. When a woman and a man come together, life is born. 
Koo Dong Yun defines ch’i as constantly changing, moving, and 
transforming. This East Asian view of ch’i brings forth a chilogical 
(Koo’s term for his study of ch’i) approach that views the essence of 
all beings as ch’i. Change precedes being (ontos), and Change 
produces beings. In this regard, “changeology” takes priority over 
ontology.: Koo Dong Yun compared chiology to changeology. The 
chiological approach underscores the continuum between ch’i of 
humans and that of Change (or Tao).'*’ Here, ch'i and Tao are almost 
similar and can be understood as ch'i for changes that work in 
humans and Tao for universal changes. 

The word “Holy Spirit” did not exist in East Asia before 


Christianity arrived. However, it cannot be said that the Holy Spirit 
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began with the beginning of Christianity. The Holy Spirit is often 


expressed in Judges of the Bible as the Spirit of Wisdom. Also, there is 
a scene where Samson gains great strength through the Spirit of God 
(Judg. 14:19, 15:14). In the Orient, when ch'i fills the body, more than 
one's ability can appear. The Eastern understanding of ch’i and Tao 

will be examined. A key difference between the Holy Spirit and ch’i is 
that ch’i is impersonal, and the Holy Spirit is personal. Ch’i is energy, 


and the Holy Spirit uses and operates ch'i. 


The Concept of Logos in the Chinese Bible; Tao 

According to the Chinese Bible, the Jogos of John 1 is translated 
Tao. “In the beginning was the Tao, and the Tao was with God, and 
the Tao was God (John 1:1). In Korea's first translated Bible by John 
Ross, Logos was translated into Tao. In the East, the concept of God 
seems to be understood as Tao, that is, something that moves the 
entire universe. 

In Chapter 1 of his Tao Te Ching, Lao-tzu writes the following 
about Tao: “The Tao that can be spoken of is not the eternal Tao; The 
name that can be named is not the eternal name.” (000000000 OOD: 
Chinese). Young-Oak Kim, an oriental philosopher, said that in the 
East there is no such thing as changelessness, and that eternity 


means the continuation of change. In other words, Tao is the source of 
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continuing change.!® According to his discourse, God is not the object 


of our recognition and God cannot be called by name.” In the East, 
God is not a noun, but an adjective. He said that in Oriental classics, 


God is a mysterious energy that the Ki of the Universe emits.'*! Before 


using the language of Shang-di (00: Chinese) as the concept of God in 


China, the primitive concept of Tao, which refers to God, is closer to 
the fundamental principle and energy of the entire universe that 
cannot be named other than by the personal concept of God.'” 

Experience with the underground seminary in China would lead 
one to the conclusion that they understand the logos in John’s Gospel 
as Tao.'* Therefore, the logos understood by the Chinese is like Tao in 
Lao-tzu's Tao Te Ching. In fact, there are many concepts of Tao that 
are remarkably like God in the Bible. 

Chinese scholar Lit-Sen Chang claims the five essences of the 
understanding of Taoism. First, Tao is all embracing. In chapter 25 of 
Tao Te Ching it says, 

There is a thing, formless, yet complete; Before Heaven and 

Earth, it existed. Without sound, without substance, it stands 


alone without changing. It is all pervading and unfailing. One 
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may think of it as the mother of all under Heaven. We do not 
know its name, but we call it Tao; forced to give an appellation 
to it, I shall say it was Great.” 14 


Here, Tao is a pre-existence of heaven and earth and implies a 

divine existence. Stephen Addiss and Stanley Lombardo 

translate chapter 25 of Tao Te Ching: 

Something unformed and complete 

Before heaven and earth born, 

Solitary and silent, stands alone and unchanging, 

Pervading all things without limit. 

It is like the mother of all under heaven, 

But I don’t know its name 

Better call it Tao. 

Better call it great.”'*° 
Tao is identified as great. Tao refers to the creation of all things. In 
other words, there is no problem at all if Tao is replaced by God the 
creator. 

Second, Tao is immutable.'* “If you do not know the eternal, you 
will bring disaster by acting in delusion” (chapter 16 of Tao Te 


Ching). The Bible teaches us that this “immutable” one is not merely 


a “principle” but the eternal God. 
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Third, Tao is reversible. “The movement of Tao consists in 


reversion” (chapter 40).'** “Returning is the movement of the Tao” 
(translated by Kang-nam Oh).! “Be twisted and one shall be whole; 
be crooked and one shall be straight; be hollow and one shall be filled, 
be tattered and one shall be renewed; have little and one shall obtain; 
but have much and one shall be perplexed” (chapter 22). These words 
are in the same context as the book of Isaiah in the Bible. 
A voice of one calling: “In the desert prepare the way for the 
LORD; make straight in the wilderness a highway for our God. 
Every valley shall be raised up, every mountain and hill made 
low; the rough ground shall become level, the rugged places a 
plain. And the glory of the LORD will be revealed, and all 
mankind together will see it. For the mouth of the LORD has 
spoken.” (Isaiah 40:3-5)1° 
Fourth, Tao is paradoxical. “True words are paradoxical” 
(chapter 72). One example of this in the Bible is “for the message of 
the cross is foolishness to those who are perishing, but to us who are 


being saved it is the power of God” (1 Cor. 1:18).'°' In chapter 43 of 


Tao Te Ching, the softest thing in the world, overcomes the hardest 
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thing in the world.’ We see this in expressions like, “A gentle answer 


turns away wrath” (Pr. 15:1) 

Fifth, Tao is hidden. Tao was a hidden mystery for Lao Tzu. “The 
way itself is the something seen in dream elusive, evading; In it are 
images, elusive, evading; In it are things, like shadow in twilight” 
(chapter 21). Here a parallel can be seen in expressions like, “The 
secret things belong unto the Lord our God” (Deut. 29:29).153 

There are many concepts in Tao Te Ching that have close 
parallels in the Bible. Looking a little more, Tao is as follows: “Heaven 
and Earth do not take side in their loving” (Tao Te Ching, chapter 5, 
translated by Kang-nam Oh).'* In the Bible, “He causes his sun to rise 
on the evil and the good, and sends rain on the righteous and the 
unrighteous” (Matt. 5:45). This Tao is self-defining in chapter 25 of 
Tao Te Ching. “There was something undifferentiated and yet perfect. 
Before Heaven and Earth were born. Soundless and formless. 
Independent and unchanging. Prevailing everywhere and 
inexhaustible. It can be called the mother of the universe. I do not 
know its name. I just give it a style name Tao.”'* This definition of Tao 


is stated as if describing the doctrine of God and the theory of trinity. 


JOO, AOO, 397. 
153 


Lao-Tzu, 69. 


ID, HO, 373. 


T39 , HEL 385-6. 


132 
“The Tao gives birth to the one. The one gives birth to the two. The 


two gives birth to the three. The three gives birth all things. All things 
carry yin on their backs and embrace yang in their bosoms. Through 


blending the ch’i, they achieve harmony. (Tao Te Ching, chapter 42):58 


Worship in Spirit (Ch’i) 

According to the ch’i philosophy, because our body is not our 
own, the law in which the organism of our body works must be 
explained by the change in motion of the ch’i of heaven and earth."*’ 
Eastern philosophy makes it clear that all things are closely related to 
the entire universe. In the view of Koo Dong Yun, ch’i and spirit can 
be identified as one.'*® Using his views, we can describe worship in 
Holy Spirit through ch’i. 

“God is spirit, and his worshipers must worship in spirit and in 
truth” John 4:24). In his book, Principle of Sociology, Herbert 
Spencer states that the root of all religions is ancestor worship. Every 
god is, and must be, in ultimate analysis, the ghost of a particular 
human being. Therefore, Kim Yong-ok also saw the God of the Jews— 


the God of Abraham, the God of Isaac, and the God of Jacob— 
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ultimately as an evolved form of the ancestral god called Yahweh.'® 


However, it is deduced that the descendants served the God that the 
ancestors served in commemorating the genealogy of the ancestors, 
and later regarded the ancestors as a god. 

There is no saying in Confucianism that relates to serving 
ghosts. However, we can see a vague acknowledgment of God's 
existence. Therefore, if Confucius cannot be said to worship the 
ancestral gods, it is easy to believe that the ancestors’ worship of God 
has turned into the descendant ancestor worship of today. 

In his Analects, Confucius describes the following: Chi-lu asked 
how the spirits of the dead and the gods should be served. The Master 
said, “You are not able even to serve man. How can you serve the 
spirits?” “May I ask about death?” “You do not understand even life. 
How can you understand death?” (Analects book 11: 12)'*° But there 
are also sayings to memorialize parents and ancestors. “Tseng Tzu 
said, ‘conduct the funeral of your parents with meticulous care and let 
not sacrifices to your remote ancestors be forgotten, and the virtue of 
the common people will incline towards fullness’” (Analects book 


1:9) 2° 
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Although not written by Confucius, one of the Confucian 


scriptures describes in detail the original meaning of rituals in 


Zhongyoung. According to the doctrine of the Mean or Zhongyoung 


(Chinese: gg, Korean: gp), filial duty means following the will of parents 


(19:2). During the spring and autumn seasons, one should inspect 
their ancestors' graves, display the clothes their ancestors wore, and 
put on the food that their ancestors ate when they were alive to 
perform a rite (19:3). The ultimate meaning of rituals is to take the 
place of my ancestor's life. One does the worship they performed, one 
enjoys the music they enjoyed, one honors what they admired, and 
one values the people they have brought close to. This is the supreme 
filial duty (19:5).* In Confucianism, the basis of rituals is to serve the 
object of respect that one’s ancestors served. All human beings have 
the essence of fearing God, and that experience and respect are 
passed on to their children, and it is seen as the basis of sacrifice. R. 
R. Marret (1866-1943), an English anthropologist, asserted that 
humans are homo religiosus. The only difference of humans from 
animals is their awareness and worship of God. 

Koo Dong Yun indicates the most foundational doctrine of 
Christianity is hyo (Korean: 9) by quoting the fifth commandment of 
the Decalogue. Jesus Christ is the ultimate embodiment of hyo who 


obeyed His Father (God the Creator) and volunteered to die on the 
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cross for His Father. The central point of Christianity is to obey the 


Heavenly Father (God) and the earthly father (human father). In face 
of this, Koo accused him of being a “Confucianized Christian.”'* The 
most fundamental principle of Confucianism begins with hyo. This 
comes from respect and obedience to superiors. The sacrifice is the 
expression of that heart. 

Koo Dong Yun defines the essence of God as Spirit. John 4:24 
reads, “God is Spirit (pneuma), and his worshipers must worship in 
spirit and truth.” Jesus Christ is also depicted as the Spirit: “Now the 
Lord is the Spirit (pneuma), and where the Spirit of the Lord is, there 
is freedom” (2 Cor. 3:17).'* Here we can confirm that both God and 
Jesus are understood as spirits. The Bible states that one of the 
essences of human nature is also spirit. “May your whole spirit, soul 
and body be kept blameless at the coming of our Lord Jesus Christ” (1 
Thess. 5:23). “The Spirit himself testifies with our spirit that we are 
God’s children” (Rom. 8:16). “For the word of God is living and active. 
Sharper than any doubled-edged sword, it penetrates even to dividing 
soul and spirit, joints and marrow; it judges the thoughts and attitudes 
of the heart” (Heb. 4:12). According to the above scriptures, humans 


also have a spiritual essence. 
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Koo Dong Yun compared spirit in the Bible with ch’i of J Ching 


(Korean: gg, Chinese: DO). A parallel understanding that God is Spirit is 
easily found in the J Ching, where J (change) represents the ultimate 
reality. The I Ching regards ch’i as the essence of Jand Tao. The term 
I Ching consists of the two Chinese ideograms. Ching denotes a book 
or thread, and the other ideogram J means changes.'® J ({]) is derived 
from a hieroglyphic lizard and has its meaning in that it changes 12 
times a day. That means it changes.'® Koo translated I Ching as the 
book of Change. The ideogram Z ([]) is the combination of the two 
radicals: the sun and moon. The sun exemplifies the primary symbol of 
yang ch’i; the moon is the primary symbol of yin ch’i. Thus, the 
essence of Change is ch’i.'° Ch’i is divided into yin and yang, and the 
yin and yang are combined to form one. 

Similarly, Eve was separated from Adam; the first human being 
became two, Adam and Eve; and the two became the oneness again, 
giving birth to life. In the East, this is called the combination of Yin 
and Yang. The sky is Yang, the Earth is Yin, the man is Yang, and the 
woman is Yin. This Yang and Yin combine to form one. This is called 
the harmony of Yin and Yang. The Korean flag represents the harmony 


of Yin and Yang. China's Tai Chi also harmonizes Yin and Yang. This 
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harmony of Yin and Yang is called ch’i. Electrons have cathodes and 


anodes. Atoms have protons and electrons. Plants have stamens and 

pistils. When Yin and Yang meet in this way, another life is born. God 
puts a living energy into man, and it comes out again and becomes a 

living being (Gen. 2:7). 

Chang-il Lee introduced Yin and Yang with archetype, which 
was coined by Carl Jung. The archetype is a form in which human 
experiences have been handed down since ancient times in an infinite 
repetition. In this way, Yin and Yang is a circular symbol engraved on 
every single cell of our body by hundreds of thousands of infinite 
repetitions of light and darkness that occur naturally at night and day 
as the Earth rotates around the Sun.'® Ch’i of Yin-Yang is the essence 
and manifestation of the origin of the Universe. 

In Oriental medicine, it is said that if the ch’i does not flow, pain 
comes. The Holy Spirit can be seen as the movement of ch’i. “Spirit of 
God was hovering over the waters” (Gen. 1:2). It breaks through the 
ch’i that is blocked between God and man. 

The Bible records that when the Spirit of God came upon 
Samson, a strong force appeared on Samson and he killed the lion 
with his bare hands (Judg. 14:6, 19). In the East, it is said that ch’i 
came in that great power was revived. Ch’i can be expressed energy. 


Ch’i (J) combined with another word yun (0) which means to move. 
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Ch’i-yun (gg) to create energy. It is said that when I have strength, I 


have ch’i-yun (energy). Samson is cut off from God, and his ch’i was 
blocked and he loses his strength. However, after recovery with God, 
he regains strength. This means that the blocked ch’i has been 
pierced. 

Oriental medicine says that eating with an uncomfortable mind 
can block ch’i and cause indigestion. Similarly, Jesus told the Jews to 


first reconcile with their brothers and sisters before leaving sacrifices 


at the altar (Matt. 5:23-24). In the context of communion, Paul states, 
“Anyone who eats and drinks without discerning the body eats and 
drinks judgment on themselves” (1 Cor. 11:29). 

Worshiping with the spirit refers to worship in which ch’i is not 
blocked in the Eastern concept. That is, there is no discomfort in the 
heart and no barriers to anyone. It refers to sacrifices in a harmonious 
flow between man and man, God and man, and the universe and me, 
and even in my body. That is why I become the universe and the 
universe becomes me. Even in the book of Romans, it is mentioned 
that there is a divine nature in all things (Rom. 1:20). And as the 
Eastern thoughts say, the idea that God and I can become one is 
similarly mentioned in the Bible. “Ifa man remains in me and I in him, 
he will bear much fruit; apart from me you can do nothing” (John 


15:5). 
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Creation and Sprit in Zhuang Zhou 


In the Zhuang Zhou (Korean: (jj Chinese: 9p), A person has seven 


holes. These holes play a role in seeing, hearing, eating and 
breathing. However, there were no holes in chaos, so the king of the 
seas of the south and the king of the seas of the north decided to 
make a hole for the central king, chaos, and began to drill a hole 
every day. And on the 

seventh day, the chaos died (7:12).!1 Genesis describes that the Earth 
was in chaos at the time of the creation of the heavens and the earth. 
And on the seventh day, the creation of heaven and earth is finished 
(c.f. Gen. 1:2, 2:1-2). “The earth was formless and empty, darkness 
was over the surface of the deep, and the Spirit of God was hovering 
over the waters” (Gen. 1:2). Here we can see the Spirit of God moving 
on the earth in the midst of chaos. 

In 4:15 of Zhuang Zhu, there is a story that when one looks 
inside with their ears and eyes, and when one turns their heart and 
knowing outward, ghosts come in and stay.'” In this context, ghosts 
do not mean spirit of dead or bad evil, but supernatural powers. The 
Bible says that the scales were stripped from the apostle Paul's eyes 
(Acts 9:18). It is not looking through the eyes of the flesh, but through 


the eyes of the Spirit. Therefore, Jesus repeatedly said that you will be 
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ever hearing but never understanding; you will be ever seeing but 


never perceiving (Matt. 13:14). In the book of Revelation, there is a 
scene rebuking the church at Laodicea which is described as blind 
(Rev. 3:17). 

In the East, although the direct expression of the Holy Spirit 
was not used, it seems that Tao or ch’i or various expressions that 
seem to imply it were expressed. Just as the language of God is 
expressed differently in each country, the Holy Spirit is also expressed 
in different languages around the world. Tao is described as God and 
sometimes can be replaced by the Holy Spirit, and chi can also be 
converted into the Holy Spirit. However, it is understood as a special 
point in that oriental chi is divided into two and merged into one again 


to form a whole life. 


Conclusion 

This study attempts to show that the work of the Holy Spirit 
cannot be limited to 2000 years. The work of the Holy Spirit has been 
chronicled into the time of the Old Testament to show a non-limited 
time-frame. Similarly here, it is evident that the operation of the Holy 
Spirit cannot be limited to a specific geographic area, even if that 
work is not fully revealed and understood in direct personal terms for 
the Spirit within the culture. If the name of God was expressed 


differently in each region, it was evident from the regionally specific 
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terminology that the Holy Spirit was also called by a different name 


(again, even when and where the revelation had not reached its peak 
in specific biblical personal terms). While thinking about the Chinese 
Bible and their understanding of the Holy Spirit, it can easily be seen 
that Tao and the Holy Spirit or ch'i and the Holy Spirit can be 
understood in the same conceptual context. As with all cultures and 
languages, the Bible informs and gives clarity to extant concepts, but 
there is no doubt that the root ideas are pregnant within cultures such 
as China. 

As confirmed in the ancient Chinese classics and scriptures 
listed above, there is a very high degree of similarity, almost a 
parallelism between the concept of Tao and God in the Bible. If one 
goes to China, there is a place called Temple of Heaven, a 
representative tourist destination in the capital Beijing. Its 
magnificence is incomparable to anywhere in the world. It is the place 
where the Chinese emperor held rituals to heaven. Koreans were also 
a people who had rituals to heaven. 

Lao Tzu’s Tao Te Ching is familiar to Chinese and Koreans, and 
Tao is translated into a language that replaces the logos of John's 
Gospel. The Tao referred to here is a self-existing and the principle 
that moves the universe itself that existed before the beginning. Tao 
moves this universe, and there is ch’i that makes this universe flow, 


and this ch’i is divided into Yin ch’i and Yan ch’i. Eastern philosophy 
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and belief are the concept that Yin and Yang are combined to form 


harmony. 

An important concept of chi is that problems arise when chi 
becomes clogged or disharmonious. The flow of ch’i has both an order 
and an inverse. An order is the meeting of Yin and Yang. An inverse is 
called Yeokri when Yin and Yin or Yang and Yang meet. It's like the 
electromagnetic force pushes each other away when the plus and the 
plus meet. The concept is that if one does not choose the order, but 
chooses the inverse, the ch’i will be blocked and that person will not 
be able to flow smoothly. The consequence is that person will get sick. 
In Eastern philosophy, as the union of men and women creates life, 
the day and night must be in harmony to achieve the order. 

In the end, chi is the harmony between God and humans, and 
the harmony between human and human. When this happens, one’s 
body becomes healthy, diseases are healed, and people and the 
society in which they live become healthy. In Confucian ideology, the 
idea that God and an individual become one means the perfect 
harmony of ch’i, and this is Tao of the beginning. This can be said to 
be the same as the presence of the Holy Spirit in the Bible. God is the 
Spirit, and the Holy Spirit is not discriminated against and is 
omnipresence in the entire universe. The sum of this study confirms 
that the Holy Spirit was not limited to the spatial concept of Israel and 


the temporal concept of 2000 years ago. However, through the 
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Pentecost of Mark's upper room, it is evident that the work of the 


Holy Spirit became more fully revealed in power, it expanded, and it 
continued throughout the world. 

The word logos was also the language of Greek philosophy that 
appeared in the Hellenistic era. Just as the concept of logos became 
the language of the Bible and was inserted as a universal concept and 
recognized about Jesus and God at the time, I believe that the concept 
of ch'i and the concept of Tao can be replaced with the language of 
the Holy Spirit if complementary concepts are added. The biggest 
difference between the concept of ch'i or Tao and the concept of the 
Holy Spirit is that the Holy Spirit is a person. If ch'i or Tao can be 
replaced with energy, the Holy Spirit cannot be replaced with energy, 
but he can be viewed as the creation energy of the universe. However, 
if the Holy Spirit is understood as a single person, and that 
personhood is then infused into the concepts of Tao and ch'i, as they 
are understood in the Eastern world, it is clear that these Eastern 
concepts can be sublimated to a more similar and complete 
understanding of the biblical revelation of the Holy Spirit. 

The phenomena of the Holy Spirit already appeared and existed 
in all universes, and whether there was awareness of them or not, he 
was still present and moving. One cannot rule out the possibility that 
his name was called by different names in each region, albeit with less 


full revelatory understanding. The Holy Spirit was present in the 
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creation of the universe, and according to Romans, it is said that the 


divine is present in all creation. This deep contemplation of nature 
and equally deep meditation on life, reveals the presence and the 
work of the Holy Spirit in every dimension, through all time, in all 
places. 

In philosophy, literature, religious studies, and even science, 
phenomena and existence of the Holy Spirit can be experienced, at 
least partially. Even if it is not the language of theology—the language 
of the Bible—life experiences and concepts speak to a partial 
understanding of the Holy Spirit, sometimes under the guise of 
another name or another conceptual framework. One comes to 
greater understanding when these experiences are affirmed, rather 
than exclusively disregarding their potential revelation. There is no 
doubt that the Bible made the work of the Holy Spirit more concrete 
and clearer. Through the incident of Mark's Upper Room, we have 
directly understood and acknowledged the work and indwelling of the 
Holy Spirit. And many theologians have explained it in the language of 
theology. The honest study of other religious concepts and psychology 
open the student to the possibility that the Holy Spirit may have 
worked under different names at different times in different places, 
even if that revelation has yet to come to its fullest biblical 


conceptualization. 
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It is the brining of all these many substantiations for the person 


and ongoing work of the Holy Spirit that formed the basis of the 
project. It was hypothesized that if cessations and others who have 
not been exposed to the charismatic work of the Spirit were led 
through a proper, biblically based exposure to the Holy Spirit’s work 
and activity in all of history, and opportunity was given for vital 
encounters with him, they, like so many chronicles in the discussion 
thus far, would enter into their own transformative engagement with 


him. The next chapter chronicles the project and its results. 


CHAPTER SIX 


PROJECT ANALYSIS 


For the past twenty years while in the Third World, through 
lecturing about the Holy Spirit and leading meetings, I have seen 
many believers experience the Holy Spirit and receive the gifts of the 
Holy Spirit. However, there are many moments of great interest and 
tension in systematically understanding the Holy Spirit, conducting 
experiments regarding the Holy Spirit, and deriving research results 
about the Holy Spirit. Results may not come out as expected, as 
research expectation affects the spiritual research system and the 
tools. Regardless, research still has an educational value that could be 
recognized by itself. 

The hypothesis of this project was that if participants 
participated in an eight-week training process focused on the Holy 
Spirit, they would report an increase in the gifts of the Holy Spirit 
functioning in their lives. To evaluate the qualitative results, I used 
pre- and post-questionnaires, in-line individual interviews, and journal 


entries made during the eight-week project. The project, results from 
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the project, and conclusions about the project will be the focus of this 


final chapter. 


Description of the Project 

The project was designed for eight participants to participate in 
a study and the awaken worship service’ at the church for eight 
weeks. They were asked to complete various information gathering 
tasks to determine how they changed through the process. The group 
gathered every Sunday and participated in eight sessions of Bible 
study and prayer meetings. Each meeting was intended to last one 
hour. At the beginning of the project, the participants signed a 
consent agreement and wrote a personal testimony (see Appendix A). 

The project ran the eight weeks from June 5, 2022, to July 30, 
2022. Due to the lingering effects of the pandemic, all sessions met in 
a virtual setting with a few personal visitations for follow-up on the 
personal experiences. The session topics through the eight weeks are 
shown in Table 1. The focus group participants were expected to learn 
about and experience the supernatural power of the Holy Spirit 


through eight sessions. 


Table 1. Outline of Project Weeks and Sessions 


Week Session Session Topic 
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The awaken worship service included praise, prayer with loud voices, and 
prayer using the gift of speaking in tongues. 
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1 Session | Pre-questionnaire: Lesson on the spirit as 
1 understood in the world 

2 Session | Lesson on the Holy Spirit in the Old 
2 Testament 

3 Session | Lesson on the Holy Spirit in the New 
3 Testament 

4 Session | Lesson on the Holy Spirit in church history 
4 

5 Session | Lesson on the Holy Spirit in Korean church 
5 history 

6 Session | Lesson how cessationists transformed to 
6 continuationists 

7 Session | Lesson on the Holy Spirit in my ministry 
7 

8 Session | Post questionnaire; Sharing of participant 
8 experiences 


The first session included completion of the pre-questionnaire 
(Appendix B) prior to any knowledge of the nature of the project. The 
participants volunteered to participate in a Bible study without 
knowing what the Bible study would be about. The first session 
included a discussion with the participants of their understanding of 
spirit and the Holy Spirit. It was assumed that each participant would 
likely have different understandings of the Holy Spirit, especially 
regarding how the world views the spirit. 

In the next two sessions, the participants learned that the Holy 
Spirit worked in the times of the New Testament and the Old 
Testament eras. Sessions two (Table 2) and three (Table 3) are similar 


in nature. Participants examined the work of the Holy Spirit in the Old 
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and New Testaments, respectively, and then personally reflected on 


this work. The third lesson was designed to give the participants 
confidence to be aware of the work of the Holy Spirit in the timeframe 
of the New Testament. The work of the Holy Spirit in the New 
Testament, presented in session three is outlined in Appendix E. The 
participants were asked to journal their reflections from the session 
discussion. In this way, their knowledge of the Bible and their 


theological orientation of the Holy Spirit could be determined. 


Table 2. Second Session of Curriculum 


Topic: Lesson on the Holy Spirit in the Old Testament 


Time Lesson Activity Outcome 
10 minutes Praise and 
prayer 
5 minutes Meditation 


and listening 
from the Holy 


Spirit 
30 minutes | Lesson on the Holy | Writing their 
Spirit in the Old understanding 
Testament about the Holy 
Spirit in the 
Old Testament 


10 minutes | Praise and prayer Share personal | Acknowledge 
experience of | personal 
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5 minutes 


Journaling 


the Holy Spirit 


Reflection 


thought of the 
Holy Spirit in 
the Old 
Testament. 
Self-awareness 


Table 3. Third Session of Curriculum 


Topic: Lesson on the New Testament 


Time Lesson Activity Outcome 
5 minutes Praise and 
prayer 
40 minutes | Lesson on the Holy | Discussion: Understanding 
Spirit in the New Where the the Holy Spirit 
Testament. Holy Spirit works in the 
works in the whole New 
New Testament and 
Testament share their 
opinions. 
10 minutes | Lesson reflection on | Journaling Aware of the 
the Holy Spirit Holy Spirit’s 
work in the 
New Testament 
5 minutes The Holy Spirit Praise and Feel the touch 
Guidance prayer of the Holy 
Spirit 


The fourth session explored participants’ beliefs about the work 


of the Holy Spirit in the world as an all-encompassing and ongoing 


reality. The session led participants to reveal their understanding of 


how the Holy Spirit has worked throughout the whole of human and 


church history. In addition, they were informed of some key ideas 


concerning the ongoing charismatic work of the Spirit in the world 


from the post-Apsotolic age. Participants were asked to write their 


reflections to assess how their own beliefs about the work of the Holy 
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Spirit changed through this session with the studying material as 


provided (Appendix F). 


Table 4. Fourth Session of Curriculum 


Topic: Lesson on the Holy Spirit in the church history 
Time Lesson Activity Outcome 
5 minutes Praise and 
prayer 

40 minutes | Lesson on the Discussion: Understanding 
Holy Spirit in the | Why the Holy Spirit’s 
church history Cessationists working on the 

believe the history of the 
Holy Spirit is church. 

not work after 

the time of the 

New 

Testament. 

10 minutes | Lesson Journaling If the Holy Spirit 
Reflection on the works on the 
gifts of the Holy church history, 
Spirit in the that mean the 
church history Holy Spirit is still 

working on the 
presence. 

5 minutes The Holy Spirit Prayer Touch of the Holy 
Guidance Spirit. 
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The purpose of the fifth session (Table 5) was for participants to 


recognize that the Holy Spirit produced transformation throughout 
Korean church history. All references in the Korean church history 
were provided for the participants (see Appendix G). There was a 
intentional focus on teaching them about the obvious power work of 
the Spirit in Korea so as to challenge cessationist assumptions in a 
practical, historical and testimonial way. Thus, the participants could 
relate the Holy Spirit and his ongoing charismatic and 


transformational work to their own heritage. 


Table 5. Fifth Session of Curriculum 
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Topic: Lesson on the Holy Spirit in the history of Korean Church 


Time Lesson Activity Outcome 
5 Praise and prayer 
minutes 
40 Lesson on Discussion: Why early | Expectation: all 
minutes |the Holy missionaries in Korea | participants can 
Spirit in the | changed their belief be change their 
history of about the Holy Spirit belief about the 
the Korean Holy Spirit as 
church early missionaries 
change their 
belief. 
10 Personal reflection: Sharing their 
minutes journaling belief how they 
change. 
5 Healing Praise and prayer Feel the Holy 
minutes Spirit 


The sixth session (Table 6) was the highlight of the project. The 


session introduced people who transformed from cessationists into 


continuationists. This session raised the expectations that participants 


could also experience the Holy Spirit as continuationists. The 


participants were asked to observe and assess their beliefs from the 


study materials that provided (Appendix H). 


Table 6. Sixth Session of Curriculum 


Topic: Lesson how cessationists transformed to continuationistm 


Time Lesson Activity Outcome 
5 Praise and prayer | Feel the presence 
minutes of the Holy Spirit 
40 Lesson how Share the case Finding the witness 
minutes |cessationists | from Apollos(Acts who experienced 
transformed | 18:24), Augustine, | the Holy spirit and 
to John Wesley the to be one of them. 
continuationi | church members 
sm who experienced 
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the Holy Spirit and 
changed to their 
belief. 
10 Personal reflection, | Acknowledge the 
minutes journaling challenges of 
experiencing the 
Holy Spirit 
5 Prayer Healing prayer for 
minutes them. 


The seventh session taught the participants that the kingdom of 


God is not a matter of talk but of power (1 Cor. 4:20). Most 


importantly, the participants were to realize and apply the power of 


the Holy Spirit in their lives, not as an idea or philosophy, but as a 


living practice. The seventh session is designed 


to enhance their 


confidence in the Holy Spirit. The discussion material is provided 


(Appendix I). 


Table 7. Seventh Session of Curriculum 


Topic: Lesson on the Holy Spirit in my ministry 


Time Lesson Activity Outcome 
5 Praise and prayer | Powerful prayer 
minutes 
20 Lesson on Share the witness | Understanding how 
minutes | the Holy in my ministry. the Holy spirit works 
Spirit in my in the church and 
ministry. pastor Choi’s 
ministry. 
15 Discuss their Understanding the 
minutes experience in the power of the Holy 
Holy Spirit Spirit in their life. 
10 Personal reflection, | Remind participants 
minutes journaling of their gift of the 
Holy spirit appears in 
our meeting. 
10 Prayer with singing | Feel the presence of 
minutes gospel the Holy Spirit 
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In summary of the first seven sessions, the participants studied 
and began to understand the Holy Spirit in the first session (Appendix 
C). From the second to the fifth session (Appendices D-G), a Bible 
study incorporating theological study about the Holy Spirit was given 
to the participants for them to gain knowledge of the Holy Spirit's 
works from creation to now. The sixth session lectured that about how 
cessationists had changed their belief to continuationists (Appendix 
H) after they experienced the work of the Holy Spirit. From this 
session, the participants learned that they could also do the same. The 
seventh session was designed for me to share how the Holy Spirit has 
personally worked beyond my ability in the Korean-American church 
(Appendix I). 

For data gathering purposes, the participants discussed their 
experiences throughout the project at the conclusion of session eight. 
They also completed the post-questionnaire (Appendix J), which was 
subsequently compared with the results from the pre-questionnaire. 
Within two weeks of the conclusion of the project, all the participants 
were individually interviewed. In these ways, data was collected from 
all eight participants. 

The hypothesis was examined through qualitative narrative 
methods, with the questionnaire data being used as a slightly more 
objective supplement of the phenomenological impact of experiences 


they either did or did not have during the research project. The data 
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collected included pre- and post-questionnaires, in-class discussions, 


in-line individual interviews, and journals from eight group and 
personal meeting sessions. As mentioned above, the participants 
completed the pre-questionnaire (Appendix B) before the first-class 


meeting without knowing the project's purpose. 


Data from Project 

The project data was collected in different ways. First, data was 
collected from the pre- and post-questionnaires that determined if 
there were changes in how the participants experienced the Holy 
spirit. According to the first data, leading indicators suggest that 
studying the Holy Spirit can lead participants into transformational 
impartation and experiences. All the participants witnessed the signs 
of the Spirit’s increased activity in their lives in comparing their pre- 
and post-questionnaires. 
Participant Information 

Participant 1 was a woman from a Catholic background who had 
no understanding of the Holy Spirit at all. She was pessimistic about 
praying out loud. However, after eight weeks of Bible study, she 
became convinced of the existence of the Holy Spirit. She had 
struggled in her relationship with her husband for a long time. She felt 
that her husband was quite patriarchal. She seemed to be pressed into 


a hierarchical home atmosphere. She learned the wisdom to deal with 
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her husband's conflicts with obedience, avoidance, and submissiveness 


instead of arguing. During eight weeks of class, she shed tears during 
praise. Although still anxious, she felt the Lord's love, happiness, and 
warmth during the praise that day. Her most dramatic change was that 
she started participating in every Sunday worship, early morning 
prayer with her children, and some all-night prayer meetings 40 
minutes away. She also began to serve as a teacher at a Korean 
language school run by the church and became a member of the 
intercession prayer team. She did not experience the Holy Spirit as a 
outward phenomenon such as tongues, prophecy, or healing. However, 
she changed into a person who acknowledges the Holy Spirit and 
believes in the gifts of the Holy Spirit. She claimed that the gifts of 
wisdom and faith had come upon her (more internal gifting for 
relationship). Her marital conflict was resolved, and even her children 
are now expected to attend church. 

Participant 2 was a church choir conductor. She is the daughter 
of a church elder and grew up in a family of faith. However, she 
confessed that she did not know anything about the Holy Spirit and 
that she had no gifts of the Holy Spirit. She understood the gift of the 
Holy Spirit to come only to very special people, and she thought 
negatively about the gift of the Holy Spirit. Before the study, she had 
fallen into a religious slump, had said she would no longer conduct the 


choir, and had avoided personal encounters with me. However, as a 
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result of her participation, she started conducting again, joined the 


intercession team, and her face brightened after eight weeks of Bible 
study. 

Participant 3 was a pianist but did not do church accompaniment 
before studying the Bible for eight weeks. However, after eight weeks 
of Bible study, she started to play the piano at every worship service, 
participate in early morning prayer services, and play the piano every 
morning. She also participated in the church’s short-term mission. Her 
most significant change she experienced through participation was in 
regard to her son. Her son was diagnosed with ADHD with a Tic 
Disorder that caused him ongoing issues at home and school. She 
witnessed her son become much calmer at home and school with a 
controlled behavior after | put a hand on him and prayed for healing. 
Participant 3 and her family became more involved in church ministry 
since she experienced the power of the Holy Spirit that healed her son. 
She began leading the intercessory prayer meeting at the church and 
stood up as one of the church leaders. 

Participant 4 had a severe panic disorder and depression. She 
had wanted to die and had even thoughts of? jumping out of a moving 
car. She had no trace of joy on her face due to severe depression. 
However, she changed after eight weeks of Bible study. She joined the 
choir team and committed to the translation service as well. She 


learned she could receive peace, comfort, and freedom through 
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praying with a loud voice. Again, though not a gift of the Holy Spirit as 


normally defined, she nevertheless experienced a significant 
impartation of grace by the Spirit. 

Participant 5 was a Korean who served in the United State Army 
years ago. He was only an occasional worshipper but was willing to 
participate in eight weeks of Bible study. He was affected by the study. 
He began to tithe and attend the early morning service every day. 
According to his confession, after the eight-week Bible study, he 
decided to stop wandering in his life and faith journey. He had planned 
to move to another place but decided to settle at the church for solid 
faith. After the Bible study, he started to help interpret services for 
American families using his thirty-years of English skills from the US 
military. He also started to lead the praise team and a small group 
Bible study. 

Participant 6 is an artist. She graduated from Seoul National 
University, the most prestigious university in Korea. She learned her 
faith in a very conservative Presbyterian denomination in Korea, so she 
learned and believed that she should reject speaking in tongues or 
gifts of the Holy Spirit. However, she began believing in the work of the 
Holy Spirit and started praying in tongues after eight weeks of Bible 
study. She is now a member of the new welcoming committee and 


prays with tears whenever participating in all worship services. 
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Participant 7 attended the Presbyterian church and took a break 


from the church after the COVID-19 pandemic. During the study, she 
felt her heart warmed, tears flowed, and she experienced a powerful 
presence of the Holy Spirit. She was hospitalized with severe pain in 
her legs during the eight weeks of the Bible study, but she experienced 
healing after she received prayer with faith. She began to believe in 
the work of the Holy Spirit from the Bible study. She had not believed 
in the power of the Holy Spirit, but she changed her beliefs through the 
Bible study. She now relies on the God of healing. She began to 


participate in the early morning service every day. 


Participate 8 had divorced her husband and did not have a job. 
As a result, she lives with government assistant. She came into the 
study with character jealousy and had a habit of slandering others 
during the Bible study. Her attitude made other participants 
uncomfortable. All the participants and | prayed earnestly together, 
and the Holy Spirit directed me to tell her not to criticize others. She 
began to scream and cry loud and started praying in tongues. Since 
then, the other participants and church members noticed she had 


changed. 


Pre- and Post-questionnaire Comparisons 
All the data collected showed positive results towards the 


hypothesis. The data was triangulated, with each source confirming 
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the validity of the other. For the pre- and post-questionnaires, 


participants were asked to give their responses on a scale from 1 (not 
at all) to 5 (a lot) regarding their understanding or experience of 
various aspects of the Holy Spirit. Data collected from the pre- and 
post-questionnaires are presented in the tables below. These 
responses were tabulated as described in the tables below. 

Table 8 shows the pre- and post-questionnaire comparison of 
the participants’ understanding of the Holy Spirit. Note the dramatic 
increase in awareness of, receiving of, and equipping with the Holy 
Spirit following the project. Very few answered positively regarding 
these areas prior to the project compared to the vast majority 
following the project. Most dramatically note that none felt equipped 
with the gift of the Holy Spirit prior to the project, however 70 


percent felt so following the project. 


Table 8. Participant Understanding of the Holy Spirit in Pre- and Post- 
questionnaires 


The studying and Pre- Post- Differen 
understanding the Holy | questionnaire | questionnaire ce 
spirit 

The awareness of the 0.5 4 3.5 
Holy Spirit 

Have you received the 0.5 5 4.5 
Holy Spirit 

Are you equipped with 0 5 5 
the gift of the Holy Spirit 


162 


As Table 9 shows, the participants experienced a large difference 


in their activation in the gifts of the Holy Spirit as a result of the Bible 


study. There was an increase in each aspect of the experience of the 


Hoy Spirit measured. As tables 9 and 10 show, all the participants 


advanced regarding the understanding and the experience of grace of 


the Spirit, whether it be in the receiving of a specific ministry gift, or in 


some inner grace that the Holy Spirit imparted. 


Table 9. Participant Experience of the Holy Spirit in Pre- and Post- 


questionnaires 
Holy Spirit phenomenon Pre- Post- Differenc 
in the participant’s life questionnaire | questionnaire e 
Total Total 
Feeling peace 1 5 4 
Feeling thanksgiving 0 5 5 
Healing 0 4 4 
Reconciliation 0 4 4 
Love 1 4 3 
Hope 0.5 4 3.5 
Forgiveness 0.5 4.5 4 
Boldness 0.5 4 3.5 
Join church activity 1 5 4 


In her pre-questionnaire, participant 1 mainly wrote 1’s and 2’s 


out of 5 on the questionnaire about the Holy Spirit based (Appendix 


B). She indicated she did not know much about the Holy Spirit and 


thought it strange. But eight weeks later, she was convinced that she 
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had the gift of wisdom and knowledge. Eight weeks later, in the post- 


questionnaire, she scored herself mostly as 4’s and 5’s. 

Participant 2 scored herself higher in the initial pre-questionnaire 
(3’s and 4’s) both in understanding and experience of the Holy Spirit. 
However, she had closed her heart and had stopped conducting the 
choir as the worship service struggled due to COVID-19. She said that 
she was not confident to restart the choir with a small number of 
people and wanted to spend free time with her daughter. However, 
while studying the Bible on the Holy Spirit, she heard the voice of the 
Lord and began to serve as a choir conductor again. She learned 
obedience through the Holy Spirit. This was indicated as her post- 
questionnaire numbers moved to 4’s and 5’s. Through the study, the 
Holy Spirit gave her a tender heart, boldness, and courage to start 
again. 

Participant 3 scored herself as mostly 1’s and 2’s in the pre- 
questionnaire. However, her post-questionnaire indicated a strong 
conviction in the Holy Spirit. This growth had much to do with the fact 
that her son with ADHD received healing through prayer with laying on 
of my hands. His outbursts of spitting and screaming disappeared in 
the house after the prayer. She experienced a powerful presence of 
the Holy Spirit through the healing of her son. She started coming daily 


to church and playing piano for early morning prayer. 
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Participant 4 moved from mid-range answers on her pre- 


questionnaire to very high numbers (mostly 5’s) in the post- 
questionnaire. Prior to the study she had panic disorder, had weight 
gain from severe depression, wanted to die, and felt bothered by her 
children. Through studying and experiencing the Holy Spirit, she joined 
the choir, her panic disorder disappeared, her depression disappeared, 
and she started to lose weight and felt normal. She found the meaning 
of life in the presence of the Holy Spirit. Her post-questionnaire results 
were indicative of this large improvement. 

Participant 5, retired military, had planned to move away. 
However, after his son's ADHD was cured through prayer during the 
study, he decided not to move, joined the early morning daily service, 
and began to lead the praise team. He recovered the prayer in 
tongues, which he had lost during his long military service, and came 
to rely more on the Holy Spirit while seeing the work of healing with his 
own eyes. His pre-questionnaire indicated that he had no gifts of the 
Holy Spirit, but his post-questionnaire indicated a high presence in the 
gifts of the Holy Spirit. This aligns with his experience of healing and 
speaking in tongues through the Bible study. 

Participant 6 had severe depression because her mother was a 
dementia patient in Korea. She had a great longing for her mother. She 
also had severe pain in her right hand and anemia. When she married 


her conservative Presbyterian husband, she forgot the gift of the Holy 
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Spirit and refrained from speaking in tongues. However, during the 


eight-week study, she shed many tears and prayed. Her severe 
dizziness gradually recovered and her right arm which was not moving 
well was healed and began to move. Her deep longing for her mother 
and depression were beginning to heal. Her gift of tongues, which she 
had lost and thought to be problematic, began to reappear. When she 
started to pray, she prayed in tongues for more than an hour every 
day, started participating in the early morning prayer, and began 
actively participating in her religious life. Her pre-questionnaire to 
post-questionnaire results indicated increase in almost every category 
in both understanding and experience of the Holy Spirit. However, due 
to starting a new business she thought that participation in church 
activities decreased. 

Participant 7 said that as soon as she came to our church from 
the Presbyterian Church, she felt a little confused and about our noisy 
worship service. While participating in the study she had a lot of pain 
and discomfort in her legs, and our intercessory prayer team prayed 
for her legs every week. After receiving the prayer, she felt the pain 
was relieved, and as she gradually improved; she said that she could 
feel the work of the Holy Spirit. She mentioned that the seemingly 
chaotic worship started to feel like a worship service of joy and 
thanksgiving and tears began to flow at every worship service. She 


said that she came to experience that this is the real life of faith. In 
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every category, there was at least some increase between her pre- and 


post-questionnaire results. 

Participant 8 is one year older than my mother but was jealous 
and suspicious of me. Prior to the study she was quite uncomfortable 
even with me talking with other female church members. She followed 
me around, preventing me from talking with other church member, 
and even attacked the women who tried to talk to me. | strongly 
rebuked her for such a behavior which seemed to have hurt her a lot. 
Due to bad experiences with affairs in her marriage, she 
subconsciously felt abandoned by men. During the eight weeks of 
study, her deep wounds were healed through many tears and crying 
prayers. Instead of hating the female members who talked with the 
pastor, she went to talk to them; instead of hating and envying them, 
she ate with them and spent her time with them. Her prayer seemed to 
vomit out (this may have been a deliverance) the resentment in her 
heart as she recovered from past wounds and the pain of being 
abandoned through praise, sharing the Word, and prayer. She learned 
that the Holy Spirit is a healing spirit. Her pre- and post-questionnaires 
showed small, but consistent increases in understanding and 


experience of the Holy Spirit in all areas. 
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Participant Interviews, Journals, and Discussion Data 


Through the survey of the eight participants, it was confirmed 
that both the understanding and experience of the Holy Spirit 
increased. I conducted in-depth interviews individually with each of 
the eight participants. The interviews not only gave an indication of 
their evaluation of the project, but they also provided and opportunity 
for the participants to continue to discover the essence of their faith 
and even to experience healing of their hearts. 

During the interview with Participant 1, she received great 
grace when sharing the gift of wisdom among the gifts of the Holy 
Spirit. In an authoritative family, she always resisted unjust orders 
and would never lose an argument with her husband. The gift of 
wisdom appeared as the fruit of meekness, teaching her to resist evil, 
not to fight, and sometimes to avoid it. Just as Jesus fled King Herod, 
Moses fled King Pharaoh, and Joseph fled General Potiphar's wife, the 
role of the Spirit of Wisdom is to avoid arguing in conflict situations as 
well. She reported that the number of fights with her husband had 
drastically decreased. This was something I never foresaw while 
studying the gifts of the Holy Spirit. The Holy Spirit led the couple 
into one with love. She was very homesick for her hometown and was 
very dissatisfied with the various situations in the church. However, 
as she studied the Bible on the Holy Spirit, she began to find peace in 


her heart. she went to church almost an hour away and started 
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participating in the special early morning prayer meeting and the 


Friday all-night prayer meeting too. Although she could not finish her 
prayer aloud, she found peace in her heart and came to believe that 
she had the gift of wisdom and faith in herself. She described the 
weekly journal as daily school homework, but as she found peace in 
her mind and began to develop a passion for the faith. She started 
volunteering for the church and started teaching Korean language to 
students at a Korean school. Her face brightened and her smile was 
restored through the study. Her transformation was a miracle. The 
restoration of her happiness was the work of the Holy Spirit. Even if 
the work of the Holy Spirit is not in tongues, prophecy, or healing, the 


work of the Holy Spirit is revealed through inner peace. 
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Participant 2 was a negative woman. Even when | greeted her, 


she never gave a good response; if | asked for anything she always 
declined. She avoided me and sometimes gossiped behind my back. 
However, through the interview with her, it was confirmed that her 
heart opened up towards me through the study. Previously she 
avoided conversations with me, now she joked and participated in 
church service again. In the interview with me, she said that while 
praying, listening to the pastor's words and obedience, she was 
confirmed to hear the voice of the Lord about conducting the choir 
again. She confessed that she had heard the voice of the Lord through 
that day’s devotion on Isaiah 41:9-10, which reads, "I took you from 
the ends of the earth, from its farthest corners | called you. | said, 'You 
are my servant’; | have chosen you and have not rejected you. So do 
not rear, for | am with you; do not be dismayed, for | am your God. | 
will strengthen you and help you; | will uphold you with my righteous 
right hand." It is said that she caught on to this word four years ago 
and started to become a conductor. However, during this Bible study 
on the Holy Spirit, she heard these words again. She also received a 
phone call from her father living in Korea who confirmed the voice of 
the Lord to her. She prayed for repentance to return to being the choir 
conductor. After this experience, she even started bringing food to the 
Bible study class. She thanked God for the opening of her heart. The 


Holy Spirit is the one who opens the door to our hearts. “These are the 
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words of him who is holy and true, who holds the key of David. What 


he opens no one can shut, and what he shuts no one can open” (Rev. 
3:7). 

Participant 3 previously did not attend church, but after her son 
received a prayer from me and his ADHD was cured, she suddenly 
started coming to church every day. Through an interview, she said 
that she was curious about praying in tongues and wanted to 
experience it. However, after experiencing the healing of her son, she 
believes that the Holy Spirit is still at work and that she does not 
experience the gift of the Holy Spirit as a special phenomenon but 
comes to know that the Holy Spirit is working by supplying our needs 
according to the needs of each person in our daily life. She was 
surprised that she was able to thank God for the little things every day 
rather than just for the healing of her son. Before that, she wanted to 
get out of a situation and run away. The work of the Holy Spirit 
revealed that peace of mind and gratitude play a major role. 

Participant 4 took antidepressants and experienced panic 
disorder. In an interview, she said that she had wanted to die to get 
out of her current situation and go to heaven quickly. She then 
revealed that her illness had disappeared and recovered through the 
time of praise and prayer in the Bible study. She said that her life as 
an immigrant made it difficult for her to breathe. Her parents who 


could not speak any English always needed an interpreter, felt 
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ignored as Koreans by outsiders, and always had a hard time with the 


threat of economic survival. The sky seemed to be falling, and the 
ceiling collapsing, but through the Bible study on the Holy Spirit, 
delusions that would arise one by one began to disappear. After 
experiencing healing, she joined the choir through an intense desire 
to sing. She reports that through praise her soul has been set free. 

Participant 5 continued to thank me in the interview. After 30 
years of military service, he decided to move to another area, but 
through this Bible study he decided not to move, but to live a religious 
life at the church. He called it a miracle that his son's ADHD 
symptoms, which could not be cured even at the hospital, 
disappeared. He, too, began to pray in tongues again after having 
previously lost that gift. He set a new purpose for his life through the 
experience of the Holy Spirit, began to hope that his son would 
become a pastor, led the praises, and decided to participate in the 
Cambodia and Mexico missions as well. Finally, he said that he felt 
that his religious life had been fake, but now he desired to pursue a 
more Holy Spirit-filled life. 

Participant 6 said in an interview that she had confusion 
because of her negative education about speaking in tongues through 
her Presbyterian Church. She had stopped praying in tongues. 
However, through the Bible study on the Holy Spirit, her speaking in 


tongues was restored, her uncomfortable right arm began to move 
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again, and her guilt over her mother was removed. Guilt is not 


necessarily bad, but if it remains for a long time, it can cause one to 
harden in sin and can kill the soul. She said that she came to realize 
that severe depression and sadness and longing gave way to the evil 
spirits, not the Holy Spirit. Now, she participates in the morning 
prayer every day, the Tuesday intercession prayer team, and the 
healing prayer ministry. 

Participant 7, a Presbyterian, was unable to attend church due 
to COVID-19 and was wandering. After learning that our church is 
studying the Holy Spirit, she left the Presbyterian Church and joined 
our church. She was shocked to see people suddenly shouting, 
praying, praising, and showing their gifts in my church. In her 
previous church there was no emphasis in sermons on the Holy Spirit 
and no emphasis on prayer. In an interview, she said that she was 
deeply impressed that the senior pastor would pray for her 
uncomfortable legs until she became better. In fact, her legs were 
restored, and she was able to walk comfortably. She began to pray in 
tongues and found peace in her heart. She said that whenever she 
listens to the sermons, tears and emotions come to her. As the grace 
of the Holy Spirit came upon her, she experienced healing in body and 
mind. 

In her interview, participant 8 spoke of her past for the first 


time since being in the United States. She had endured a long time 
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being alone. She had lived with envy and jealousy in extreme 


loneliness. She said that her husband had abandoned her and went to 
be with another woman. She projected looking at her husband when 
she was looking at me. She could not stand my conversations with 
other members of the congregation and was full of jealousy towards 
me. Through the study she learned how to be satisfied with the Holy 
Spirit. Still, she wanted to do more at church, but her dissatisfaction 
with it was revealed. She appears to still need psychological and 
spiritual management. However, she was pouring out her pain and 
sorrow through prayer through the Bible study on the Holy Spirit. 
Although she appears to have partially recovered, she still looks 


unstable and will need to be taken care of for a long time. 


Summary of Learning 

This research taught me a lot. I hoped that through this study, 
the gifts of the Holy Spirit of participants would be strongly 
manifested. However, it revealed the gift of the Holy Spirit to a 
handful of participants, and the pattern of life of faith changed 
dramatically for most people. This project is about the participants 
experiencing the supernatural power of the Holy Spirit. It was an 
opportunity to heal the wounds of their hearts. Through this study, we 
have seen that conflicts between couples can be restored, negative 


people can be positively changed, and passive people can be 
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transformed into active people. Even someone who wants to die due 


to deep depression can be changed, finding a bright side, actively 
participating in the church, and volunteering. Of course, some 
people’s experiences gave them stronger faith. 

Participant 1 said that there was no dialect phenomenon, but 
wisdom came, and the conflict between husband and wife disappeared 
and church activity became active. And she found peace in her heart. 
Participant 2 recognized the word of the Lord and returned to service 
as a choir conductor. Participant 3 experienced the healing of her 
son’s ADHD and actively participated in church activities and came to 
church every morning to play the piano. Participant 4 experienced 
healing from the disappearance of panic disorder, prayed in tongues, 
and became zealous for church activities. Participant 5 experienced 
the healing of his son’s ADHD, and the previously ceased prayer in 
tongues started to come out explosively again. Through the healing of 
his son, he gave up moving and settled in this church. Participant 6’s 
anemia disappeared and the guilt about her mother in bed 
disappeared. She also started praying in tongues again after this gift 
had ceased in her. Participant 7’s uncomfortable leg was restored, 
and her faith became passionate through the experience; she goes to 
church every day to study the Bible. Participant 8 still had anxiety and 
doubts, conflicts and envy among the members, but she found a lot of 


peace in her heart and through fervent prayer in tongues. 
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Table 10 indicates revealed phenomenon of the gift of the Holy 


Spirit in the participants. Before the study, all participants were 
expected to exhibit the gift of tongues. However, only five out of the 
eight participants showed this phenomenon. Participants 1, 2, and 3 
did not show the phenomenon of praying in tongues. All participants 
had increased church attendance and participation. Participants 3, 4, 
5, 6, 7, and 8 all participated in the early morning prayer every day. 
Participants 1 and 2 could not participate every day due to distance, 
but participant 1 participated in the all-night prayer every Friday and 
participant 2 participated in the intercession prayer meeting. In 
addition, all participants actively joined the intercessory prayer 
meeting. Participants 1, 4, and 6 experienced internal healing, 
participant 1 had a resolved marital conflict, participant 4 was 
liberated from panic disorder, and participant 6 was freed from guilt 
feeling. Participants 3, 5, and 7 had a healing experience. As a couple, 
3 and 5 shared their son’s ADHD healing phenomenon, and 
participant 7 had her legs healed. By sharing these phenomena with 
church members, sinusitis disappeared, shoulder pain, and head pain 
also disappeared for church members who did not participate in the 


study. 
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Table 10. Revealed phenomenon after eight-week study about the Holy 


Spirit 
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Phenomenon after 
eight weeks/ 


Participant 


Speaking in tongues 


Wisdom 


Resolved couple 


conflict 


Awakening of the 


Word 


Church Activities 


Early Morning 


Service 


Friday overnight 


Prayer 


Inner Healing 


Surgical Healing 


ADHD Healing 


Join Intercessory 


Prayer 


Table Notes: O indicates that the phenomenon is present. 
X indicates that it did not appear as expected. 
The blank is the part not mentioned by the participant. 
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All eight participants in the study felt at peace, thanksgiving, 


healing, reconciliation, love, hope, forgiveness, boldness, and positive 
emotional effects were found in all of them. Everyone’s understanding 
of the gifts of the Holy Spirit increased. Negative reports appeared in 
two people, and participants 6 and 8 reported a decrease in church 
activity. My observation was that church activity had increased, but 
those two participants thought it had decreased. The reason was that 
participant 6 thought that participation in church activities decreased 
as they started a new business during the course of the study, and 
participant 8 mistakenly believed that I, the senior pastor, had 
excluded her from the service at the age of retirement. She was not 
fully healed from the trauma of being abandoned by her husband 
when she was young. 

As a result of this study, I expected the gifts of the Holy Spirit to 
appear supernaturally. However, the phenomenon that was the same 
for all was improved inner peace and increased activeness in church 
activities. In particular, it was not expected that marital relationship 
recovery or mental problems were recovered, but it can be said to be 
a great harvest of this study. This fact notwithstanding, the project 
implementation did increase supernatural gifting in many people. The 
hypothesis was affirmed on that issue. It is just that the more obvious 


and universal transformations came in ways that were not the primary 
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focus of the project. This is still wonderful news and bodes well for a 


future use of the project. 


Conclusion 

Through this dissertation, the work of the Holy Spirit proves 
that he is a universal phenomenon and transcends all the world. The 
Holy Spirit did not appear suddenly after Jesus, but the Holy Spirit 
conceived Jesus, and when Jesus prayed, the Holy Spirit helped, so 
the Holy Spirit worked remarkably in Jesus’s birth, coexistence, and 
later life. The Holy Spirit was with God’s work of creation and was 
with God before creation. After Jesus ascended in the resurrection, 
the Holy Spirit reveals himself to us. He is powerfully present to all 
who have believed and trusted in him since the days of the early 
church. For all those who learn the work of the Holy Spirit biblically, 
theologically, and relationally, and believe and pray together, they will 
see the Holy Spirit manifested in various ways according to each 
person’s needs, as has always been the case since Pentecost and 
beyond in all of God’s manifold working by his Spirit. 

As a result of this study, I believe this paper will be a good 
challenge for those who believe or deny the work of the Holy Spirit. I 
focused on the overt, manifest phenomena of the Holy Spirit., In 
conclusion, the most significant work of the Holy Spirit was to heal 


the hearts of wounded souls of all participants. Hosea 4:6 says “my 
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people are destroyed for lack of knowledge.” It has been clinically 


shown that education that limits the work of the Holy Spirit and 
denies the gifts of the Holy Spirit can suppress the Holy Spirit 
manifested in each person. And that is to the great detriment of all 
who come to God looking for his saving grace in all of its forms. 

People all over the world have seeds of understanding of the 
Holy Spirit that are surprisingly close to the biblical description of his 
person and work. And the Bible specifically describes the Holy Spirit, 
and records that he was with God at the time of creation and that he 
also came to Moses and David in the Old Testament. And in the Old 
Testament, it is said that God wants the his Spirit to come upon 
everyone. The Holy Spirit, who dwelt with Jesus in the New Testament 
era, indwells us as the Comforter, the Holy Spirit, after Jesus' 
ascension, and has helped us in our ministry with various gifts. I have 
no doubt that this research paper will provide new hope to those who 
confine the phenomenon of the Holy Spirit to the biblical age and 
prove that the work of the Holy Spirit transcends time and region, 
working for us today and for eternity in our next generation. 

Through this study, I wanted to see the presence of the powerful 
gift of the Holy Spirit, but it was confirmed that what the Holy Spirit 
often and unexpectedly gives us as we seek him is peace, love, and 
hope, which are more precious than gifts as a foundation for 


understanding God’s love, while gifts remain very important in the 
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mission of the church. Studying the Holy Spirit and praying for the 


Holy Spirit's presence restored the family, healed depression, dispel 
homelessness, and relieved stress. The presence of the Holy Spirit 
brightened the face, restored laughter, increased participation in the 
church, and showed a united obedience. 

As this study was intended to focus on how the gifts are 
manifested, the discovery of the psychological and physical healing 
phenomenon, which was not greatly expected, confirmed that the 
work of the Holy Spirit has the main purpose of healing and restoring 
us as a foundation for pursuing him and his power even more. God did 
give some gifts by the Spirit, and though these inner results were 
wonderful and surprising, they are often necessary first touches 
before the Spirit manifests in power to gift and to send out. Therefore, 
my conclusion can be said that the phenomenon of the presence of the 
Holy Spirit is the same as the reason why Jesus came to this earth. 
“The blind received sight, the lame walk, those who have leprosy are 
cured, the deaf hear, the dead are raised, and the good news is 
preached to the poor” (Luke 7:22). 

Through the work of the Holy Spirit, I have been healed of many 
wounds that are common in the lives of immigrants. I had to leave my 
mother country. I had to leave my mother and father. When I was 
pastoring in America, my father died in a hospital bed. My guilt was 


so great that it was difficult to recover, and my life as an immigrant in 
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the United States was very difficult due to language and financial 


problems. The continuation of my marital relationship was not easy 
due to the extreme stress. Extreme loneliness and fear the difficult 
pastoral environment often led me to want to die from a depressed 
and troubled heart. It was not easy to control my emotions, and I often 
burst into tears. It was the Holy Spirit who healed these diseases of 
the heart. Immigrant society is a world of abandoned wives, neglected 
children, and neglected workers. The only thing that can overcome 
this difficulty is the comfort and healing of the Holy Spirit. This was 
the main essence of the results, even as I was focused more on the 
phenomenon. The most important role of the Holy Spirit was to 
comfort, heal, and give us peace. Holy Spirit, please come and heal all 


those who read this just as you have healed me. 
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Personal Testimony 


(00 OO) 
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Pre-questionnaire, Interview Questions and Journal Questions 


Name 


The questionnaire, which will be given before the Bible study begins 
and afterwards, was prepared in the following way. The 
questionnaire's responses are 1-5: 1) is not at all; 2) is not really; 3) is 
not sure; 4) is some; and 5) is a lot. 

1. What are the "gifts of the Holy Spirit"? 

2. Are there "certain people" that these gifts of the Holy Spirit are 
given to? If so, please describe what kind of persons are given these 
Spiritual gifts. 


3. Do you currently possess any gifts of the Holy Spirit? If you do, 
please indicate with specificity what these gifts are? 


4. How often do you utilize these gifts of the Holy Spirit? 
5. How do you utilize these gifts of the Holy Spirit? 


6. Can anyone receive these gifts of the Holy Spirit? If so, how does 
one go about acquiring these spiritual gifts? 


7. How do these gifts of the Holy Spirit affect the operation of the 
local church? 


8. How do these gifts of the Holy Spirit affect the operation of the 


larger Body of Christ as we express them outside the church? 


Interview Questions for those who have an experience of a gift of the 
Hoy Spirit. 
1. Describe what happened. 


2. Was this a brand-new experience for you or something you 
experienced before? 


3. How does this change your understanding of the Holy Spirit? 


4. How does this make you feel about your faith and God’s work in 
and through your life? 


5. Anything else you would like to say? 
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Weekly Journal Questions 
1. What did you learn this session? 
2. Did you agree or disagree with what was taught? why? 


3. Did you experience anything when you were prayed for? If so, 
please describe and let me know, so I can interview you. 


4. Did your belief in the person and work of the Holy spirit change in 
any way? (Describe) 
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Orientation and to study about the spirit in the understanding 
of the World 


DMin project for Seung Mok Choi 


Session #1 


Name: 


Session # 1: Orientation about the Holy Spirit 


1. 15 minutes to take Pre-projects questionnaires 


2. 30 minutes to study about the spirit in the understanding of the 


World 


3. 20 minutes for participants to share their knowledge of the Holy 


spirit and to provide feedback 
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DMin project for Seung Mok Choi 


Session #2 


Participant’s Name: 


Session 2: Lesson the Holy Spirit in the Old Testament 


In the manifestation of the work of the Holy Spirit, it is often 
said that the beginning is Pentecost. However, the Holy Spirit, as the 
third Person of the Trinity, has always been present. According to 
biblical scholars John MacArthur and Richard Mayhue, the Holy Spirit 
is referred to from the time of creation (Gen. 1:2) all the way to the 
last Old Testament book (Mal. 2:15). God’s Spirit appears most 
frequently in Isaiah (fifteen times), Ezekiel (fifteen times), Numbers 
(seven times), Judges (seven times), 1 Samuel (seven times), and 
Psalms (five times). The work of the Holy Spirit began in Genesis. 
“Now the earth was formless and empty, darkness was over the 
surface of the deep, and the Spirit of God was hovering over the 


waters” (Gen. 1:2). 
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DMin project for Seung Mok Choi 


Participant’s Name: 


Session 3: Lesson the Holy Spirit in the New Testament 


Most of Jesus' preaching was about heaven. One of the 
conditions of entering heaven is the rebirth from the Holy Spirit. This 
condition is not only valid at the time of Jesus but is still valid now. 
Jesus told His disciples that the reason for his crucifixion was that we 
would receive the Holy Spirit. “I tell you the truth: It is for your good 
that I am going away. Unless I go away, the Counselor will not come 
to you; but if I go, I will send him to you” (John 16:7). He died on the 
cross and was resurrected on the third day. After his resurrection, the 
first words spoken to the disciples were to receive the Holy Spirit. “He 


breathed on them and said, ‘Receive the Holy Spirit’” (John 20:22). 
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DMin project for Seung Mok Choi 


Participant’s Name: 


Session 4: Lesson on the Holy Spirit in the church history 


Most of Jesus' preaching was about heaven. One of the 
conditions of entering heaven is the rebirth from the Holy Spirit. This 
condition is not only valid at the time of Jesus but is still valid now. 
Jesus told His disciples that the reason for his crucifixion was that we 
would receive the Holy Spirit. “I tell you the truth: It is for your good 
that I am going away. Unless I go away, the Counselor will not come 
to you; but if I go, I will send him to you” (John 16:7). He died on the 
cross and was resurrected on the third day. After his resurrection, the 
first words spoken to the disciples were to receive the Holy Spirit. “He 
breathed on them and said, ‘Receive the Holy Spirit’” (John 20:22). 

Martyr Justin believed the Word of transformation by the Spirit. 
This Word went out to all nations over which the demons ruled (Justin, 
Dialogue with Trypho 83.4.). Every demon is exorcised, conquered, 
and subdued in the very name of this Son of God (Justin, Dialogue 
with Trypho 30.3.). Here we can see that Justin identifies the Word 
and the Holy Spirit. Justin said that many people who were demon- 


possessed were healed in the name of Jesus. 
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The work of the Holy Spirit is also written in the early literature 


of the Didache, which is a brief early Christian treatise written 
anonymously in Koine Greek, dated by modern scholars to around 100 
CE in Syria. Chapter 11 and verse 8 of the Didache reads, “but not 
everyone who speaketh in the spirit is a prophet, but he is so who 
hath the disposition of the Lord; by their dispositions they therefore 
shall be known, the false prophet and the prophet.” Through this 
early literature, it can be confirmed that the early church had 
prophets. 

Eusebius (263-339 CE) in his The History of the Church from 
Christ to Constantine describes the miracles recorded by early church 
father, Papias of Hierapolis (60-130 CE). Papias describes the 
resurrection of a dead person in his own lifetime. Papias also wrote 
how Justus, surnamed Barsabas, swallowed a dangerous poison and 
by the grace of the Lord was unaffected. After the Savior’s ascension, 
this Justus was put forward along with Matthias by the holy Apostles 
to replace the traitor Judas. Eusebius also describes various miracles 
that Greek Bishop Irenaeus (130 - 202 CE) wrote about in his 
Refutation and Overthrow of False Doctrine. But they fall far short of 
raising the dead, as the Lord raised them, and as did the apostles 
through prayer, and as among later Christians, because the need was 
so great and the whole of the local church besought God with much 


fasting and supplication, the spirit of the dead man has returned, and 
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his life has been granted to the prayers of God’s people. Irenaeus also 


mentioned the gift of the Holy Spirit. “Similarly, we hear of many 
members of the Church who have prophetic gifts and by the Spirit 
speak with all kinds of tongues and bring men’s secret thoughts to 
light for their own good and expound the mysteries of God.” Eusebius 
further describes the mysterious scene of Fabian's appointment as the 
Roman bishop. Fabian, who was present, came into no one’s mind. 
But suddenly out of the blue a dove fluttered down and perched on 
Fabian’s head, plainly following the example of the descent upon the 
Savior of the Holy Spirit in the form of a dove. Because of this sign, 
Fabian was unanimously selected as the bishop of Rome. 

Tertullian (160 - 240 CE) also reveals a personal acquaintance 
with the supernatural gifts of the Holy Spirit, including speaking in 
tongues. In A Treatise on the Soul Tertullian writes, “For seeing that 
we acknowledge the spiritual charismata, or gifts, we too have 
merited the attainment of the prophetic gift.” He goes on to tell ofa 
woman in his congregation “whose lot it has been to be favored with 
sundry gifts of revelation.” Saint Augustine of Hippo (354-430 CE) has 
been considered by some scholars to be a main proponent of 
cessationism. However, Augustine describes various miracle 
experiences in his book City of God. Athanasius of Alexandria (c.297- 
May 2, 373 CE) helped canonize the twenty-seven books of the New 


Testament. In his third asylum, he wrote two works, The Life of 
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Antony and The Letter to Marcellinus. Athanasius writes of many 


mysterious experiences of St. Anthony (January 12, 251 - January 17, 
356 CE) who encountered spiritual warfare against Satan. Antony 
also had a prophecy fulfilled as Athanasius writes in the chapter 86 of 
The Life of Antony. In The Letter to Marcellinus, Athanasius states, 
“We pray that the Holy Spirit will live and work in every Bible 
whenever we need it.” 

Sadly, John Calvin (July 10, 1509 - May 27, 1564 CE),a 
reformer, insisted that the gifts of the Holy Spirit ceased after the 
writing of Scripture. Calvin was influenced by John Chrysostom (349 - 
September 14, 407 CE). Chrysostom insisted that miracles are given 
when faith is weak, and when true faith takes root, miracles are 
stopped. In the May 24, 1738, John Wesley wrote, “In the evening I 
went very unwillingly to a society in Aldersgate Street, where one was 
reading [Martin] Luther's preface to the Epistle to the Romans. About 
a quarter before nine, while he was describing the change which God 
works in the heart through faith in Christ, I felt my heart strangely 
warmed. I felt I did trust in Christ, Christ alone, for salvation; and an 
assurance was given me that He had taken away my sins, even mine, 
and saved me from the law of sin and death.” George Whitefield 
(December 16, 1714 - September 30, 1770 CE), England's greatest 
preacher. Wherever Whitefield preached in New England, men openly 


cried and women were stunned. Many evangelists held numerous 
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revival meetings, beginning with George Whitefield. From 1740 to 


1742, there were a tremendous revival awakening of worship. 
Jonathan Edwards came to discern the biblical experience of the Holy 
Spirit after a powerful experience of the Holy Spirit. He experienced 
and witnessed the work of the Holy Spirit. William Seymour (May 2, 
1870 - September 28, 1922 CE) is known as the founder of modern 
Pentecostalism. At Azusa Street in Los Angeles, California, he led a 
revival movement in the early 1900s that included speaking in 
tongues and others signs of the Holy Spirit. Frank Bartleman 
(December 14, 1871 - August 23, 1936 CE), a reporter for The New 
York Times, pretended to be lame at one of Seymour’s meetings in 
order to expose it as a false movement. William Seymour said, “Let it 
be as he belied” and Bartleman became lame, unable to move his legs. 
When he repented of his falsehood, he was able to walk again. 
Because of this experience, Bartleman became a strong proponent of 


the Azusa Street revivals and they became more known to the world. 
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DMin Project for Seung Mok Choi 


Participant’s Name: 


Session 5: Lesson on the Holy spirit in the history of Korean church 


1. 25 minutes to share healing ministry in the history of Korean 


Church 


2. 20 minutes to share how the Holy Spirit work in the history of 


Korean Church 


3. 15 minutes for share how the great Pyongyang revival 


movement came about. 
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LESSON HOW CESSATIONISTS TRANSFORMED TO 


CONTINUATIONIST 
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Participant’s Name: 


Session 6: Lesson how cessationists transformed to continuationism 


1. 25 minutes to share the case of missionaries in Korea 


2. 20 minutes to share the case of theologians in the church 


history 


3. 15 minutes for share the case of church members. 
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LESSON ON HOW THE HOLY SPIRIT WORKS IN MY MINISTRY 
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Participant’s Name: 


Session 7: Lesson on How the Holy Spirit works in My Ministry. 


1. 25 minutes to share healing ministry in USA 


2. 20 minutes to share how the Holy Spirit work in mission field. 


3. 15 minutes for share each person’s experiences. 
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POST-QUESTIONNAIRE 
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Participant name: 


Session 8: Prayer Meeting for 1 hour 

After all, eight weeks of education and interviews, I would like to 
examine the changes in their religious life with the following 
additional questions 


Post-questionnaire 


1. What are the "gifts of the Holy Spirit"? 


2. Are there "certain people" that these gifts of the Holy Spirit are 
given to? If so, please describe what kind of persons are given these 
spiritual gifts. 

3. Do you currently possess any gifts of the Holy Spirit? If you do, 
please indicate with specificity what these gifts are? 

4. How often do you utilize these gifts of the Holy Spirit? 

5. How do you utilize these gifts of the Holy Spirit? 

6. Can anyone receive these gifts of the Holy Spirit? If so, how does 
one go about acquiring these spiritual gifts? 

7. How do these gifts of the Holy Spirit affect the operation of the 
local church? 

8. How do these gifts of the Holy Spirit affect the operation of the 


larger Body of Christ as we expect them outside the church? 
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